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PREFACE.’ 


In January 1855, I published a small pamphlet in 
Bengali on the marriage of Hindu WidowvS, with 
the view to prove tlijit it was sanctioned by the 
Sastras. To this pamphlet, replies were given by 
many of my countrymen. Instead of a rejoinder 
to each of them, I published, in October last, a 
Isecond pamphlet in tlie same language, in which 1 
noticed the material objections of all my Replicants. 

The subject under discussion being of a nature 
which concerned my countrymen only, 1 had, as 
stated, publislicd my pamphlets in Bengali and had 
no intention to issue an English version of them. 
Rut 1 was obliged to change my mind, because I 
bund that since the publication of my pamphlets, 
several parties attempted to misrepresent things to 
.he English public in Reviews and Journals. To 
these, I was pressed by my friends to reply, but as 
it appeared to me that my pamphlets met all the 
objections tliat might be urged against the legality 
of the marriage of Hindu widows, I thought it best 
to publish an English version of them, which I now 
lay respectfully before the English Public. 

Otlier parties have again gone so far as to assert 
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that in my treatment of the subject, 1 have been 
influenced more by compassion towards the unfor- 
tunate widows of my country than by a firm belief 
in their remarriage being consonant to the Sastras. 
They have also said that to prove such consonance 
is an impossibility. It is true that I do feel com- 
passion for our miserable widows, but at the same 
time I may be permitted to state, that I did not 
take up my pen before I was fully convinced that 
the Sastras explicitly sanction their remarriage. This 
conviction I have come to, after a diligent, dis- 
passionate and careful examination of the subject and 
I can now safely affirm, that in the wliole range of 
our original Smritis there is not one single Text 
which can establish any thing to the conti’ary. ' 
The translation is neither entire nor literal. The j 
oridnal, having been intended for the mass ofl 
the native population, was written in a manner 
which would best suit their understandings. But 
the English version has been prepared for a different 
»'lass of Readers, I have been obliged to omit several 
passages in the second pamphlet to avoid repetition 
and occasionally to add or alter other passages, to 
make tlie translation suitable to them. For the same 
reason, several Chapters, which treat of comparatively 
unimportant points and may not be interesting to 
the English Public, have been altogether omitted. 



MARRIAGE OF HINDU WIDOWS. 


Many -Hindus are now thoroughly convinced of tho 
pernicious consequences arising from the practice of 
prohibiting the Marriage of widows. Many are already 
prepared to give their widowed daughters, sisters and 
other relations in Marriage, and those, who dare not go so 
far, acknowledge it to be most desirable that this should 
be done. 

Whether the marriage of widows is consonant to our 
Sastras, is a question which, a short while ago, was dis- 
cussed by some of the principal Pundits of our country. 
But, unfortunately, our modern Pundits, carried away, in 
the heat of controversy, by a passion for victory, become 
so eager to maintain their respective dogmas that they 
entirely lose sight of the subject they are investigating ; 
and hence there is no hope of arriving at the truth of 
any question by convening an assembly of Pundits and 
setting them to debate on it. At the discussion above 
alluded to, each party considered • itself victorious and its 
antagonist foiled. It is easy, therefore, to conceive how 
the question was decided. In fact, nothing was settled 
as to the point at issue. One great object, however, has 
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beea gained, ^nd that is that most peo|)le, since that 
period, have been extremel/ anXiouS to ascertain the 
truth of this matter. Perceiving this eagerness I have 
been led to enquire into the subject j and, in order to 
lay before the public at large the result of my enquiries, 

I publish this treatise in the vernacular language of the 
country : so that after an impartial examination the 
Hindu public may judge whether the marriage of widows 
ought to be practised or not. 

In entering upon this enquiry we should, first of all, ' 
consider that, since the marriage of widows is a custom 
■which has not prevailed among Hindus for many ages, 
in seeking to give our widows in marriage we propose an 
innovation and are bound to shew that the custom is a 
proper one ; for if it be otherwise, no man, having any 
regard for religion, would consent to its introduction. 
It is, therefore, highly necessary to establish first the 
propriety of this custom. But how is this to be done ? 
By reasoning alone ? No. For it will not be admitted 
by our countrymen that mere reasoning is applicable to 
such subjects. The custom must have the sanction of 
the Sifetras ; for in matters like this, the Sutras are the 
paramount authority among Hindus, and such acts only 
as are conformable to them are deemed proper. It must, 
therefore, first be settled, whether the marriage of widows 
is a custom consonant or opposed to the ^astras. 

At the very outset of the enquiry as to whether the 
marriage of widows is consonant or opposed to our 
^astras, find it nece^ary to decide what are those 
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^astras, the sanction or prohibition of which will deter- 
mine the propriety or impropriety of the practice. 
Certainly, Vy^karana (Grammar), K^vya (Poetry), 
A.lank^ra (Rhetoric), Dar^ana (Philosophy) and the like 
are not Sastras of this kind. It is only the works known 
as Dharma ^astras, that is to say, the works comprising 
the whole body of ceremonial and religious observances, 
moral duties, and municipal law, that are every where 
regarded as the Sastras to be referred to in deciding 
such questions. 

In the first chapter of the Yajnavalkya-Sanhita there 
is an enumeration of what are called the Dharma Sastras ; 
namely, 

cTT i 

1ITT?ITcTTfr If 

“ Manu, Atri, Vishnu, Hdrita, Ydjiiavalkya, UfenH, 
Angird, Yama, Apastamba, Sanbarta, Kdtyayano, Vrihaspati, 
Pardsara, Vyiisa, ^ankha, Likhita, Daksha, Gotama, {§dta- 
tapa, and Vasishtha are the authors of the Dharma ^dstras. '' 

The Sastras promulgated by these Rishis (Sages) are 
the Dharma Sastras.# The people of India (Hindus) 
^observe those Dharmas (duties) which are enjoined in 
these 6astras ; and acts are considered proper or impro- 

Besides these, the ^cfetriuj ppomulgatecf by N^r^a^Baudliiyana 
iind fi^urteeu other Mshit are also reckoned as Dharma Sastras* 
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per according as they are consonant or opposc^J to these 
Dharma ^^stras. Hence the marriage of ^vidows will be 
countenanced, if conformable, and repudiated, if repug- 
nant, to the Dharma S^stras. 

Now it is to be considered whether all the Dharmas 
inculcated in all the Dharma 6^tras are to be observed 
in all the Yugas (Ages). There is a solution of this 
question in the first chapter of the Dharma ^astra of 
Manu : 


II 

“Human power decreasing according to the Yugas, the 
“ Dharmas of the Satya Yuga are one thing, those of the 
“ Tretd another ; the Dharmas of tho Dwdpara are one 

thing, those of tho Kali another. 

That is to say, the Dharmas, which the people of prior. 
Yugas practised cannot now be observed by the people of 
tho Kali Yuga, because human power decreases in every 
successive Yuga. Men of the Tretd Yuga had not the 
power of observing the Dharmas of tho Satya Yuga, 
those of the Dwdpara could not observe the Dharmas of 
either the Satya or Tretd Yuga, and those of the Kali 
Yuga lack strength to follow the Dharmas of the Satya, 
Tretd or Dwapara Yuga. 

It clearly appears, then, that the people of the Kali 
Yuga are.^nable to practise the Dharmas of the past 
Yugas j and the question arises what are those Dharmas 
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which the people of the Kali Yuga are to observe. In 
the Dharma ^aatra of Manu it is merely stated that 
there are different Dharmas for the different Yugas ; but 
the Dharmas peculiar to the different Yugas have not 
been specified. Neither in the Dharma ^dstras of Atri, 
Yishnu, Hdrita and others mention is made of these 
.different Dharmas. Certain Dharmas are indeed incul- 
cated in these Dharma Sistras ; but it is difficult to deter- 
hiine the Dharmas which, owing to the decrease of human 
jpower in successive Yugas, are appropriate to each 
'Yuga. It is in the Par^ara Sanhit^ only that there 
lis an assignment of the Dharmas peculiar to the different 
[Yugas. Thus it is mentioned in the first chapter of the 
Pard^ara Sanhitd : 

s *rTirjrT ?ir m: i 

V’Jt iTT^MgwTi ■'iTcnncrr! « 

The Dharmas enjoined by Manu are assigned to the 
Sat ja Yuga ; those .by Gotama to the Tretd ; those by 
^ankha and Likhita to the Dwdjmra ; and those by Pard^ara, 
to the kali Yuga.” 

I That is, the people of the Satya, Tretd and Dwapara 
practised the Dharmas prescribed by Manu, Gotama, and 
^ankha and Likhita respectively ; and the people of the 
Kali Yuga are to observe the Dharmas prescribed by 
Parddar^,* It is clear, therefore, that as Parddara has 

[ * It may be asked if the , Dharma dastras promulgatei^y JMfajiu 

II one were to be followed in the Satya Yuga, that of Qotasl alone in 
|h« Tretd, that of laankiia and Dikhita alone in the Pwdpara and that of 
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prescribed the Bhftrmaa of the Kali Yug^ the people of 
the Kali Yuga ought to follow the Bharmas prescribed 
by him. 

On observing how the Pard^ara Sanbitd opens, ther^ 
will not remain the shadow of a doubt* that its sole object 
is to promulgate the Bharmas of the Kali Yi%a. 

^nn??r r 

^trii 

<a[T » 

.jTTgrrw « 

Tfw sEijm 

TRTwr \ 

ntfrf osrnff wwT 

5TTTnj^^^?i T!>^gHfrTrv|fw7r^i 

^irTftrwurnBr^ 

ff 

i 

I’er^^ara alone in the Kali Yuga, when are the Dhama ^4tras cenaposcd 
by the other sages to be observed. But this question admite of an easy 
solution. The Dharma S&tras of Mann, of Gotama, of Satj^sha and 
Likhita and of Pari^ara are peculiar to the Satya, TreW, Dwslpara and 
Kali respectively and such parts of the other Dharma Sistras as are 
not at variancee with those proiaiuent S^stras are to be followed ia 
those Yugas. 
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«nrr»fii3^t wwT snw >iifT»fw! ^ i 
n^fflnirrfHn^ ^srfirfwt .TrmrsnrKii 
■'«n TOUarrwt^! ' 

?nr ^^rnnf iT:^V?itT€t^> ’[f’riT^i « 
ajT^: i ^ «t)W^ W^PT! I 

ifitsf f it S figffT srnis T’w?«m:iirn,ii 
*rf^ nrprrf^ ^ »ifjB ^tptt *nirsm« i 
tifl urerjf ^ ?n<i ’tjpr ii 

^7n if ^TR^T mrt ’tTfwwT! i 

JTRjn T^jpn^ tnsrr W^hsri! ?ir kt: ii 
^ fjTTr^: ^Tfrr^RPrr i 

■srrTTRTrg ^ct«rT ^ n 

^T?!rnr TrT%H^ar?rpa ^ i 

^TO»a5f^T f?if«a?r« ^ II 

’5?n »R?jftarf : -^ifTsrtw »r f%^?n! i 

TT^lrfi sr^awTfiE% It 
■ vnfl’: ?t^ vi<n: ^ ’rrrt ^ i 

^TSI^^^T'^TTftiflTr VniT?Tlf/I^ II 

sn^TRsrnr^TSf n aT:nr^ : i 

TtT^ vjqf II 

“ In times of yore somo Eishis thus addressed Vy&adova : 
Declare to us, oh son of SatyavatT ; what are the Dharmas 
and Xcharas (practices) beneficial to men in the Kali Yuga. 
Vy&adeva, on hearing these words of the Eishis, said as I 
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know not the truth of all things how shall I deolare the 
Bharmas. My father should be consulted on the 
Then the Riahis, accompanying Vyfisadeva* arrived at the re- 
treat of Paril^ara. Vy(!taadeva and the Riahis^ with joined 
palms, circumambulated, saluted and glorified PardlSara* The 
great Rishi Pard^ara having welcomed them with a joyous 
heart and made enquiries, they informed him of their own 
wiffare. After which Vy^sadeva said, Oh Sire | I have 
heard from you, the Bharmas peculiar to the Satya, Tretfi 
and Bw^para as proscribed by Menu and others ; what I 
have heard, I have not forgotten. All the Bharmas origi- 
nated in the Satya Yuga, all of them have expired in the Kali 
Yuga, Declare, therefore, some of the common Bharmas of 
the four varnas (castes). On the conclusion of Vy&sa’s 
speech, the great Rishi Pard^ara began to declare the Bhar- 
mas in detail.” 

At the commencement of the 2nd chapter also of the 
PardSara Sanhitd, there plainly appears a resolution to 
speak the Dharmas peculiar to the Kali Yuga. Thus 

^ I 

trad' n 

“ Now, I shall declare the Dharmas and Xeh&as to be 
practised by a Grihastha (Householder) in the Kali Yuga. 

1 shall first declare the pradticablo Dharmas common to the 
four varnas (castes) and Asramas ^ders) os tahghi; by 
Pard^ara.” ' w 



After ftJttbis, it can neither be denied n6r Questioned 
that the Pard^ata Sanhitd is the DhaVma ^tra of the 
Kali Yuga. 

Now, it should be enquired, what Bharmas have been 
enjoined in the ParASara Sanhitd for widows. We find 
in the 4th chapter of this work the following passage 

II 

H=iTfr 'aprfl^r^T I 

“ On receiving no tidings of a husband, on his demise, 
on his turning an ascetic, on his being found impotent or on 
his degradation — under any one of these five calamities, it is 
canonical for women to take another husband. That woman, 
who on the decease ' of her husband observes the Brahma- 
cliarya (leads the life of austerities and privations), attains 
heaven after death. She, who burns herself with her 
deceased husband, resides in heaven for as many Kdlas or 
thousands of years as there are hairs on the human body or 
thirty-five millions.’^ 

Thus it appears that Pard4ara prescribes three rules 
for the conduct of a widow ; marriage, the observance of 
the BrahmachatyiV and burning with the deceased hus- 
band. Among these, the custom of concremation has 
been abolished by order of the ruling authorities ; only 



tWo ways, therefore, hare now been left for the Widows ; 
they have the opfion of marrying or of observing the 
Brahmacharya. But in the Kali Yuga, it has become 
extremely difficult for widows to pass their lives in the 
observance of the Brahmacharya and it is for this reason, 
that the Philanthropic Par^fara has, in the first instance, 
prescribed marr^ge. Be that as it may, what I wish to 
be clearly understood is this — ^that as Parrf^ara plainly 
prescribes marriage as one of the duties of women in the 
Kali Yuga under any one of the five above enumerated 
calamities, the marriage of widows in the Kali Yuga is 
consonant to the Sdstras. 

It being settled that the marriage of widows in the 
Kali Yuga is consonant to the l^aCstras, we should now 
consider whether the son born of a widow on her re- 
marriage, should be called a Paunarbhava.# There is a 
solution of this question in the ParKara Sanhit^ itself. 
Twelve different sorts of sons were sanctioned by the 
^^stras in the former Yugas, but Pardtoa has reduced 
their number to three for the Kali Yuga. Thus : 

“ Tho Aurasa (son of tho body or Son by birtli), the 
Dattaka (son adopted), and the Kritrima (son madc).'’t. 

* A son born of a woman maniod a second time. In the prior 
Yugas tho Paunarbha was considered os on inferior sort of son. 

■ t In the Text there appears an emimerati<m of four different sorts 
of sons, but Nanda Pandita in his DattaJca by his interpre- 

tention of this passage, established that ther^^Mpjply three different 
sorts of sons in the I^U Yuga, the eon of tho fttK^'the son adopted and 
the sou made. I have followed his mterpretmoni’ 
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Pard^ara, then, ordains three different sorts of sons in 
the Kali Yuga, the son by birth, the son adopted, and 
the son made ; and makes no mention of the Paunar- 
bhava. But as he has presoribed the marriage of widows 
he has, in effect, legalized the son bom of a widow in 
lawful wedlock, 

Now, the question to be decided isjljpether this son 
should be called Aurasa (son of the body), Dattaka (son 
adopted), or Kritrima (son made). He can neither be 
called Dattaka nor Kritrima, for the son of another man, 
adopted agreeably to the injuotions of the ^^tras is 
called Dattaka or Kritrima according to the difference of 
the ritual observed during the adoption. But since the 
son begotten by a man himself on the wi^w to whom he 
is married, is not another’s son, he can be designated 
by neither of those appellations. The definitions of 
Dattaka (son adopted) and Kritrima (son made) as given 
in the ^aatras, cannot be applied to the son begotten by 
a man himself on the widow married to him, but he falls 
under the description of the Aurasa (son by birth). Thus:-^ 

ifTTiT ^ ^TTrf wnff j i 

“ The son given, according to the injunctions of the ^^s- 
ttras, by either of hia parents, with a contented mind, to a 
meraon of the same caste, who has no male issue, is the 
battaka (son adopted) of the donee.” '• 
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He, who is endowed with filial virtues and well acquain- 
ted with merits and demerits, when affiliated by a person of 
the same class, is called Kritrima (son made)*" 

fnrHThrriT 

** Whom a himself has begotten on a woman of “the 
same class, to whom he is married, know him to be the 
Aurasa (son of the body) and the first in rank." 

The indicia of an Aurasa (son by birth) as above set 
forth, apply therefore, with full force to the son begotten 
by a man himself on a widow of the same class to whom 
he is wedded. ^ 

Since the Pora^ara Sanhitd prescribes the marriage of 
widows and out of twelve legalizes only three sorts of sons 
in the Kali Yiiga ; since the indicia of the Dattaka (son 
adopted), and of the Kritrima (son made), do not apply to 
the son born of a widow in lawful wedlock, while those 
of the Aurasa (son by birth), apply to him with full force, 
we are authorized to recognize him as the Aurasa or the 
son of the body. Ijb can by no means be established that i 
Pard^ara intended to reckon the son of a wedded widow in 
the Kali Yuga as a Paunarbhava by which name such a 
son was designated in the former Yugas ; and had it 
been necessary to give him the same designation in 
the Kali Yuga, Pard^ra would certainly have included 
the Paunarbhava in his enumeration of the different j 

* Maun Ch. IX. 
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sorts af sons in the Kali Yuga. But far from this. The 
term Paunarbhava is not to be founi in the Parfi^ra 
Sanhitl There can be no doubt, therefore, that in the 
Kali Yuga, the son begotten by a person himself on the 
widow to whom he is wedded, instead of being called 
Paunarbhava, will be reckoned as the Aurasa. 

It being settled by the arguments ^ove cited, that 
the marriage of widows in the Kali Yuga is consonant to 
the ^astras, we should, now, enquire whether in any 
Sastras, other than the ParS^ara Sanhitd, there is a pro- 
hibition of this marriage in the Kali Yuga. For it is 
argued by many that the marriage of widows was in 
vogue in the former Yugas, but has been forbidden in 
the Kali Yuga. It should be remembered, however, 
that in the Barbara SanhitA the Dharmas, appropriated 
to the Kali Yuga only, have been assigned and among 
those Dharmas the marriage of widows has been pres- 
cribed in the clearest manner. It can, therefore, never 
be maintained that widows have been forbidden to marry 
in the Kali Yuga. Under what authority this prohibito- 
ry dogma is upheld, is a secret known only to the prohi- 
bitionists. 

Som^e people consider the texts of the VrihannSradiya 
and Aditya Puranas, quoted by the Smirtta Bhatta- 
charya Raghunandana in his article on marriage, as 
prohibitory of the marriage of widows in the Kali Yuga. 
Those texts are, therefore, cited here with an explanation 
of their meaning and purport. 

2 
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Vrihannaradiya Pur&na. 

ftpsn’rrjr^^nr^ ii 

»rNT^ •^f (I 

^=BTrr^^ tRJU-nrT! ?rt« ^ i 

K^pra 'Tt^ruT^v^ II 
WTTW^T^nnpr Tim tustt I 

T»rpr WTw ^wrt^TS^sftfTTTir: ii 

“ Soa voyage ; turning an ascetic ; the marriage of twice- 
born men with damsels not of the same class ; procreation 
on a brother’s wife or widow ; the slaughter of cattle in the 
entertainment of a guest ; the repast on flesh-meat at funer- 
al obsequies ; the entrance into the order of a Vtfnaprastha 
(hermit) j the giving away of a damsel, a second time, to a 
bridegroom, after she has been given to another j Brahma- 
eharya continued for a long time ; the sacrifice of a man, 
horse, or bull ; walking on a pilgrimage till tlie Pilgrim 
die, are the Dharmas the observance of which has been 
forbidden by the Munis (sages) in the Kali Yuga. ” 

Nowhere in these texts can any passage be found for- 
bidding the marriage of widows. Those, who try to 
establish this forbiddance on the strength of the prohibi- 
tion of “ the giving away of a damsel, a second time, lo a 
bridegroom, after she has been given to another'’, have 
misunderstood the real purport of this passage. In 
former times, there prevailed a custom of marrying a 
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damsel, who has been betrothed to a suitor, to another 
bridegroom when found to be endued with superior 
qualities. Thus : 

^WTirfTT II 

" A damsel can be given away but once ; and he, who 
takes her back after having given away, incurs the penalty 
of theft : but dvon a damsel given may be taken back from 
the prior bridegroom, if a worthier suitor offer himself.’’ 

The Vrihanndradiya Purina alludes only to the prohibi- 
tion of the custom, prevailing in the former Yugas and 
sanctioned by the ^&tras, of marrying a girl betrothed to 
one person, to a worthier suitor. It is absurd, therefore, to 
construe the prohibition into a forbiddance of the marriage 
of widows in the Kali Yuga. Nor is it reasonable to 
understand this text of the Vrihanndradiya PurSna, by 
a forced construction, as prohibitory of such marriage; 
while the plainest and the most direct injunction for it is 
to be found in the Pard^ara Sanhita. 

^ditya Purina. 





VTWir^^w^ifTjr fwfw^finr: i 
wmr (I 

^ Yi^odvalkya Sauhitl. Ch. I. 
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iptIStj: ii 

itfrciT! I 

^ T^» r r q T^ H i fw wTi€lfc^rn;;.ii 
H^JBTqntT 7fltt%qifit^rJri i 

ir^qrrf^ iniimf^fisinfT ^ i 
HKTfrTTnnr^^ »ifif5nn:^if Tim « 

»imfir ^K«rni’ uTTarfw! i 

ft^TTf’T qtnr^fqr « 

" Long continued Brahmacharya ; ^ turning an ascetic ; 
procreation on a brother's wife or widow ; the gift of a girl 
ali’eady given ; the marriage of the twice-born men with 
damsels not of the same class ; the killing of Br^hmanas, 
intent upon • dest;ruction, in a fair combat ; entrance 
iijto the order of a V^naprastha (hermit) ; the diminution of 
the period of Alaucha (impurity) in proportion to the purity 
of character and the extent of erudition in the Vedas ; the 
rule of expiation for BrUhmanas extending to death j tke 
sin of holding. intercourse with sinners; the slaughter of, 
c?ittle . in the entertainment of a guest ; the filiation ‘ of 
sons other than the Dattaka (son adopted) and the Aurasa 
( sou by birth ) ; the eating of edibles by a Qrihastha 
(Householder) of the twice-bom class, offered to him by a 
P^saj Gojrila, Kulamitra and Ardhasiri of the ^udra cas^ ; 
the undertaking of a distant pilgrimage ; the cooking of a 
Br^ihmana^s meat by a ^ifdra ; falling from a precipice ; en- 
trance into fire ; the self dissolution of old and other men 
—these have been legally abrogated, in beginning of the 
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Kali Yuga, by the wise and magnanimoiw, for the protection 
of men. " 

Nowhere also in these texts can any passage be found 
prohibiting the marriage of widows. That the interdict 
of the “ gift of a girl already given,” cannot be construed . 
into such a prohibition, has already been shewn in exa- 
mining a similar interdictory passage in the Vrihannara- 
diya PurJfna. 

Some people say, that the prohibition of the filiation of 
sons other than the Aiirasa (son by birth) and the 
Dattaka (son adopted; in the Aditya PuriCna leads to 
the forbiddance of the “ marriage of widows.' They arguo 
in the following manner, — In the former Yugas, tho 
sons of widows, born in wedlock, were called Paunar- 
bhavas ; now, as there is a prohibition to filiate any other 
sons in the Kali Yuga except the Aurasa (son by birth) 
and the Datta ka (son adopted), this prohibition extends 
to the filiation of the Paunarbhava ; the object of 
marriage is to have male issue ; but if the filiation of the 
Paunarbhava begotten on a wedded widow be interdicted, 
the marriage of widows is necessarily interdicted. — This 
objection appears, at first sight, rather strong aAd, in tho 
absence of Pard^a Sanhita, would have succeeded in 
establishing the prohibition of the marriage of widows, 
^ut they, who raise this oljection, have not, I believe^ 
jseen the Parasara Sanliita. It is tnie, indeed, that in the 
jformer Yugas, thd son of a wedded widow was called 
Paunarbhava ^ but from what I have argued above in 
respect of the application of the term Paunarbhava to 



[ 18 ] 

the son of a wedded widow in the Kali Yuga, it has been 
already decided that the diatmction between a Paunar- 
bhava and an Aurasa has been done away with. If then 
son, born of a widow in lawful wedlock, instead of 
being called a Paunarbhava, be reckoned as Aurasa in 
the Kali Yuga, how can the prohibition, in the Kali 
Yuga, of the filiation of sons other than the Aurasa and 
Dattaka lead to the interdiction of the marriage of 
widows in the Kali Yuga ? 

It will now appear from the manner, in which, I have 
expounded the spirit of the above quoted Texts of the 
Vrihannaradiya and Aditiya Pur^nas, that they do not 
prohibit the marriage of widows in the Kali Yuga. But 
if the prohibitionists, not satisfied with the explanation, 
contend against the consonancy of this marriage to the 
^jfetras, by citing the above Texts as prohibitory of the 
man'iage of widows, we have then to consider the follow- 
ing question : The marriage of widows is enforced in the 
Pard^ara Sanhittf, but interdicted in the Vrihann&radrya 
and Xditya Puranas ; which of them is the stronger 
authority ? That is, whether, according to the injunction 
of Pard^ara, the marriage of widows is to be considered 
legal, or, according to the interdiction of the Vrihannd- 
radiya and Xditya Puranas, it is to be held illegal. 

To settle this point, we should enquire what decision 
the authors of our ^sfetras have come to in judging of the 
cogency of two classes of authorities, when they diSr 
from each other. The auspicious VedarJ^dsa has, in his 
own institutes, settled this point, Thus 
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Ti»nW « 

Where variance is observed between the Veda, the Smriti 
and the Purdna, there the Veda is the supreme Authority : 
when t^e Smriti and the Purifna contradict each other, the 
Smriti is the' superior authority/' 

That is, when the Veda inculcate one thing, the 
Smriti another and the Purdna a third, what is then to 
be done ? which S^tra is to be followed ? Men ought 
to regard all the three as Sutras, and if they follow only 
one of them, they disregard the other two ; and by a 
disrespect of the §&tras they ipcur sin. The auspicious 
Vedavydsa, therefore, has settled the point, by declaring 
that when the Veda, the Smriti and the Purfina are at 
variance with each other, then we should, instead of fol- 
lowing the injunctions of the latter two, act up to those 
of the former ; and in the event of a contradiction be- 
tween the Smriti and the Purina, we should, instead of 
following the ordinances of the latter, act up to thole of 
the former. 

Mark now, in the first place, that from the above ex- 
position of the Vrihann^radiya and Aditya Pur&nas, they 
do, by no means, appear to prohibit the marriage of 
widows : secondly, if by any forced construction, they can 
bo made to imply such a prohibition, then there arises a 
palpable contradiction between the Yrihan£radiya and 
' Aditya Furnas, and the Fari^ira Sanhitl The Far&- 
&ra Sanhiti prescribes, and the Yrihann&adiya and 
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Aditya Purfoas interdict, the marriage of widows in the 
Kali Yuga. The^ 'Par^m Sanhitd is one of the Smritis, 
while the Vrihanndradiya and Aditya Puriinaa are Puri- 
nas. The author of the Purinas himself ordains, that 
when the Smriti and the Purina differ from each other, 
the former is to be followed > in preference to the latter. 
Hence, even if the Texts of the Vrihanndradiya and 
Aditya Purinas were made to imply a prohibition of the 
marriage of widows in the Kali Yuga, we should, in spite 
of it, follow the positive injunction for the marriage of 
widows in the Pariiara Sanhiti. 

It can now be safely concluded that the consonancy of 
the marriage of widows to our ^astras has been indis- 
putably settled. A fresh objection, however, may now 
arise thaj^ though the marriage of widows be sanctioned 
by our fetras, yet being opposed to approved custom, it 
should not be practised. To answer this objection, it 
should be enquired in what case is approved custom to 
l)e followed as an authority”. The Auspicious Vafiishtha 
has settled this point in his institutes. Thus : 

Sht ^ w; I 

fimwrc: wwmw n 

Whether in matters connected with this or the ^xt 
world, in both cases, the Dharmas inculcated by the iS&lras 
are to bo observed ; where there is an omission in the 
^astras, ther^ approved custom is the authority." 

That is, men should observe those duties' which ha^e 
been inculc^lted by the ^^^stras i and in cases where the 
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iS^stfaa prescribe no rule or make no prohibition, but at 
the same time a practice, followed by*a succession of vir* 
tuous ancestors, prevails, then such practice is to be 
deemed equal in authority to an ordinance of the ^as^ 
tras. Now, as there is in the ParWara Santoft a plain 
injunction for the marriage of widows in the Kali Yuga, 
it is neither reasonable nor consonant to the Sastras to 
consider it an illicit act, merely because it is opposed to 
^pproved usage ; for it is ordained by Vafiishtha that 
Approved custom is to be followed only in oases where 
there is an omission in the ^Sstras. It is, therefore, in- 
ijisputably proved that the marriage of widows, in the 
Kali Yuga, is, in all respecfe, a proper act. 

'i An adequate idea of the intolerable hardships of early 
^idowhood can be formed by those only whose daughters, 
nsters, daughters-in-law and other female relatives have 
been deprived of their husbands during their infancy, 
low many hundreds of widows, unable to observe the 
usterities of a Brahmacharya life, Intake themselves to 
ffostitution and foeticide and thus bring disgrace upon 
be families of their fathers, mothers ancHiusbands. If 
be marriage of widows be allowed, it will remove the 
^supportable torments of life-long widowhood, diminish 
be crimes of prostitution and foeticide and secure all 
|rtnilies from disgrace and infamy. As long as this salutary 
ractioe will be deferred, so long will the crimes of prosti- 
tttion, adultery, incest and fosticide flow on in an ever in* 


0 long will a widow's agony blaze on in fiercer fiames. 

' ; / ' |ffi» 
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Iq conclusion, I humbly beseech the public to attehd 
to these circumsUnces, and after having duly weighed 
all that have been said respecting the consonancy of 
the marriage of widows to the ^istras, to decide whether 
the marhage of widows should or should not prevail ? 



MARRIAGE OF HINDU WIDOWS. 


THE REJOINDER. 


When the* question of introducing the practice of tho 
Marriage of Widows was first laid before the Com- 
munity, I had strong apprehensions that it would be 
regarded with contempt ; that the very title and pur- 
port of the work, which I published on the subject, 
would be a drawback to its attentive perusal and that 
consequently my labour would be thro^vn away. But I 
was agreeably disappointed to find the public so eager 
to obtain the work, that, shortly after its publica- 
tion, and in less than a week, its first impression, consist- 
ing of two thousand copies, was entirely exhausted. I 
was encouraged to make a second inffession of iliree 
thousand copies, which also was nearly exhausted in a 
very short time. I consider myself am pi jure warded for 
all my labours and pains by this manifestation of eager- 
tiess on the part of the public. 

It is a great satisfaction to me that many persons, 
both mere men of the world as well as professors of 
J&fetras, have not only condescended to publish replies 
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to my work, but^ have spared no labour and expense 
on a subject which, I feared, would meet with their 
contempt and derision. It adds na little to my satisfac- 
tion to find that, among the replicants there are many, 
who arc (hstingiiished in this country for their rank, 
fortune and learning. What a piece of good fortune to me 
and to my little work, that such personages have 
deemed it worth tlieir perusal, worth their discussion 
and worth being replied to. 

But it is much to be regretted that, most of ray repli- 
cants are not well acejuainted with the manner in which 
such questions should be discussed. Some have been so 
infuriated at the very sound of the marriage of Widows, 
that they have lost all control over theniselves ; and 
their replies furnish instances of want of proper attention 
to the investigation of trutli, arising from loss of temper 
during a controversy. Others, again, have wilfully 
avoided all discussion as to the merits of the question, 
and raised a number of false and futile objections. Their 
olqect, liowever, in so doing, has, in some measure, been 
gained. The generality of our countrymen, being igno- 
rant of the Saatr§8, are incapable of arriving at the truth 
in any subject by weighing the arguments and authori- 
ties adducedifend cited by two parties engaged in a 
Sastric controversy. The appearance of any objection, 
however futile, is apt to cast them into doubt and uncet^ 
tainty. Many, who on perusal of my work came to the 
conclusion tiiat the question agitated by me was conso- 
cant to tbe ^ras, soon after, jomped to the opposite 
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conclusion, on finding a few objections started against it. 
The great majority of my countrymern moreover, being 
ignorant of the Sanskrit language, cannot of themselves 
understand the meaning and spirit of Sanskrit Texts, 
wliich can only be made intelligible to them by ver- 
nacular translations, upon which they entirely depend, 
lu order to ascertain the truth in an enquiry of this 
nature. Many of the replicants have availed themsedves 
oi'thla circumstance to subserve their purpose, by distort- 
ing the meaiiing of the Texts, cited by them in their 
respective works, and such readers, as are ignorant of the 
Sanskrit, have taken their interpretation to bo the genu- 
ine version. For this, however, the readers are not to 
blame ; for, no one can easily bring himself to believe, 
that any person, engaged in a religious controversy, 
would, by iugouious artifices and subterfuges, give wrong 
interpretation to the sayings of the sages, and, readily 
and without scruple or hesitation, publish them for the 
information of the public. 

It is much more to be regretted, that many among th^ 
ri'plicants delight in ridicule and are fond of abuse. I wa.^ 
not aware that, ridicule and abuse form the chief elements 
of a religious controversy in this country. Instead, how- 
ever, of having recourse to abuse and ridicule, the replicants 
should have adopted the course which suits the impor- 
tance of the subject It ia surprising that, with many, the 
reception of these antagonist pamphlets has been in exact 
proportion to the railing and personalities they contain. I 
was at first much aggrieved at the course, adopted by 
many of the replicants j but the perusal of a certain 
3 
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pamphlet has relieved me from all painful sensations. 
The reply is an aUnonymous one, under the signature of 
Vara (Bridegroom) who, though striken in years and 
every where reputed to be the wisest man in this part 
of the country, has, in several parts of his work, betrayed 
u fondness for scoffing and scurrilous jests. I have, 
therefore, come to the conclusion that, in a religious 
controversy, the use of ridicule and abusive language 
towards an adversary is the criterion of a wise man in 
this country. Had this been otherwise, the worthy and 
revered old man, whom the whole country unanimously 
pronounces to be the wisest, would not have adopted that 
course. 

But whatever might bo the character of the replies, 
i acknowledge my great obligation.s to their authors, 
and loudly offer them a thousand thanks. Had they 
not taken tlio trouble to reply to my work, it would 
have appeared that the learned and the influential 
portion of the community considered it beneath 
their notice. But it is, at least, clear from the replies 
that the s\ibject, I have proposed, is not such as could be 
passed over with contempt and disregard. Their silence 
would, indeed, have been most mortifying to me. They 
liave employed considerable labour and research in citing, 
in their respective works, all available arguments and 
authorities that could be adduced to prove, as they 
supposed, the nonconformity of the question to the Sas- 
tras. When, therefore, different persons have, in differ- 
ent ways, done their best to raise various objections 
ngalnst the marriage of Widows, it may be inferred that 
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all that could be said against it has been exhausted. 
When these objections are weighed and examined, all 
doubts as to the consonance or otherwise of the practico 
of the marriage of widows to the S&tras, in the Kali- 
yuga, might be removed. 

My adversaries have, in their respective works, written 
a great many things, but all of them are not relevanti 
to the question at issue. I have, therefore, engaged 
myself to answer such of them as have appeared to mo 
to have any bearing on the subject. As I have spared 
no pains and care in the framing of this answer, I luini- 
hly beseech my readers, that they would condescend t<l 
pemso this work once at least, from the beginning to»tho 
end, and I would consider all my labours amply rewarded. 

CHAPTER I. 

The Text of ParXsaua applies to Females actually 
Married, not to virgins merely betrothed. 

Some have decided that the Text of Pardsara, relativ(3 
to marriage, purports to enjoin the marriage of a l>e- 
trothed girl and not of a wedded woman, in the event of 
“ No tidings being received of her husband &c. 

It is necessary to consider, whether the decision of my 
opponents is correct. 

Pari&rasays, 

ni nit vnfnit ^ Tfir* i 
wrfhef » 
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“ On receiving no tidings of a husband, on his demise, on 
hia turning an ascetic, on his being found impotent, or on 
“ Ilia degradation, under any one of these five calamities, it 
“ la canonical for women to take another husband.'* 

The Text, understood according to the true meaning 
of the words used by Pariyara, would naturally 
lead to the conclusion, that a woman can remarry un- 
»ler any one of the five calamities emimorated. No 
other conclusion can be arrived at, except by a forced 
interpretation of those words. Such interpretation is 
not however admissible, unless there be strong rciisons for 
it. But no such reasons exist in this case, and tlierofore, 
Mddhavdchdrya the Commentator, though antagonistic 
to the remarrying of females, luvs distinctly ailmitted 
tliat the Text of PanWara authorizes such romarriago, 
iud .r tbo calamities aforesaid- Thus : — 

“ Paryara, having treated of Parivedana,* and of Paryjf- 
dh!liia,t shows that under certain circumstances the remarriage 
of women is lawful* Thus: — 

m 

• » \ 

* If the younger brother marrieB before the elder brother i» married, 
that marriage is called Parifftd<xnn. 

t If the younger brother consecrated fire before the older brother does 
to, that act is called ParyddkSiu. 
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On (living no tidings of a husband^ on his demise, on 
** his turning an ascetic, on his being foitud impotent, or on 

his degradation, under any one g£ these five calamities, it 
" is canonical for women to take another husband.'* 

“ lie next shows that it is moro meritorious for women, to 
‘‘ observe tho Bmhuiacburya than to marry again. Thus 

WT WTCt I 

FT -fatJ ^ FFTT ^ W^TTfcnit « 

“ That woman, who, on tlio decease of her hiisb.and, ()l> 

serves tho Bralunacharya, attains heaven after her death. * 

^TrfFfTT 

“ He then shows that coiicrcmation is attended with a 
“greater degree of merit than that attained from the eh- 
“ servance of the Bralimacharya. Thus : — 

P pif»r »l»rrf>r imrt i 
n-TTir^PTir <%!r irrwn-wfw ii 

“ She, who burns herself with her deceased hashand, 
“ resides in heaven for as many Kdlas or thousands of yoarK, 
“ as there are hairs on tho human body, or thirty five miDionn 
** of years.” 

On referring to the Nirada Sanhiti, it will be perfect- 
ly clear, that the injunction for remarriage as expressed 
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jn the Text, “ On receiving no tidings of a httsbaad &c. 
&c.." can by 'no means be applied to the case of a betroth- 
ed virgin. Thus : — 

sri inrfsr^ ^ i 

If 

TTfT(r«r » 

'^rffllUT TT^ I TT fa B'^ffyTT I 

» iq^T TOTTi 5r f^wrr « 

3r v^T*. ^ T?rf^zniVfTjrT»T^ i 

n Ivrift f^fW; i » 

n ^nrprf w 

On receiving no tidings of a htisbaud, on his dciui'jc, on 
“ his tuniing an ascetic, on his being found impotent, or on 
*• fus degradation, under any one of those five calamities, 
“ It IS cuiiomcal for women to take anotlior husband. A 
“ Hrdhmuua woman should wait eight years for her absent 
“ lord, and four years only, if sbe be childless ; then let her 
*“ inarrj’ again. A Kshatriya woman should wait six years, 
*• and, in enso she has no issue, three years only. A Vaisya 
“ womau. if she has borne a child, four years, otherwise only 
two, For n ^ifdra woman no period is mentioned for 
*' which sho is to w’ait for her husband. If it be heaid 
*• that ho is living, the rule is, that the aforesaid periods are 
“ to be doubled ; when tidings arc not received, the fore* 


I KaradaSaamu. Ch, m 
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** mentioned periods are enjoined. Such is the opiuion of 

Brahmd^ the lord of men. In such cases, Iherefore, tbei*o 

is no harm ih women marrying again*" 

It will now appear that, the aforesaid nuptial Text 
can, by no means, apply to a betrothed girl. In the case 
of an absent lord, different periods are assigned for 
which the wife is to wait for him, according as she has or 
has not any children. If this ordinance referred to a 
plighted virgin, the mention of the circumstance of her 
having or not having issue would l>e absurd. It may 
l>e urged that the N^rada-sanhitA was good only for the 
Satya-yuga, and therefore the Text quoted above cannot 
Ijo construed to sanction the remarriage of women in 
tlie Kali-yuga, even if it were admitted that it enjoined 
such remarriage. It is true that the Ndrada-sanhitrf was 
good for the Satya-yugn, but the Text alluded to is 
identical w ith that of Pard^ara, both being composed of 
tlic same w'ords. When both the Tex^ are jdcatical, 
the moaning they convey cannot but be identical also. 
It >vould be absurd to assume that a particular set of 
w'ords would mean one thing in one Yuga, and another 
thing in another Yuga. It is clear, therefore, that tin- 
Text can, on no account, have reference to the case of 
betrothed girls. 

Those, who attempt to interpret tlie above Text of 
Parddara, as applying to the case of a betrotJied girl and 
not to a married woman, do so for the following reason 
There are some Texts which prohibit the marriage of 
wedded women, and if Par4#ara*« Text be admitted to 
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apply to married women, a discrepancy arises between 
tlie Texts. There^are other Texts again which' prescribe 
marriage for betrothed virgins, and if Par^^a's Text be 
interpreted to apply to them, no discrepancy would 
occur. They therefore contend that Par^ara's Text 
should be interpreted as having reference to betrothed 
girls only. But I must remark, that as there are Texts 
prohibitory of the marriage of wedded women, so the 
Text of Ka^apa prohibits the nuptials of a betrothed girl. 
Thus ; — 

m wpo irenwwT*. i 

WTWT I 

WT W WT W I 

nrfwf WfcWWT WT wr W WT 1 

i:Tir?rT*. h 

“ In forming a matrimonial csnucxion, sovcu raunarbhiiva 
“ damsolfl, despised of their families, arc to bo shunned 
“ The Vitgdatta, sho who boa been plighted by words ot 
“troth; the ManodatUt, she whom her parent or guardian 
“ lias disposed of in his mind ; the Krita-kautuka-mangalfi, 
“ she on whoso hand the nuptial string has been tied ; the 
“ Udaka-sparaita, she who has boon given away by the 
“ sprinkling of water ; the PanigriliitA, sho in respect of 
“ whom the ceremony of taking the hand has been performed ; 
“ tho Agnim-parigatd, she in respect of whom the marriage 
“ ooremonies have been completed ; the Punarbhu-pra- 
“ bhavK, she who is bom of a Punarbhu ; those seven dam- 
'* scls, described by Rafiyapa, when married, like 

fire, tho family of their hu^nds."' 
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Mark now, as KaJyapa includes the betrothed girl 
among those, who aie to be shunned in marriage, and 
gives her the designation of Punarbhu (remarried), her 
marriage is necessarily interdicted. Kadyapa enjoins, 
that the betrothed girl and the married woman arc 
rqually to be rejected. If, therefore, the circumstance of 
some Texts prohibiting the marriage of a wedded woman 
l>e made to operate against the interpretation of the 
nforesaid Text of Pan(/ara, as enjoining her remarriage ; 
tlien, by parity of reasoning, that Text cannot be inter- 
preted to apply to the case of a betrothed girl, when 
there is a proliibition in the Text of Kaifyapa against it. 
Hence, the construction of the Texts of Parfiiara, as 
applying to the case of a betrothed girl, does not establish 
Its eonsonanoy witli all the Texts of our ^dstras on the 
sul)ject. This is not, however, the way to reconcile all 
the Texts. If such reconciliation be necessary, it can be 
•lone ill the following manner : 

There is no mention in the Texts of Ka?>yapa and 
others, containing prohibition or injunction regarding the 
marriage of wedded women, of the specific Yugas to 
Avhioli they refer : lienee, they should be considered 
applicable to all the Yuga.s, But when, in respect of 
tlie present question, there are certain ordinances or in- 
terdictions expressly laid down for the Kali-yuga, they 
may bo said to bo special rules appropriate to that Yuga 
only. And as distinct specific rules for the Kali-yuga, 
touching the present subject, are found, it is quite un- 
necessary to attempt to reconcile them with general rules 
regarding it. For, it is patent to dl understandings, 
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that a specific rule supersedes general rule. It is 
therefore necessarj that, all special rules relative to the 
Kali-yuga should bo reconciled with each other, aud 
upon such reconciliation depends the legality or other- 
wise of the marriage of widows in that Yuga. Witli 
this view, I here quote first such Texts, as prohibit 
remarriage of women in the Kali-yuga : 

Xdi Purina. 

^TTITTt THTT I 

^ • II 

'• The remarriage of a married woman, the giving of ilu' 

" host sliaro to the eldest brother, the slaughter o'f a oow, 

" pruoreation on a brother’s wife, turning an ascetic, the-'C 
“ five acts are not to he performed in the Kuh-yiiga. ’ 

Kratu. 

’T ii 

“ fa tlic Kali-yuga, the brother is not to beget a child on 
" a brother’s wife, a girl already given is not to be given 

away, a cow is not to bo slauglitered in religious ceremonies, 
•' and no one is to turn an ascetic. 

Vrihannflradlya Purfina. 

* Qiietcd by MidhAv/bh*ryft in his commentary on thePaHUkraSanhit/. 
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la the Kali-yuga, a damsel is not to be given to a bride- 
groom a second time/’ 

Aditya Purina- 

^r;irT \ 

“ In the Kali-yuga, the gift of a gifl already given is for- 
bidden.” 

Thus there is, in general terms, a prohibition of the 
1 (‘marriage of women in the ^di Purina, the Kratu 
Sanhiti, and tlie Aditya and Vrihanniradiya Purdnus. 
But in the Parisara Sanhiti we find, 

-RffTrs^t ti 

'* On receiving no tidings of a hnshaiid, on his demise, on 
“ bis turning an a.scetic, on Ins heing found impotent, oi 
“ on his degradation, under any one of these five culaimties, 

‘ If IS canonical for women to take arother husband.” 

That is, under any of these five contingencies, the re- 
marriage of a woman is permitted. 

Thus, we have now before us Texts both f^r and 
against the remarriage of women in the Kali-yuga, If 
we attempt to reconcile these apparently contradictory 
Texts, we should do so in the following manner ; 

In the Xdi Purina and the other works, quoted above, 
the prohibition against the marriage of wedded women 
in the Kali-yuga is a general one ; but ParWara makes 
sp^iai ca»ef under five difierent contingeDcies, in which 
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such marriage is permitted. Where there are both a 
general and a special rule regarding a particular subject, 
the ixsual course is to apply the latter to the exceptional 
cases, and to adopt the former In all other cases. Hence 
it follows that the precept of ParA^a should be observed 
in the five special contingencies mentioned, the prohibi- 
tion in the Adi Purina &c. being strictly adhered to iu 
all other cases. This interpretation reconciles the two 
apparently contradictory classes of Texts, and affords 
room for the application of both the precept and tho 
prohibition. Let us enter into a detailed examinatioii 
of the subject. 

Kityiyana says— 

^ n T?f?r7r: ^ i 

fanrnn?f: it i 

‘•If after wedding, the husband be found to be cd r. 
“ diflerent caste, dcgrjided, impotent, unprincipled, of the 
“ same Gotra or family a slave, or a valitndinanan, then a 
“ married woman should bo bestowed upon another, decked 
“ with projwr apparel and ornaments." 

Vanish tha says — 

^Tnnfoinir • 

'w h t 

* KlCtyjiyans, quoted in the Paii^ra Bh&byc. aad Nlntaya. Sindh 

t V.vlUhtha, quoted in the UdvihaUttwa. 
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A girl, married to a person vbo is of a low ibmily and 
“conduct, impotent^ degraded, epileptic, •unprincipled, sickl}', 
“ a devotee, or of the same flwnily, is to be taken away from 
^ liim, that is, marhed to onotbeiV* 

Ndrada says — 

sTw n’ft ^ TrfWf inr^ i 

*nOi5t n fm;4 l o 

M ♦ 

“ On receiving no tidings of a husband, on his demise, on 
" his turning an ascetic, on Jus being found impotent, or on 
“ iiis degradation, \inder miy one of these five calamities, it is 
■ canonical for uoinon to take another husband.’' 

Thus, Katyfiyana, valishtha and Nifrada, without allud- 
ing to any particular Yuga, have generally enjoined the 
feniarriage of a woman when her husband is unprincipled, 
degraded, impotent, sickly, epileptic, of low family and 
conduct, an ascetic, a slave, of the same family, of a. 
different caste, when no tidings are received of him, or 
when dead. 

Adi Puritna says — 

^twt: wwt i 

irWt ^ w «mcwrTwf ii 

“ The romamago of a married woman, the giving of the 
“hc'.t share to the eldest brother, the slaughter of a covi, 

‘‘ procreation on a brother’s wife, or turning an ascetic, these 
five acts arc not to be performed in the Kali-yuga." 

4 
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Krutu says— 

sirart n i 

5T ^ sfrtsi: ’irm: »r^ « 

III the Kali-yiiga, the brother is not to begot a oliiW 
‘‘ oil a brothor’a wife, a girl already given ia not to be given 
away, a cow is not to be slaughtered in religious cere* 
“ monies, and no one is to turn an ascetic." 

A'nhannifradiya Pura&ia says — 

mJlTT’ITi ^ I 

In tho Kali-yuga, a damsel is not to bo given to a bri-l^* 
groom a second time.” 

Xditya Purjfna says — 

*• Iti tho Kali-yuga, the gift of a girl already given o 
■ t<ibKidca.” 

Bvit the ParS^ara Sanhitdsays— 

srr n?l ^ irfjrJl i 

iTiuT^rw fTManTr « ‘ 

' On receiving no tidings of a husband, on lus demise, 
' on his turning an ascetic, on his being found impotent, or 
‘ on his degradation, under any one of these five cabunitios 
u is canonical for women to take another husband " 

Tims, the Adi Purina and otiier works, in general 
tenuN, prohibit the remarriage of wedded women in tiie 
Koh-yuga; while Pariiara si)ecially enjoins such 
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marriage in the Kali-yuga, under the five circumstances 
specified by him. • 

Now, let my readers consider that Kityrfyana and 
other Sages, without alluding to any particular Yuga, enu~ 
merate certain cases, ir^which they enjoin the remarriage 
of a wedded woman. Such a rule would have answered 
for all the Yugas ; but as in the Xdi Purfoa and other 
works such marriage has been forbidden in the Kali-yuga, 
tiio prohibition is special to that Yuga : ’ hence, the 
t.udinances of KStyiyana and others apply to the three 
Y iigas other than the Kali. 

Again, in the Xdi Purina and other vrorks, the re- 
marriage of women in the Kali-yuga has been generally 
proliibited, .without the specification of any exceptional 
oases; but PariWara points out particular condition^, 
under wliicli he declares such marriage in tliat Yuga to 
he canonical. The injunction of ParAlara, therefore, is 
a special rule; and the general prohibition in t lie Adi 
Purina and other works apply to all but the five cases 
^'pccitied by Par^ra. 

Such is always the case, when there arc both general 
and special injunctions or prohibitions on the sarri^ 
subject. Thus: — 

"Day by day the SandhyH (a ceremony) is to be poi* 
" formed.” 

This is a clear general rule, for the performance of the 
Sandliyli laid down in the Vedas. But, 
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ffmvi ^myr ^ »'• 

'•The Sandhyif, the five great sacrifices, and the daily 
'• iieccssoi'y rites, enjoined by the iijgiritis, arc not to be per^ 
' I'ormed during the period of A^aucha (impurity) ; after the 
expiration of that jKrriod, they arc to ho jKjrformcd again. ' 

iloro, Javfili prohibits the performance of the 
>Sandh>\<, during the period of A4ucha. Now mark, 
though there is a general ordinance in the Vedas for 
llio daily performance of the Sandhyrf, yet it is not 
performed during the period of A^auclia, liy the special 
prohibition of J^lv^li. Again, 

tnSf ^P«rr ^«TT7r i 

nfyitT^ 101 , 

3f n w*. vIt wViRW i 

^ n 10;3. t 

•• A( the inoiniiig twilight, let him (a (wiec-born) stund 
icpcating the Gityutri, until lie sees the sun ; and at the 
’•evening twilight, let him repeat it sitting, until the 
*’ distinctly appear. But he, who stands not repeating in tlic 
•' morning twilight, and aits not repeating in the evening, 

‘ must bo precluded, like a §ddra, from every sacred cliser- 
■ \aucc of the twico-born classes.” But, 

• Javili, quoted in the ^uddUiUUw.t. 
t Manu. Ch. 11. 
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i 

^ w fffw ^ ftwfT irtir^n* 

" On the day of the passage of the sun to a now Zodiacal 
** sign, on the last day of either half of the lunar month, 
'* on the twelfth aa well.aa twenty-seventh day of the moon, 
'*and on the day of the celebration of a Shrdddha, the 
“ Sandhyif is not to be performed in the evening j by doing 

so the sin of parricide is incurred/^ 

Observe now, in spite of the general injunction in the 
instituto.s of Manu for the performance of the Sandhyf 
in the morning and evening and the penalty attached 
toils violation, it is not performed on certain specified 
days by the special prohibition of Vydsa ; that is, the 
general injunction for the performance of the Sandhyd 
obtains on days other than those specified by that Sage. 
In the Vedas is the following prohibition — 

ITT \ 

“ Kill no lisdug thing." 

But in other places of the Vedas there are such in- 
junctions as the following — 

“ This sacrifice is to be performed by the slaughter of a 
“ horse/’ 


• Vy6», quoted in the TithiUUwa. 
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“ Tl)e sacrifice, called the Rudra-yaga, is to be performed 
“ hy the slaughter of cattle." 

“The sacrifice in honor of Agni and Soma is to be por- 
‘ ‘ formed by the slaughter of cattle." 

vnrn i 

“ The sacrifice in honor of V^yu is to be performed liy 
" tliC slaughtorof a white goat." 

Now mark, despite the most clear and positive gtme- 
ral prohibition, in one part of the Vedas, against killing 
animals, their .slaughter, in certain 8acrifice.s, is consiclcre<l 
n meritoriou.s act by the special injunctions in other parts 
f)f the Vedas ; that is, owing to the special injunction, the 
general prohibition, against the slaughter of animals, 
npplioablo to all cases except those of the equine sacrifice, 
the Rudra-yaga and the like. On this account the illus- 
tnous Mami has said — 

fri^T II h 41. 

•• On a solemn offering to a guest, at a sacrifice, and m 
' lioly ntos to the manes or to the gods, on these occasions 
‘ viily and not in others, may cattle be slain ; this law Manu 
“ bus enacted 

It should be observed, that in tlie above cited cases, 
our acts are gviided by special rules in spite of general 
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ones to the contrary ; the latter obtaining force only in 
cases not comprehended in the former. In spite, then, 
of the general prohibition against the remarriage of Svo- 
men in the Kali-yuga, the special ordinance i)f ParlWara, 
directing their remarriage under the five conditions speci- 
fied by him, is to bo observed ; the general prohibition 
in the ^di Pui'^na and other works obtaining force in 
all cases except those five. This I consider to be the 
plain and rational way of reconciling apparently con- 
tradictory Texts on the subject under discussion. 


CHAPTER II. 

TiiE MARITAL Text of Par/^ara refers to the Kali 

TUOA, NOT TO THE OTHER YUCUS . 

Madlfavacharya, after giving an interpretation -of the 
T*-xt of Par^^ara respecting the remarriage of females, 
thus conclude.s, — 

rwt i 

niift ^ w inffiT 

“This injhnction of ParWsira, for the remarriage of 
“females, is to l>e understood to apply to Yugas other than 
' the Kali ; because it is declared, in the Xdi Purina, that the 
“ remarriage of a female once wedded, the allotment of the 

“best share to the eldest brother, the Bovine sacrifice; pro- 
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“ creation on a brother's wife, and turning an ascetic, are the 

“ five acta not to bo» practised in the Kali-juga." 

» 

It ^should now be considered, whether this remark of 
Midhav^chdrya is correct and reasonable. It is neces- 
sary, in the first place, to ascertain the object of Parrl- 
i^ara from the spirit of his Sanhitd and its interpretation 
by Mddhavdchdrya himself. 

The Text of the Sanhitd. 

ffW WTW ^ wrr l 

v» '* 

“ Threfore, in times of yoro, the Rishia, ilnreafUr^ addres- 
" cd Vydsa — who was seated, with his attention fixed on one 
'* object, in his retreat in the pine forests on the top of the 

llimilayas.— Declare to us, Oh son of Satyavatf ♦ what 
'' are the Dhamios (duties) anddehliras (practices) beneficial 
*• to men in this Kali-yuga.” 

Commentary of Miidhav^hdrya. 

“ Ther«{fifr, that is, the Rishia, after having been informed 
“ of the Dharmas of the Satya, Trotd, and Dwtfpara Yugas, 

“ enquired about the Dharmas of the Kali-yuga.” 
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“ Thn't'foite, that is, whereas the study of a part cannot 
‘‘ make one acquainted with the whole of the Oharmas, and 
whereas the Kali Dhaimas cannot be known from an ac- 
‘quaintance with the Dhamas of other Yagas, therefore the 
Rishis enquired.” 

From this it clearly appears, that at the conimcnce- 
niont of the Kali-yuga, the Rishis, who know the Dhar> 
mas of the Satya, TreU, and Dwdpara Yugas, wishing to 
obtain a knowledge of those for the Kali-yuga, repaired 
to Vyi^a and questioned him on the subject. 

ivxt. 

Tr?35Tr^ ii 

Tf?T 'STTWi 

“ Hearing ihese w'or*l> of the Rishix, he (tho groat Vy4^a), 

■' Mirromidcd hy his pupils, radiant as the sun and fire, and 
‘ versed in the Vediw and tho Smritis, replied, / (h> Jiof hiot/' 

■ th^ inUh of all things^ how shall I doclurc the Dh.arrn.as i 
Ify father onhj fhould be consulted on the subject. This wa^i 
said by the son of Pant^ara.” 

- ^ Commentary.' ^ 

% 

^rw’nmr*: ^wfir 

»r j | wPw«jnrw’ WT»nfirwirfwii^*' 

^ vrmm: ir in Tfit wwtl i vU 
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ftntiT^KTJinr irfif ^ «pr firm irraji ^• 

TtWr^T Twnr Tfir i 

“ 1 (lo dot know dec, by this, Vy^ means to say that you 
arc now enquiring of me the Kali Dhaormas ; but I have 
“ learnt them from my father ; he only is master of them ; 
“ and as I lia?c obuined a knowledge of them through my 
“father’s favour, he should be consulted on the subject ; 

“ wlicn the origiiuil instructor is living, it is not meet to re- 
“ ccivc knowledge at second hand.” 

7115 - 

^flfT?i7Twr?ziir I ^vu^TTfr^TT^TfiT TrniT:i5^^ 

^TT fiiw ^jff^BznwTrf^ffT t 

“TFrom the expression wif fnlher only should he consulted 
on tb' suhjWt it is to be inferred, that the authors of the 
“other Siuntis are excluded (as referees on this subject.) 
“ Although Mauu and ' others, arc verscil in the Kali Dhar- 
ma'^, yet Purstsara, by virtue of particular penances, has 
•‘ become the supreme authority as regai-ds the Kali Dharmas. 
“ As among tho KAnwa, MtCdhyandina, Kithakn, Kautlmmo, 
'• Taittiriya and other §Akhaa or branche%of tho Vedas tlio 
Kffnwa and some others are distinguished, so, in respect 
•• of the Kali Dharmas, PartWara stands preeminent among 
‘all tho authors of tho Smritis. When VyAsa, who is him- 
'• self admitted to be the instructor of the Kali Dharmas, 
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“ hofiitatcs to declare them while Partiftra is living, what 
“ shall we say of the other Rishis ” 

We thus see that as regards the Kali Dharmas, the 
authority of PardSara weighs more than tliat of Manu 
and other writers of Smritia and that his Text is supreme 
on the subject of the Kali Dharmas. 

Text. 

irTwrf^ ^ i 

“ Oil Sir ! affectionate to thy votaries, if thou knowest 
'• uio to be thy votary o^ud bearest any affection towards me, 
■* tustruct me in the Dharmas ; I am au object of thy 
“ favour.” 


VyAsa thus addressed his father. 


C^pimentaiy. 


»PWTf?f>r: wtUTT inirt: WJT ^ •TTTTT 

JO 


“ There are various Dharmas promulgated by Manu and 
“ others, and Vyitoa, fearing as if Pantfara asked him which 
“ of them he wished to loam first, mentions the Dharmas in 
‘ which he has been already edified, that he may conclude 
with specifying the OhanuaSf he wishes to learn, ” 
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Text 

% ijmr TtfirsT; i 

V* ^ 

w « n <i \w<ii ! vn: « 
«inft»L«iwni 1 

ittromixi ^ « 

^TH^rmrTn v^; inRifttfwjr^ i 
*TaiT4>iffXT^v nr^XTOTrrq ^ n 

vTOftjBT: ’rRTtrW sr ft^pr: i 
intTJ|Trrfir% » 

“ I have hoard from you the Dhormaa declared by Manu, 
Vafiahtlia, Kafyapiv, (Jarga, Ootama, U#ana, Atri, Viahiui, 
5>unvArtt:i, Daksha, Angii*a> Sat^tapa, Hifrita, YAjnavalkya, 
Xpastamba, Sanklia, Likhita, Kdtydyana, and Praohetasa, 

I have not forgottcu what I learnt j they w'cro the Dharraa'i 
of the Satya, Trct^, and Dw^para Yuga^.” 

Commentary. 

;‘ And now he enquires about iiic Dharmaa, he wishes 
t'. loam." 

Text. 

\rnr^: ^rnnt ^ w: ^ i 

"KM the Dhormxs origiuat^d in the Satya-yuga, all of 
them have expired in the Kali-yuga : declare therefore 
#ome of the commeu Dharmaa of the. four Y^^nias (caites)." 
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CorameBtAry, 

f5s[^T:Ti 

^’!r’irrfTrT^^ ^ ^nrnff i 
Wrf^^rwf^ 

w ^r W V* ^ I 

unr: T?TfiiPcf Tiirr^^Tiarintf^ i?{rfrjwn\ 

wfi^; I 

“ It is wu«l in the Vi«huu Piimuft that ‘ the specified D)iar- 
• inas of the four Varnas (caates) and of the four Xsrainas 
“ (orders,) arc not observed in the Kali-yuga.’ It is also 
‘ declared in the Adi PurAna.that ‘ the Dharmas of the Satya 
•' Yviga cannot be practised in the Kali-yuga ; because hotii 
‘ men and w#incn, all, arc addicted to sin.* Men in the 
“ Kali-vnga eaunot be expected to have any predilection for 
■Dharmas ’"‘bicii are difficult to be practised: the inciil- 
“ cation of the easily practicable Dharmas, therefore, is the 
'■ oi.joct of (he Pardsara Sanhita.” 

By all this, it is manifest that the Dharmas, inculcated 
by Manu and others, are appropriate to the Satya, Trota 
and Dwfpara Yugas, and that the observance of all of 
them in the Kali-yuga is impracticable. Vydsa, therefore, 
asks of Parddara for such Dharmas as are easily perform - 
;^ble in the l^ali-yuga. 

Text. 


an^^Twn^vni a urntt: i 

Omif wTf firtirTrnrj 
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“ Oil the conclusion of Vyksa’s speech, Parilara, the chief 
“ of Sages, began fo propound, in detail, the general pna. 
“ ciples and subtle points of the Dharmas." 

Thus it appears, that, at the request of Vy^sa, Parc^ara, 
who tenderly loved his son, began to declare the Dhar- 
rnas of the Kali-yugcu 

Now let my readers calmly think, whether or not, the 
above citations of the Texts of Paiiilara and of the coiu- 
mentary of Madhavdehirya himself clearly and uik^uc.i' 
tionably prove, that the sole object of tlie Parafara San- 
iatd ia the inculcation of the Dharmas of the KaU yug:i 
WhQlX it is understood that such is the object of th** 
work, It must be acknowledged tliat tlie whole work, 
from l>eginning to end, has reference to tlie Kali-yuga 
only. It would, therefore, be absuid to sufpo'jc that th** 
Text relative to the marriage of widow's and otliei 
applies to the other Yugas How can it b.* 
reasonably supposed that when Vy^isa and otlier Sage 5, 
at the commencement of the Kah-yuga, distinctly declarr 
their ha\iug ac<piired a knowledge of the Dharmus of th^- 
preceding Yugas, and therefore ask Pardfarato edify them 
m the Dharmaa of the Kali-yuga, ho w'ould, in iifbulcating 
the Dhanuas of that Yuga throughout his work, proscribe 
only a single Dharma which applies to Yugas other than 
the Kali. There can be no doubt, therefore, that Pardfara 
has prescribed the remarriage of women as a Dharma 
appropriate to the Kali-yuga. 

It has been shewn above that Mddhavdchdrya has, in 
his own iaterpreUUon, decided that the object of the 
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Par^Cfara Saahitfl is the propounding of the Kali Dharmas. 
Any conclusion therefore arrived at by the Commentator, 
^\hich is contrary to the scope of the SanhitC and opposed 
lo his own interpretation, can never be accepted as 
rational 

MddhavsCcha'rya's gloss, to the following effect, on the 
three Texts of Parttfara relative to remarriage, Brahmacha- 
lya, and concremation, becomes incoherent, if the Text 
r* lative to remarriage be supposed to refer to Yugns other 
than the Kali: 

Tender cavfain contingencies the rcmai*riogc of a woman 
■' IS legal.” 

” Tt is more n\critorioii.s for a woman who, instead of 
'* marrying again, ohsorves the Brahinncharya.” 

“ (’oncrcmatioii is attended with a greater degree of merit 
tlian what is attaiiic<l from the observance of Prahrna- 
“ ell ary a,” 

III the opinion of Mddliavachdrya, remarriage refers to 
the prior Yugas ; Brahraacliar}^a and concremation to the 
Kali-yuga. There can be therefore no connexion between 
the Text which speaks of remarriage and those which direct 
Brail macharyd and concremation. Now, when Mddhavd* 
charya' by deciding that the marital Text refers to the 
former Yugas, leaves not to the widows of tho Kalhyuga, 
any riglit to remarriage, the idea of comparison, ex- 
pressed in the Text which promises higher rewards to 
(he widow of the Kali-yuga who, instead of marrying, 
observes the Brahraacharya, would be quite absurd. Tlie 
obvious connexion Subsisting between tho throe Texts; 
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which declare in the first place, remarriage of wonten to 
be canonical ; secondly, the observance of the Brahama- 
charyd to be#instrumental in procuring greater merit ; 
and thirdly, concremation to be the passport to still 
higher rewards; inevitably leads to the conclusion, that 
these three injunctions apply to one and the same 
Y uga : If remarriage be considered^ to refer to the 
rreceding Yugas, Brahmacharytf and concremation must 
necessarily bo deemed appropriate to those Yugos ; 
and if the latter two be viewed as assigned for the 
Kali-yuga, the former must also apply to this Yuga. Want 
of mutual connexion would destroy the sense. It must be 
confessed, in short, that MtCdhavifch^rya, in his zeal to 
reckon the marriage of widows among the Dliarmas of the 
former Yugas, has not only strayed from the obvious 
purport of the author of the SanhiU, but has neglected to 
see, whether this dictum would tally with his own 
interpretation of the passage. 

Mddhavticharya has himself declared that * as it is not 
expected that men in the Kali yuga would have any 
predilection for theDharmas which arc difficult to be observ- 
ed, it is the object of Para^ara to assign such Dharmas 
for the Kali-yuga, as are easily practicable,* Considering 
remarriage to be a Dharma easily practicable, Pardifara has, 
in the first place, laid it down as a Dharma for the widows 
in general. Secondly, the observance of the Brahmacharyd 
being a difficult task, he has enjoined it for those women 
who feel their strength equal to it, declaring that its obser- 
vance would be a passport^to heaven. Thirdly, concrema- 
tion being the severest duty, he has ordained it for those 
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women whose courage is commensurate with the task, by 
encouraging them with the hope of ejbemal residence in 
heaven. M^havdch^ya has however reckoned the easily 
practicable duty of remarriage as a Bharma of the past 
yugas, and assigned the remaining two most arduous duties 
only (Brahmacharyaand concremation) as appropriate to 
the Kali-yuga. Now, let my readers consider, whether this 
allotment of Mddhavdch^rya squares with his former cx- 
po^tion, that men in the Kali-yuga not being disposecBto 
observe the Dharmas which are difficult of performance, 
the avowed object of Paratfara is the assignment of the 
easily practicable Dharmas for men of the Kali-yuga. It is 
certainly a strange hypothesis that a most easily practi- 
cable Dharma, which the strong-minded men of the bye- 
gone ages were privileged to perform, should have been 
interdicted to a feeble and degenerate race. In fact, wlien 
it is considered that the people of the Kali-yuga have 
immeasurably fallen off, in their physical and moral 
strength, from their ancestors of the prior Yugas, and 
are therefore incapable of practising tho difficult Dhar- 
mas ; when Parjf^ra, having commenced declaring the 
Dharmas of the Kali-yuga has, in respect of widows in 
general, ordained, in the first instance, remarriage the 
most easily practicable Dharma, wo come to the irresis- 
' tible conclusion that MMhavdchJtrya's supposition of 
remarriage not being intended for the widows of the 
Kali-yuga can never be reconciled with reason or the 
avowed object of the author of tho Sanhitd. 

That the above interpretation of Mifdhavdchiirya is 
opposed to the intention of Par^i^ara is clearly evident 



jilso from the writings of Bhattojidikshita, who thus 
declares his opiaioib : 

Tisr^^XTtiKjrnfd 

TlflTiyT^ I* 

“ It cannot be contended that the Marital Text of Pari- 
“ fara applies to Yugas other than the Kali, for Parfdfara 
‘‘ has compiled his Sanhitrf, with the avowed object of 
“ declaring tlie Dhannas to be observed in the Kali-yuga 
'• alone. ” 

From the arguments and citations above set-forth, 
the nonconsonancy of the interpretation of Mddhavd- 
cliilrya to the scope of the ParcC^ara-sanhitit and to 
his own exposition of the three Texts relating to remarri- 
age, Brail macharyd, and concremation, has been sufti- 
( iently establiahd. We should now examine the weight 
of the authority, on the strength of which he founds 
his supposition that remarriage was % not intended for 
the Kali-yuga. 

Mddhavrichdrya, in attempting to refer the remarriage 
of females to Yugas other than the Kali, has not been 
able to derive any support either from the general 
scope of the Sanhitd or from the obvious meaning arid 
construction of the Text in question, but has suffered 
liimseif to be guided by a single Text of the Adi Purana. 
His meaning seems to be this : although the Pardfera 

' Chsiturvinsati Smiiti Yyikhyd, Section on marriage, 
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SailbitfC is appropriato to the Kali-yuga only and al- 
though it enjoins the remarriage o{ ferpales, yet as 
therd appears a prohibition in the Xdh Parana against 
the remarriage of women once wedded, in the Kali-yuga, 
the injunction of Par^^ara should be considered not to 
refer to the Kali-yuga but to the preceding Yugas. 

Three strong objections may be raised against this rea- 
soning— lat, The Text, which Mddhavsfchdrya declares to 
have cited from the Adi Purina, is not to be found In that 
Puriina ; moreover, when regard is had to the scheme of 
the work, the improbability of any such Text being found 
in it would be manifest : the citation of Mddhavri- 
chdrya, therefore, appears to be unfounded, and any 
conclusion, v^hich it supports, should be considered as 
unauthorized. Scondly, should the Text in question bo 
admitted to be genuine, it is not reasonable to qualify, 
on its strength, the Text of Pardlara ; for Pardsara 
Sanhitd is 'one of the Smritis and the Adi Purdna 
IS a Purdnic work : and it has been clearly shewn # that 
m the event of a contradiction between the Smriti and 
the Purdna, the former would be the stronger au- 
thority ; that is, we should, in that case, instead of 
following the injunctions of the Purdna, act up to those 
of the Smriti. By this rule therefore no Text of a Smriti 
can be qualified by any Purdnic Text, when they soem to 
jar with each other. In the third place, from what has 
been said in the preceding chapter respecting the co- 
gency of special rules, w® should, instead of suffering the 


gee eage 18 , 
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Text of the Adi Pur^Lna to qualify that of the Par^ara 
SanhitcC rather reverse the process : The prohibition 
in the Xdi Purina is a general rule, while Parfilara's 
ordinance is a special one ; the general rule, instead 
of barring the operation of a'special rule, should be 
superseded by the latter. Mark now, the interpretation of 
MiCdhav^chitrya referring the injunction of Pardsara for 
remarriage of females to Yugas other than the Kali, is — 
Firstly, opposed to the spirit and scope of the Sanhitff ; 
secondly, inconsistent with his own expositions ; thirdly, 
founded on an authority, the genuineness of which is 
questionable; fourthly, (the genuineness of the authority 
being granted) contrary to the rule laid down by Vydsa 
which declares the authority of the Smriti to be superior to 
that of the PursCna, when they arc at variance with each 
other ; and fifthly, contradictive to the universal doctrine 
that a special rule' supersedes a general one. In fact the 
supposition that the marital Text of Pardlara refers to 
Yugas other than the Kali is untenable. 

A fresh objection may start up’; Mddhavaichdrya was a 
groat scholar ; we should accept his doctrine without 
(juestioning its reasonableness. To this, I have only to 
observe, that M^CdhavsCchftrya was, indeed, a learned 
man and, in all respects, highly venerated ; but he was 
jiot infallible, nor are his opinions always acc^ted as 
infallible. Whenever his conctusions were unsound, 
succeeding writers have not scrupled to refute and 
criticize them. Thus 



[ 57 ] 


sr ^ fV ^Twnr’or. 

" Wliat MtCdhavdchfCrya has said hero cannot bo acoept- 
“ ed as authoritative, because it is opposed to the Karka- 
“bhtUhya, Devajdni, Sri Anantabhashya and all other 
“writers on the Vdjasaneya ^Akhd, and disrogaraded by 
“many." 




’ I T 


“ Mddliavacharya in attempting to settle tlie point, accord- 
“ ing to tho common acceptation of the term, has entangled 
“ himself in the meshes of fallacy." ^ 

WW5T XIHiT T’TO’T aprfi^lfrfir UTint: i 

<t^ wtgrr I a tpsaarr 

“ MadhavAolitirya lays down this rule, but wo must follow 
“ a different course." 

jnfff ^T^Tsf -OT »rwH i 

n3 

sra ^srrf^w; i 
sf wrwTfVw ^ traprrfinr ^jnnr « 

nyprfHft^^’T'r^tTnt’rrT^: i § 


♦ NirnayasindhiL Ch. I. + Nimayasindhu. Ch. II. 

t Niraayasindliii. Ch. J. § Nimayawindhu. Ch. II. 
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“If you say that the rule is valid, because it has been 
declared by Mtidha^dchdrya and is to be found in the Skanda 
Pui'dna, then the other Sdstras are falsified ” 

:s!rrf 5 y 

fafvnrpf wf^ 

TTT<f^^ 

“ Hcmifdri, Mddhaviicharya and others have settled this 
rule, but it should not be received ; for then the conclusion 
would bo irresiatiblo, that both the dicta are useless. ’ 

T[tnrfTinjrra^7r^ftvt»r*!r?Tf<T 
’f’TsrTf^*iTTTTt’5t*r’r5inrf»nTrTT^*??sj wsfufii qi’ai 
=f 'JTtnf far^«t^Ttf?’ftJi<rr!r I fsiirraT trrc»!f 
gnaiW^ »r?Tf»r>nf»rfir ^ 

xri^ ’nr’ni irarkt V i ^ra; 

»t^PnrTftar injjuiyta'W ^ 

i<lTTr%; 1 1 

“If you say that the conclusion arrived at by Ananta Bhat- 
ta and Madhavdchdrya are valid, then the quotation in the 
Sanvatsara Pradipa, and the Text of the Brahmdnda Purina 
will have no sphere of application,” 

Thus Kamalakarabhatta and Rughunandana have not 

^ Niruaytwindhu. ch, H. f TitUitattwa. 
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failed to refute his doctrines when the^ appeared open to 
objection : wherefore it clearly appears, that the dictuni 
of Madhavdcharya, right or wrong, is not to be received 
as an infallible authority. 


CHAPTER in. 

The marital injunction of ParX^ara is not opposed 
TO MaNU.* 

Almost all the oppositionists have come to the conclu- 
uiou, that the marriage of widows is against the law of 
Manu ; whereby they mean to establish that the Text of 
Parasara, though it authorizes the marriage of widows iu 
the Kali-yuga, being opposed to Manu, should be rejected 
on the strength of the following Text of Vrihaspati : 

TiTwraf fir 

“ Manu has, in his own SanhitJ, compiled the spirit of the 
Vedas ; ho is, therefore, the chief authority ; and Smritis at 
‘'variance with him are not proper guides. 

This conclusion does not appear to be rational. Vrihas- 
pati directs that the Manu SanhitJ is the chief authority, 


Quoted by KuUuka Bbatta. 
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aiici the Smritis at variance with it are to be rejected ; 
but he does not specify any particular Yuga or Yugas in 
which that Sanhita is to be so regarded. On the other 
hand, Parasara, an equally wise and infallible Sage, distinc- 
tly affirms that the Sanhita of Manu was appropriate for 
the Satya-yuga only, and not for all the Yugas. The 
direction of Vrihaspati, in general terms, might have 
applied to all the Yugas as advanced ^ by the opposi- 
tionists, if Parasara did not particularize the Satya-yuga. 
It must accordingly •he admitted that the Sanhita of 
Manu was supreme authority in that Yuga only, and not 
in any other Yuga. That it is not so in the Kali-yuga, 
is also evident from the fact that, in many instances, 
the prevailing practices are founded on Smritis plainly 
at variance with that Sanhita. Thus.-^ 

Manu has said — 


ffsiituvf i 

9 94 . 

A man, aged thirty years, is to marry a girl of twelve ; or 
“ u mail of twenty-four years, a damsel of eight : a breach of 
tliis rule makes a man sinful. ’’ 

But Aiigira declares — 


a \ 

HtUfT ira t^rararr n 
WTH i 
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iT^T?raiT sr jfNi i * 

Damsels of eight, niho and ten years are respectively 
“ named Gauri, Rohini, and Kanya ; and all girls above ten 
are called Rajaswala or women in their catamenia : when 
“ therefore a girl has reached her tenth year, she is to be 
‘‘ iinmediately disposed of in marriage, and such marriage, 
“ even though celebrated in an interdicted nuptial season^ 
“ will not bo held culpable. ” 

It thus appears, that Angira has fixed the eighth, 
ninth and tenth years as the proper marriageable age 
of a girl ; and so great is his apprehension, lest she 
should continue unmarried after her tenth year, that he 
enjoins the marriage of a decennarian damsel even in 
times wlien weddings are forbidden ; but with respect 
to males, he assigns neither twenty-four not thirty years, 
nor any period for their marriageable age. Now it 
should be observed, whether or not, the above Texts of 
Manu and Angira contradict each other : Manu fixes 
either the eighth or twelfth year as the marriageable 
age of a girl, any deviation from which is declared by 
hinj to be sinful ; while Angira directs that a damsel 
should be married in her eighth, ninth or tenth year, the 
last of wliich is declared to be the farthest limit, at 
which her marriage is indispensable and not to be defer- 
red •• lieuce, according to his opinion the twelfth year 
IS by no means the proper marriageable age. The actual 
practice now- a* days is founded on the ordinance of 
Angira and opposed to the law of Manu. If the injunc- 

* Quoted in the Udvahatattwa. * 

6 
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tion of Maau in this respect were to be followed, girls 
of eight and twelve years would be bestowed upon suit- 
ors aged twenty-four and thirty years respectivley ; other- 
wise the sacred law is violated. We nowhere see, in the 
present age, the operation of such a rule. The ordinance 
of Angira, on the contrary, that the eighth, ninth, and 
tenth years are the proper wedding periods of a damsel, 
is almost universally observed. Hence then, as regards 
the determination of the marriageble age, the rule of 
^lanu is at present discountenanced, while that of Angira. 
which is opposed to it, is respected. 

Again, Manu has declared— 

9. 163. 

ii 9. let. 

HXflTwl I 

^?i|fr:^5tiiHTf^5T: ii 9. 165. 

The son of his own body is. the sole heir to a man’s 
“ estate. He is to allow a maintenance to the rest, out of 
“ kindness only.” 

“But when the son of the body divides the jaternal 
“ inheritance, he is to give a sixth or. fifth part of it to the 
“ sou of the wife begotten by a kinsman. ” 

The son of the body, and son of the wife should .Jj^cceed to 
“ the paternal estate, but the ten other kinds of sons'^ succeed, 
“in orJcr, to the family duties and to their share of inheritance,” 
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Thus, according to Manu, if a man have many kinds 
of sons, a son of the body, a son of the wife, an adopted 
son and the like, then the son of the body shall inherit his 
paternal property, after having allotted to the son ot 
the wife a fifth or sixth ‘part of it ; and shall allow a 
maintenance to the adopted and other sons as a mere act 
of kindness ; on failure of a son of the body, the son of 
the wife shall succeed to the whole property, and failing* 
him, the adopted son and so on ; the last named suc- 
ceeding in default of the preceding. 

But Katyayana says— 


‘‘ On the birth of a son of the body, the other sons, ul 
“ the same caste with the father, take a third of his heritage ; 
“ but if they be of a different caste, they are entitled only to 
maintenance,’’ 

According to Katyayana, therefore, the son of the wife, 
the adapted and other sons, of the same caste with the 
father, succeed to a third of their paternal estate, and 
if of a different caste, can claim a mere maintenance. 
Mark now, whether or not Manu and Katyayana, are 
at variance with each other* Manu allows a sixth or a 
fifth of the hostage to the son of the wife and mere main- 


Quoted in the Dayabhaga. 
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tenance to the other kinds pf sons ; while iUtyayana 
enjoins the allotment of a third parjt of .the, esta,te to the 
son of the wife as well as to all the rest, who are of the 
same class with the father. According to iSlanu, when 
there is a son of the body, the Dattaka (adopted son) is 
entitled only to maintenance ; ♦ but according to Katya- 
yana, he has a claim to a third of the heritage. If we 
observe the actual practice, we shall find, that in tills 
case, the injunction of Manu is disregarded, while that 
of Katyayana, who holds a contrary opinion, is follow- 
ed *. that is, in the present age when a son of the body 
is living, an adopted son, instead of getting mere main- 
tenance, partakes of a third of the heritage. Had Vrihaspa- 
ti meant to say that all Smritis, opposed to Manu, are 
to be rejected even in the Kali-yiiga, how comes it that 
Katyayana s rule, in the case above cited, is now held 
valid in practice ? 

Atliird instance : * 

Manu says — 

Arm w I 

II 9 ^ 69 . 

But if the Dattaka be endued with ercelleut quC^Iittes, be iubefjt« 
the property with the son od the body. Thus 

« , ?• 141 , 

Of the man, who has adopted a son adorned with every virtue, ihat 
son shall take the heritage though brought from a different family.*^’ 
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finfl: ¥ j» <tini« i T< TOff,ni i » a T »«1 ii 9. 70. 
w ^t^rPnr iiart I 

, Tm3^! inim\fvinT?7fw'5^C^wi»r.ii 9. 71. 


damsel, whose husband dies after ti*©!!! verbally 
'■' plighted but bofore consummation, his brother shall take 
for the purpose of begetting a son on her according to this 
“ rule.” 

“ Having taken such a girl for the above purpose in duo 
“ form of law, she being clad iiv-a white robe and pure in 
“ her moral conduct, let him approach her once in duo sea- 
“ son, and until issue be had.’* 

“ Let no sensible man, who has once given his daughter to 
“ a suitpr, give her again (in the event of his death before 
“ cousummatioii) to another ^ for ho who gives away his 
daughter, whom ho had before given, incurs the guilt of 
“ stealing a girl-” 

We thus find that . Manu prohibits the marriage of a 
betrothed girl on the death of the suitor to whom she 
had been plighted, directs the procreation of a son on her 
by bis brother in duo form of law, and, after the birth 
of such issue, enjoins the life-long observance of the rulc.s 
of widowhood. According to his opinion, therefore, a 
betrothed girl is unmarriageable after the death of her 
suitor, and, for the p^petuatioh of his lino, she, having, 
by his brother, given birth to a sod, must continue a 
widow through her whole life. 
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Sut Yasishtha ftroaounces — 

’T'^ w ^fl ^ i Tl w r smr^g u n tl finj^T vt ti 
^rr^^T^HT ^arr n > 

^ II Ch. 17. 

“The damsel, whose suitor happens to die after she had 
*‘ been given to him by tlie sprinkling of water, or by troth 
“ verbally plighted, but before the utterance of the nuptial 
“ Texts, continues her father’s.’^ 

“ If a damsel has been given only by pledge of words 
“ without the consummation of the moiital act by the utter- 
“ ance of the nuptial Texts, she should be bestowed upon 
“ another in duo form ; her state of celibaey is not des- 
“troyed by a more verbal plight.” 


Thus Vasishtha, considering the virgin state of a be- 
trothed girl unaffected by the death of the suitor before 
consummation, enjoins the bestowal of her to another in 
due form of law. 

Observe now whether or not there is a broad contradic- 
tion between Manu and Vasishtha. Manu prohibits the 
marriage of a betrothed damsel after the death of the 
suitor before consummation, and directs her to bear a 
single son by her late suitor's brother, and then to con- 
tinue a widow for life ; while Vasishtha plainly enjoins 
her wedding under the same predicament. On turning 
to the custom now prevailing in our country, we see 
it founded on the ordinance 'of Vasishtha ; that is, on 
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the de^ith of the suitor before consummation, a damsel 
is bestowed upon another according to the injunction cf 
Vasishtha, but she is not, in conformity with the law of 
Manu, * obliged to continue a widow for life. 

When, therefore, on referring to practice we find, that 
in many particulars, Smritis opposed to Manu are every 
where respected and followed in the Kali-yuga, and when 
Parasara assigns the Dhartnas propounded by Manu to 
be appropriate only to the Satya-yuga, the superiority 
of the authority of Manu, and the invalidity of Smritis 
opposed to him as declared by Vrihaspati, must necessa- 
rily be considered to allude to the Satya-yuga. Other- 
wise, the Text of Vrihaspati, that Manu has compiled 
the spirit of the Vedas, and therefore Manu is preeminent, 
becomes incongruous : — Has Manu alone digested in his 
Sanhita the purport of the Vedas, and have Yajnavallcya 
and Parasara and the other Bishie failed to do so? 
Have they, in their respective institutes, delivered their 
self-invented ordinances opposed to the Vedas ? Certainly, 
it cannot be supposed that they knew not the Vedas, or 
that they did not propound, in their respective works, 
the spirit of the Vedas ; the fact is, they have, ^ in 
their respective Smritis, exhibited the scope of the 
Vedas in the same manner, as Mamu has done in his own 
Sanhita. ^ 

If, then, tvhat Vrihaspati has predicated of the 
institutes of Manu with a view to the establishment of 
his preeminence, can be equally predicated of the other 
institutes, how can the conclusion be rational that Menu 
is the supreme authority and the other Smriti writers 
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?vre inferior to hin^ The same cause, which op^Etes to 
render one work preeminent, must, while it exists in 
another, serve to render it equally, excellent In fact, 
when people regard all the Kishia equally wise and 
infallible, and when all of theih have, in their respective 
works, propounded the spirit of the Vedas,* all of them 
must, no doubt, be equally esteemed. 

That we are to accord equal respect to all the.Kishis 
is a conclusion arrived at not by myself alone ; Madha- 
vacharya, in his commentary on the Parasara Sanhita, 
comes to the same decision. 

Thus — 

irmnis wwifw niHrmr: to- 

TOWirwi 

“ WoU ; if the preeminence of the institutes of Manu be, 
“ ill some such manner, established, wliat does it matter 
“ with reference to the Parasara Sanhita t Nowhere the 
‘‘ Vedas chant tlie greatness of Parasara as of Manu. It 
“ would therefore be difficult to determine the authoritative- 
“ ness of the institutes of Parasara.” 

Madhavacharya, having proposed this question, proceeds 
to solve it : 

Thus— 

%?TBrtwiPr 
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xfir i «Vnr 

iTTmrchfr wwwtw tw i »nr arnft 5firwTfi(^r(r- 

“ It 13 not true that Parasara’s greatness has not 
“ been chanted in tlio Vedas ; by the expression in the 
“ Vedas Vyasa, the son of Parasara, has said” Vyasa 
'* has been extolled as the son of Pai*asara. The eminence 
“ of Vyasa is universally admitted ; when, therefore, he has 
“ been complimented in tlie Vedas for his being the son of 
Parasara, it needs no mention,, that Parasara’s greatness 
“ is beyond all question. Now, there romaiiis no doubt, 
“ tliat Parasara is, equally illustrious with Mann. Similar 
“ reasoning should bo applied to Vosishtha, Ati-i, Yajna' 
“ valkya and others ; that is, their gi’eatness also being 
“ sung in the Vedas, they arc as exalted as Mann.” 

It is therefore indubitably established, that when all 
the sage authors of the Sanhitas are acknowledged to be 
equally wise and infallible ; when all of them have, in 
their respective works, given an exposition of the spirit of 
the Vedas ; and when they are all eulogized in the Vedas ; 
all of them ought to receive from us an equal tribute 
of respect. The only distinction consists in this, that 
one special Text of Smriti obtains precedence in a 
particular Yuga ; the institutes of Manu was the para- 
mount authority in the Satya yuga, those of Gotama 
in the Treta, those of Sankha and Xdkhita in the Dwa- 
p^a, anj^hose of Parasara is the cardinal Smriti in the 
Kali*y^^ Thus, the Smritis of Maau and Parasara 
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being appropriate to two different Yugas* there is 
no such relation tetw^n them that ahy contradiction 
could be possible. » ^ ; s 

From all that have been urged , above, yre come to the 
following conclusions— * ' " 

The institutes of Manu and Parasara, being the leading 
Sastras of two different Yugas, can never be at va- 
riance with each other ; the superiority of Manu and 
the invalidity of Smritis opposed to him, as advanced by 
Vrihaspati, refer to the Satya-yuga ; in the Kali-yuga, 
the Smritis, which are even at variance with Manu, 
are received as authorities. Hence, there can be no ob- 
jection to the validity of the marriage of widows in tlie 
Kali-yuga as ordained by Parasara, even though it were 
opposed to the institutes of Manu. 

Let us now inquire whether the nuptial ordinance of 
Parasara, in respect of widows and other women, is at 
all at variance with Manu or other Smritis. 

Manu says — 

WT uwTT ITT fvm ^^ux i 

^<qx^^xr ^ tt 9. 175. 

“ If a woman, after becoming, a widow, or being divorced 
“ by her husband, marries again, the son born of her of this 
“ marriage is called a Paunarbhava. 

Vishnu says — 

wrrr kw: j i Ch. 15. 
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^ virgin and uudorgo^.tlie perefiiony 

of marriage for a second time, is callod*a Puuarbhu.” " 

' • i -i >' 

Yajnavalkya declares— 

^TTT \ 1. 67. 

** She, who continues a virgin or ’ otherwise, is called a 
Punarbhu, if she undergoes the ceremony of marriage for 
a second time 

Yasishtha pronounces — 

ITT ^ mW-irfTnrywfT* ^ trftf 

^ ^ I Ch. 17. 

“ She, who having forsaken her lord for his impotence, 
“degradation, or insanity, or on his death, takes another hus^ 
“ band, is called a Punarbhu.” 

Thus, it appears, that Manu, Vishnu, Yajnavalkya, and 
Vasishtha, have admitted the remarriage of a woman, 
on the degradation, impotence, insanity, or the death, 
of her husband. 

Some of the oppositionists have asserted that Manu 
and other Lawgivers, in making mention of the Paunar- 
Ji)hava ( son born in the second wedlock of women ),. did 
not mean to legalise them, but only wanted to give a 
dedgnation^ to such nous, should they happen to be born. 
This assumption, however, is gratuitous. No authorities 
warrant such a conclusion. For, those authors, who have 
declared the law with respect to sons, have one and all, 
r%a.rded the Paunarbhava as a legal son, 
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Manu, af^r having defined the son of the ^dy and 
the rest of the twelve kinds of sonS; conclude with 
saying, 

■5?s(^nf«TW^WTB: « 9. 80. 

'• These eleven kinds of sons, the son of the wife and the 
“ rest as enumerated, are allowed by Rishis to be substi- 
tutes, in order, for a son of the body, for the sake of 
preventing the failure of obsequies." 

And, 

i 9. 185. 

“ On failure of the superior classes of sous, in succession, 
let the inferior in order take the heritage." 

Yajuavalkya, also, after describing'tlie son of the body 
and the other kinds of sons, says, 

it+ TC: ifT: I 2. 102. 

“ Among these twelve kinds of sons, when there is a fail- 
ure of those named firat, they, who ai'e named next in 
“ ord^r, become the heir and the offerer of the funerar 
“ cake. " 

Thus, wdien Manu and Yajnavalkya have declared the 
Paimarbhava to have a legal right to the heritage and 
to the performance of the Sraddfia, the assertion of such 
son’s being illega} should he utterly disregarded, 
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Whw, ksHiiiiC' Va- 

sishtha Adaiit the reinamage of women tinder certain 
contingwcie% the emiolusiou that the marriage of wi- 
dows is againat the ’pinion of Mann and other Smriti 
writers must be quite uhfounded. It wquld seem that this 
conclusion has been advanced by persons, who have not 
thoroughly studied. Mann and other Jurists. It would 
be uncharitable to suppose, that with a foil knowledge of 
the subject they have brought forward such an unformded 
and a false statement. 

The fact is, that the marriage of widows is not contra- 
ry to the opinion of Manu and other Jurists. The only 
thing to be marked is, that they designated the remarri- 
ed females Punarbhus, smd the sons, born in such second 
wedlock, Paunarbhavas : while, according to Parasara, 
such females and such sons are not to bear those desigi 
nations in the Kali-yuga. This much is the extent of 
the difference of opinion between Parasara and the other 
Smriti writers. Had Parasara intended to continue those 
designations in the Kali-yuga, he would certainly have 
assigned the terra Punarbhu to such females and reck- 
oned the Paunarbhava in his emsmeration of the sever- 
al kinds of sons. That, in the Kali- Yuga, such females 
are not to be called punarbhus and such sons, instead 
of being designated Paunarbhavas, are to bo reckoned 
sons of thd body, is borne out by the prevailing practice. 
Mark, if after troth verbally plighted, the suitor happea.s 
to die, or the match is blSjken by some cause or other, 
before cuneammation^of the marital rite, the marriage of 
the dwasd stakes place With another person. In the 
7 



preceding ag^, aubh and 

their issues Paunarbliavas. ^ 

Thus— 

tirarr firmxt \ 

^3npif5rftfirt trr ^ n ’W vTft’rsftfTrtnr i 
^wf nfcinrT mr ^ ’n ' m i 

iirnsji^arr n 

'* Seven PunaibUu (remarried) damsels, who are the despised 
“ of their families, are to be shunned ; the Vagdatta, she who 
“ has been plighted by word of troth ; the Manodatta, she 
“ whom one has disposed of in his m^jid ; the Krita-kautuka 
“ mangala, she on whose hand the nuptial string has been 
“ tied ; the Udaka-sparsita, she who has been given away by 
*' the sprinkling of water ; the Panigrihita, she in respect 
“ of whom the ceremony of taking the hand has been 
performed ; Aguim parigata, she in respect of whom the 
“ marriage ceremonies have been completed ; and the Punar- 
** bhii-prabhava, she who is born of a Punarbhu : these 
seven kinds of damsels described by Kasyapa, when mar- 
‘‘ ried, consume like fire the family of their husbands." 

‘ Now a days the marriage of four kinds of Funarbhua, 
out of the seven enumerated above, namely the Vagdatta, 
the Manodatta, the Krita-kautuka-mangala, hii<f the Pdttar- 
bhu-prabliava has become current. Such fetnAleS diave 
no distinctive appellation, and ate regarded, th all Aspects, 
equal to the wives married for the time, '"tlK^ujgh in 
former Yugas they were designated Ptmirbhus, aM the 
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soijs bt the£0> Jii^st<^adof b^g .<^0d ?au»aj*bh,avas, 
are to all intents and purposes, eoK^jtdered the same as 
the sons of tha b^y. They offer funeral cakes to their 
parents, succeed to their estate, and perform all other 
stated duties just like a sou of the body ; never, even 
by mistake, are they called Paunarbhavas. 

It should now be. observed, thatj as the marriage of 
four, out of the seven kinds of Punarbhus of bygone 
ages, is now current, and they are deemed as reputable as 
women married for the first time, bearing even no 
distinctive appellation, and their issues undistinguished 
from the Aurasa putra (son of the body) ; if the second 
wedding of the remaining three Punarbhus were to come 
in vogUe, by parity of reasoning, there would be no bar 
to their being regarded in the same light as wives married 
for the first time, and their sons being acknowledged as 
Aurasa putras (sons of the body). 

Hence, then, as Parasara accords to the Punarbhu of 
the former ages the same right which is assigned to a 
once married woman, and to the Paunarbhavas of the 
past Yugas the same claims which are inherent in the 
Aurasa putra (son of the body), and as the prevailing 
custom upholds this opinion as r^ards the four kinds 
of Punarbhus and Paunarbhavas of the prior Yugas, 
there can be no doubt that remarried widows and their 
issue, though they might have been named . Punarbhus 
and Paunarbhavas in the former Yugas, would now, in 
the K^M*yuga„ be undistinguished from the first married 
Aurasa putras (sonf .of the body) respectively. 

Qpttclusic^ that sons of remarried widows are to 
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be regajrded as putras (sroiifl of tbe lKiidy^ j^ tiie 
Kali-yugiB^ is Als^^y Supported by the iuthority U the 
Mahabharata wherein it is related, t^t there was a king 
of the Nagas, named Alravata, who married his widowed 
daughter to Arjuha, and the son bmm uhto her by Arjun% 
named Iravan, Was reckoned as the Aurasa putra (son of 
the body) of Aijuna. 

wwTwf wTir?n^<5r xrm wWr u 
WT ?rwT ^pnrf5T snrnwwT i 
^r*rurT ^WTrwr ii^ 

“ By Arjuna was begotten on the daughter of the king of 
“the Nagas, a handsome and powerful son named Iravan : 

when her husband was killed by Supama, Airavata, the 
“ magnanimous king of the Nagas, gave that dejected sorrow- 
“ stricken childless daughter in marriage to Arjuna, the 
“ third Pandava.” 

wri^Twir^wufTfir fwww i 

“Aijuna, not knowing this his Aurasa putra (son of the 
** body) to have been killed, continued smiting the mighty 
“ kings who defended Bhishma." 

Thus it appears that with the setting in of the 
Bbiebms ?^?a. ck, $}. 





impcart 

the^^ wew .oi^al^wi^ ttajb hia is adverse to the 

marriage of widows, ^e following half of ‘ one of the 
Texts of M^ivhas been cited by them to gain their object* 


And a stran^f has act, in respect of a virtuous woman, 
been ev^r called her h^^iabandr In any Saetm.V^-/ ‘ 
But when its meaning and the purport of the context is 
coiisideredi :p}y adversaries will fwl to attain their end. 

Thus--..: ; . 


nit 1 

^nwmiwPi WiitJi^f^c^iu 5. 160. 
yff w gt wT^ n # it i ' 

^ 5. ici. 

;wTiipwf r sj^r^ w i.,.- 

: If fljfrttB ien^Wi II 5- 162. 

‘^That’i^ttouafwiiw who after the decease of her bus- 


liiebr»r II 

, “* ^ ^^'^v ^ v' ‘‘i Jj f ""* ' 

' ynd ifyf thiM yeu* Oi^Eali-yugK tud Mmue&eed, 

Plopti# f 



“ she jiare^np <i' 




That woman, who from a wish t 


an ^rhaUtutee 

\ 5 iV f >v. i 

worn the 


*' herself, i^ors opjpro^rioi^'^^ 

*• seat of her husbiia^'(&* anoih^ ^ 

" Issue begott^ oh a woman by a stanger, is no progeny 
“ of hers, and the child begotten on the wife o| another man 
** is no p&pring of the begetter ; and a stranger has apt, 
“ in respect of a Wrtuous Woman, bOen ever called her hus- 
“ band in any Sastras/* 

Vasishtha says— • 


“ Men having sons enjoy heaven to eteriiity ; it is declared 
“ in the Vedas, that heaven is not. decreed for him, who has no 
“son.’' 


If a childless widow, keepibg this authority ini view, fears 
her exclusion from heaven and, longing to gain it, receives 
the embraces of a stranger with the yieyr .of bearing a son, 
she*bring8, disgrace upon hereof aipdv^ds no place in 
heaven ; for issue illegally begotten by a s&ahger, is not 
to be reckoned her rightful child. K it be qtwstioaed, 
why not regjEu;^ . !^® 

answe^ n%^,^ch asti^im^ qf^a virtlx- 

ous woman, been ever called her husband in a^iy §^tras ; 
that is, he, wb^ a womi^^ by^heae^rpl, , 

and in the hope qf 

with the view pf hairing a sen procx^ted on her, ciU. 



thftt inKt,<H^ljr; witii whom;.awom^ &Bs l)e^"mti£i*ied 
in du« ^ 

The of quoted 

by ^e repliceqi^ is/ i^^ yearning for a son 

in t^^hbpeqf , heaven, |>ri 9 ^tt^ .,he|ae^j receivbg 
the embraces of q 8^ge|i,,i|^| sb^^j- ^siot ^ called 
her hv^wa^ ^ , otherwise, if it imj^ly, ' thaVa jvoman can 
hav6 uo hA^hot/rid even thtough she DwVvjf hi je 

indue legal fonn, it would jar with the injunction of 
Manu himself in respect of the Paunarbhavas, whom he 
allows to offer cakes, to their parents ^d succeed 

to their property,. . . 

The repKcauts have made a second attemp|i to^establisli 
the discordance of the marriage of mdows with Manu, 
by accepting an absolutely verbal import of another 
half of aText of Manu, withoi^rt examining its bearing with 
the context . 

Thufih-^ " 

In the ^nu|)(iM ordnances there is, no mention of the 
" remarriage of widows ” ' 

•yf-f* '■ > / , ' ' ' 

But they hi^vd failed to sea that if this Tedt were to 

be e<»i8idered pdcaUvisly prohibitory of tlW marriage of 
widows, it jt>e w own lega- 
lization The hatf of the Text, ci^ above, 

taken 0 ^ how be Ooi^trit in ' the spirit 

in wbioh ib^hatblflt^fetOd It ; ■ but when viewed in 



hsirelatifo 



UfA Qie «id of 


■ - ,%«?w i. ,,, 

fwwt miattf ftftr i ■'' " 

' ; ' < w^wr‘i{ l «; yii ' V *fii^'''^r#1| w 1 1 ^ ‘ 

«t a T% 

<»fiti^' f5|*t»uo If 1 1 9- 91- 

, t8rtwwtf’r«fhrir§f«rf‘^ s lonftfir i 


ipc^f^nw^^t^f i i n i l UV^ t L W J I 9. 62. 

1%w firwTw4firn^ wru! ' 

Tfinft ii 9. 63. 

wrf«pr,finm ’TT^ • 

f»r^pBWi ^niw ii 9- 6i, 

^ l’»- '' :?' ;,?®' 


»rj«rmT»ift ift^ ^ ^ i®5‘ 

^ ^ ^nitifwi g y - 9 9- 
; Tm\Fwfir^rifr^ff’rf1ini^ 
f» r <lainini»w tt ^ tf Nlftiritmi ii 9. ee. 

“ On ^VLti 6f ; iiftwe, ft wifo^ 

’ the^d«sii^ isbn liy V " * 

“by some other 1 





^‘Spicwkled tifitH eliiad^buit^lfand sileiiV-itt tbe jiighti 
let the toah thus appointed hoge^ a^woohd by 

no means, on that widov/^ • , 

‘'Some aages, versed in the rules of appointment, thinking 
“ that the legal onjeot of ^he appointtnet may not be answered, 
“by the birth of a sii^le sen^ en|oin the procreation of a 
“ second son on the widow.” 

“ The object of the appointment having, in respect of tlie 
“ widow, been legally accomplished, they both (the widow 
“ and the man appointed) are to live like a daughter-in-law 
“ and a father-in-law.” 

“They two, who being appointed for the , above purpose, 
“ deviate from the strict rule and act from carnal desire, 
“ shall be degraded and deemed the one as having defiled the 
" bed of his daughter-in-law, and the other as having 
“ criminally lived with her father-in-law.” 

“ By men of twice born classes no widow must be autho- 
“ rized to conceive by a stranger ; by such an authorization 
“to conceive by a stranger, chastity is ruined.” 

' “ Nowhere in the nuptial Texts, has Niyoga (appointment) 
“ been mentioned, and in marital ordinances, the Vedana 
“ (acceptance for the purpose of procreating ) of a widow is 
“ not alluded to.” 

“ Jhis practice^ fit only for cattle, is reprehended by the 
“ learned twice-born ; it is said to have been the custom 
“ even amongst men, while Vena had sovereign power.” 

“ That great monarch, having 'grasped the whole earth, 
” and having lost sense through lust, gave rise to the Var- 
“ na-sankara (mixed classes).” 

“Sinoe that time, .the virtuous condemn that man who, 
through delusion ef mindi apppints a wi^ow to have a son 
” procreated on her " ^ 



[ «!f ] 

JJow, on duly eonsidering . these Texts, would 
that they treat c^fthe marriage of widows or of Kshe- 
traja putras (sons bom on the wife by ahotber) ? The 
first Text introduces and the last concludes, the subject 
of Kshetraja putriL ^hen, therefore, the proem and the 
sequel relate to injunctions and prohibitions respecting 
the kshetraja putra and all the intermediate Texts allude 
to the same subject, there can be no doubt that this 
section treats of th^rocreation of a son on another's wife. 
As regards the Text (included in the above cited ones), 
on the strength of which the oppositionists urge that 
the marriage of widows is against the opinion of Mann, 
I have to say that, as in the first half of it the word 
Niyoga has been used, which clearly and indisputably 
signifies direction for the procreation of a son on another’s 
wife, the ambiguous term Vedana in the second half 
must also be taken, regard being had to the context, in 
the sense of acceptance of another’s wife for the pro- 
creation of a son. The verbal radix Vid ( to accept), from 
which the word Vedana is derived, means to accept 
the hand of a woman, either in marriage or for the pur- 
pose of procreating on her a Kshetraja son ; , Vedana, 
therefore, signifies marriage or taking for the above |)ur- 
pose, according as it is used in a passage relating to 
nuptial matters or to the •practice of Niyog^, or appoint- 
ment. 

Thus^ 

^ w wwTWirwrf mSi i*" 
•Vwtaugiohiu ch,xxrv. 
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^^ A^dtosel sartid kia if<> mndeiOt JfhhitU, one 

should tiot take 83 a wife.” ‘ ^ 

4 

Here, the passage relates to nuptial matter, and the 
derivative Vindeta from lihe. verb Vid necessarily signifies 
taking the hand in marriage, . ' 

Again-^^V 

w^T irarm wtwt wS nrit vfw j i 
wTwSlw ftwtilw fwnrl* (ri%w %wt:: ii 
wwTff«iftr»nn wt trfwinn^, » 

“ The damsel, whose suitor dies after troth verbally 
“ plighted, but before consummation, his brother, according 
“ to this rule, Vindetay that is, shall take for the purpose of 
begetting a sou on her.” 

Having taken Jn due form such a girl, bearing all the 
“ marks of widowhood, for the above purpose, let him ap- 
“ proaoh her onco in duo season and until issue bo had ” 

% 

Here the Texts obviously treat of Niyoga or direction 
for the procreation of a son on another's wife : hence, 
the verb Vid, through its derivative, Vindeta, is accepted 
in theT sense of taking for the procreation of a son &c. 
It is conclusive, therefore, that, in the following Text — 

“ I4 the matrimohi8l ordinances the Vedana of a woman 
“ is not alluded to ” ; ^ 
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the word Veda^c derived from the vert^ Yidi Wing 
used in the paas^ ielating to, Kiyogf^, muet. necessarily 
mean acceptance for the proori^tmn of a son ; otherwise^ 
all sense and consistency would be destroyed. The two 
interpretations of the Text in question are here placed 
in juxta position^ to enable th^ reader to judge of their 
respective correctness and appositeness. 

“ Nowhere in the nuptial Mantras ( specific Texts) has 
“ Niyoga (direction for the procreation of a son <ko.) been 
mentioned, nor in the matrimonial ordinances has the 
“ taking of a widow for the procreation of a son on her been 
“ alluded ioJ' 

Nowhere in the nuptial Mantras (apeific Texts) has 
“ Niyoga (direction for the procreation of a son &c.) been 
“ mentioned, nor in the matrimonial ordinances, has the mar* 
“ riage of a widow been alluded to!' 

Manu, in this passage, wishes to interdict Niyoga Dhar- 
ma (practice of appointment), and, therefore, distinctly 
prohibits it by saying^ that among all the Mantras (speci- 
fic Texts) relating to marriage, there are none, which 
make mention of Niyoga, nor is there in the injunction 
relating to marriage any allusion to VedanA,^ (aoceptiug 
of a woman for the purpose of procreating a child oh her): 
that is, as Niyoga (direction for &c.) is a m^ns for the 
generation of progeny, and as the great object of marriage 
is the begetting of a son, Manu reckons Niyoga and Ve- 
dana as a sort of marriage, and from th^ circumstance 
of their not being mentionod in the nuptial Mantsras or 
marital ordinances, oondudfiS Niyoga to, be iliegal It is 






'if the^^inuxri- 

ag&^tj:ii^l|8^ i&i&'se^ticm on 

Nij^ to that ITiyoga Bh^tma is not mention- 
ed in the nuptial mantfaa; ' feutft does not accord with 
the spirit of that section to sa^, that the marriage of 
widows is not alluded to, In the mirjtal ordinances. Why 
would the question of the mjtni^age ojT Widows be sudden- 
ly started/ Irhile' the author ;s discussing the Niyoga 
Dharma ? In fact, in the Text in question, the term 
Vedana has been used and not the term Vevaha (mar- 
riage). The Vedana has the double import of taking the 
hand in marrii^e and acoep^ce for the procreation of 
a child ^tecording to the Niyoga Bharma. Hero it un- 
questionably means, from the context* accepting a woman 
for the procreation of a child on herMhey, who attempt' 
to make/it here sonify formal marriage and thereby to 
establish the pknhibitmn of the marriage of widows,' ’be- 
traj^ eh^y jhf rignw of the spirit of the passage. 

JPhht this ti^ts of Niyoga only, and not the 

m^^ageof ifidows, would be further corroborated by 
whaVy^haspati* the preceptor of the gods, has said in rer 
I Texts of Manu. 







^yiiinw vin 

“Manu hiyniieif has.i.€hj(^i^ Niyoga ^^ilt^tl^ 
and has himself interdicted it. Human jpower decroA^ing 
according to the Yugas,’ people aife' not ahfe toie^Iy to 
“follow the Niyoga rulesj' men iii the and 

“ Dwapai‘a Yugas were givei;ito devotion and austerities and 
“ blessed witli higher intellectual powers,, but in the Kali 
•^‘yuga, the human race has degenerated ; the various kinds 
“ of sons which were created by the Sages of bid, Mnriot now 
“ be created by the weak mortals of the present Agb/- 

That is, in the section on Niyoga, Manu has,^^ in the 
first five Texts, clearly ordained the Niyog^, while in the 
remaining five, he hfis as clearly interdicted it. It would 
]>e certainly absurd for the same^ person enj.p^ing and 
prohibiting the same thing in the ^me breath^ The 
auspicious Vrihaspati has solved this difficidty,' bjr de- 
claring that Manu intended to 
Niyoga to the Satya, Treta, an^ 
its prohibition to the Kali-yuga ; ien(» it 
deniable, from Vrihaspati's exposition of tW seefeem^^ 
Niyoga in the institutes of M&nu* that it 
that 'subject. ^ \ ./ 

It should also be observed hef% iWt the in»ti^1;es of 
Narada are a portion of the institutes of 


^ Qttoi<^ hjrl KollukA l&tttf " 



has j^iityf^ &« Narddfiir^Aitii;^^ m W Work, 
wk^^^jjr '' paases ua^r thet-^^iii© 0/ ^m^ , S%hita, is 

hfc^uae, it has been 
W^N ^d in the beginrJ^ of the 
Jfaftida ^nhi^ passage ; 

' ‘.''r > 'f s,',' * ' . '■; 

’T^RTTpc,^ it^ttfin >rf< n tT nq 'ft^in’ < Ty%fw|ia- 
HT^ ar^ > 'w^im nfK g <ni t! ^«ii i f l «^ i frtv 
vjTwil^Kr »rwi ts^mflrutrfirtwr 
'anr.i' ^ <<1 *inn«rw^ w- 

•«rm+ vTtftgfirfir ^'(f^: ^fsa^r 

>rrJranf 

^ '•T^^not irfjRftfiT^rwT ^gfw: 

Ti^fT. ^nr««rf ’i^'WT ’«r^«rS’ I UJnrnTO 

irr^T^TT 

mrs ^»^*»rnir trTfftT^^aiwsa*. ii 


itwnr^irmww ?rw 

■ 'iim ^'?f^>rn:?r: ww- 

f WTIMT TiItTC I 


■' -.S 'U. 


[Qk^at^icious Manu has prepared his Sastra as a means 
for preserving the purity of the Acharas (practices) of mor- 
“ tal% * Manu having tmtten that work in a hundred thou« 
JH^^^upletSp arranged iu a thousand chapters, dihvercd 
t 9 ^^;|{arada, the divine sage, who studied it 
"'under Mant^ln^lf/^lnd thinldiig it difficult for men to be 


'‘edified iu the Satire, ft vork 

“maguit^ude, abri^j^ it ihto tboti«aiid 

‘♦'order to render it easy of acquisition. The ' fipii^nae ' he 
“ gave to a descendant of J^hrigu, hanied 'who 

“receiv# instruotiOM iu it MihJ kiid dbs^i^iug th^ 
“decrease of human power owing to the dimmUtion of the 
“ period of human life, further reduced it into fohr thousand 
“verses. Mortals read only this abridgment b;f Sumati, 
“while Devas (gods) and gandbarvas (heavenly choristers) 
“ study the primary great work consisting of hundred - thou- 
“ sand verses, which commences^with the following ' couplet, 
“ ‘ This universe was involved in darkness, nothing was per- 
“ ceptible : then appeared the auspiciou.s and quadruvisaged 
“ Brahma the uncreated Being.’ After this commencement, 
“ the various sections follow each other in regular succession ; 
“ among them the ninth is on the administration of justice ; 
“ thus the divine Narada has introdeed the subject." 

It is manifest, therefore, that the institutes of Narada 
are but the esssence of the larger edition of the institutes 
ofManu, Narada having epitomized the great work of 
Manu, comprised in a hundred thousand coujdets. 
as has been shovfn elsewhere, that in Narada’s ab^og- 
ment of the institutes of Manu, thete is an injitmetioh 
for the remarriage of ^yomon under five predicaments, 
namely, when tidings are not received of a hu(!d>and and 
the like, such an injunction is to be conridered not only 
as delivered by Parasara but also by Manu himself ; for 
this reason, in Madhavacharya's oommeni^iy on Pura^* 
ra, the Text boning with "On reeeivipg .no ti^Sgi^ of 
a husband tec," has been, quoted tie Ifext of Mohu.” 
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Thus—; 

' , .. 

‘ »r| »ejt »nftfw^ I 

5TPd«it+ iffiTOsrr II* 

' 'It i ^ r^V'"' ’•iW’' f --s ■ 

** Manu also has said, 

“Of receiving no tidings of a husband, on his demise, on 
‘‘ his turning an ascetic, on his being found impotent, or on 
“ his degi-adation, under any one of these five calamities, it 
“ is canonical fin: women to take another husband/* 

We are thus warranted in concluding that the marriage 
of widows, instead of being opposed to, is perfectly in 
accordance with, the opinion of Manu, and when Para- 
sara cites the above Text of Manu verbatim and literatim, 
it is a vain attempt to prove that the marriage of widoNvs 
is against the law of Manu. 


CHAPTER IV. 

Thk marital Text of Parasara is not opposed to 
THE Vedas. 

Some of the replicants have attempted to prove, that 
the injunction of Parasara for the remarriage of lemales 
is contrary to the spirit of the Vedas. Their object in 
60 doing is, that as the Vedas are the paramount authority ^ 
in this country tfie Ordinauce of Parasam, if opposed to 
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them^ cannot bo aoc^^d m a mle of conducj^ inasmuch 
as it has been settled by Vedavyasa> that ^ 

vn fi|r% I . 

Wli| Vhf IWTIIRI W 

“Where variance is observed between the Vedj^ the 
“ Smriti, and the Purana, there the Veda is the supreme au- 
“ thority : where the Smriti and Parana contradict each other, 
“ Smriti is the supreme authority," 

The following is the Vaidic Text cited by the opposi- 
tionists : 

^ i tiT^ Tftarvfir i wri t 

tw«5f tir»rt TiftrapTfir 7nirT*rvr ^ Tnft » 

“ As round a single Yupa (sacrificial post) two tethers 
“ can be tied, so a man can marry two wives. As one tether 
cannot be tied round two Yupas, so a woman cannot marry 
“ two husbands." 

Their assumption, that the maniage of widows is 
anti-vaidic doctrine, rests on this Text alone. My adver- 
saries, on meeting with the passage a woman cannot 
marry two husbands,” have jumped to the conclusion that 
the marriage of widows is opposed tq the Vedas. This 
is not, however, the real purport of this Text of the Vedas. 
The meaning of the above cited passage is, that as round 
a single Yupa two tethers can at the same time be 
fastened, so oUe man can at the saifnJe time have two 
wives ; and as one tether cannot at the same time be tied 



t 91 3 


rotthd two Yupas, «> one woman canno# ta the time 

have two husbands ; not that/ on the deajh bf ' the first 
husband, she cannot have a second. T^iis interpretation 
is not merely the res^t of my individual cogitation ; it 
is corroborated by a TsStij of the Yedas themselves, quoted 
by Nilakantha, one of the Commentators of the Maha- 
Iharata, and by his exposition of that Text, 

' ' ’ ' Text— • ' ' • 

^ !• 

“ A woman cannot have many husbands together,*' 
Commentary — 

v»nTn«qrflflPiBwt fqfgwl w ^ wwww^i t 

“ The word Saha (together), in this Vaidio Text means that 
“ a woman is prohibited from having many husbands at the 
“ same tim, but her having many husbands at dif event time* 

is not reprehensible.” 

Thus, the attempt of my adversaries to prove the 
marriage of widows as opposed to the Vedas has failed. 
They ought to have considered that the Rishis, who are 
admitted to have compiled in their Sanhitas the spirit 
of the Vedas, would never have permitted such marriage, 
oor could the practice have prevailed^b ancient times, 
had it been interdicted in the Vedas. 

* This Text has also been quoted by Madhavacharya iu his commentary 
CD the Parasara Sanhita. ^ 

t Adi Parva, Ch, IW, 



CHAPTER .VIIl’ 

ReSTHICTI 6NS ‘ 0? DrtQHATAMA' PROHIBITOEY 

. OP XtfE MaRBUGB OF WiDOWS, 

Some of the replicants ha^e asserted upon the autho- 
rity of the following Text, quoted from the Adi Parva of 
the Mahabharata, that a woman should have only one 
Iiusband in this world : 

flwBirr i , , 

w^rT trferfwBT ( 
ttv tm wnrwtTtrtT^r^wji 

^RnT«r MT ijfirurfir w www*. h 

They have interpreted the Text thus — ‘‘ Dirghatama 
says that a woman shall adhere to one husband only 
(luring her life. Neither after his death nor during his 
lifetime, shall she have intercourse with another man. If 
she have such intercourse, she shall surely be degraded.” 
If this interpretation were correct, their objection to the 
marriage of wido]j|| would certainly be valid. But the « 
Text has a different signification altogether. It means that 
a woman should adhere to her husband as long 
as she lives ; neither after his death nor during his life- 
time, shall- she have intercourse witli another man &c. 
The passage appears to have reference to criminal connec- 
tion which was prevalent in early ages, and not to maniage. 
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wrfirar^ Tww vnff ^«Sf^ fiy. « 


i'ftwsfww «T%* isTTiw’ ^ ;ft«rr4 fir i 
■>riiS%?f «»rT! ^i fCTnf n” 

‘ r‘ -■ ^ ' ' • ‘ ^ ^ . / - 

Pandu saya to Kuuti- 0 Chaste Princess * persons learned 
“ in religion admit it to bo the religious duty of women not 
“ to neglect their husbands during the menses : at other 
“ times, women may gratify their own iuclinatious, and pious 
men have fuiig of this ancient Dharma (practice).” 


That is, during the menses, women, for the sake of tlie 
genuineness of the offspring, should attend their husbands 
only, and not have intercourse with other men ; but at 
other times, they might live with other men. This practice 
was sanctipned in early ages by pious men. Dirgliatama 
issues his injunction to put a stop to this long prevailing 
practice of women indulging themselves according 
their inclinations, and his prohibition of intercourse with 
other men evidently refers to adultery, not to second 
mjtmage contracted e^eeably to the Sastras. The same 
will appear from the context : 

^ IT# ’T TTfW I 

ftr irt ^TirflTrjf 

* Maha^hirata. Adi fam. Ch, 122. 



iiw^T^ inr: Tt^ ’BVrf . 

’fWwt -sjrr^^fsnfffTr i< ' 

ik *r Hbf Ttm-'jrr n ‘ 

I 

^^IiiHfir wHt »mT ufHfwrr i 
int IT? ■’rfifsrt^rt nrr^^w n 

’•sJt ^T ^fiBWTTsi: Tiiyirspcw, ( 
i»fw»nii TTT ^TTct ufOTtfir n vnw! (i 
«BtnrhTrai sn^^»rarini% 

^f«f ^ wrusrms t 

vf«, « i i <T ^B f>naf Tmjf w « 
Tfir irnipfV wnvtft^t « 

n yw t ^ Twww>?hr » 

alwfhrrfw^ TUT^ ^rlnimnr* » 
*nn^t 

^wrPfflnrss ijct; wfwflrnj?^ irfTwj 
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« of her and » $hei^«^'o^^ aord)i*^^t yoti aro 

'* bom , blind,' heoh ^iy^^^^ o^ tii^uoh trouble 

“ as possible to flup|)ort "yoh^ and your itUdren,^ I will do so 
no more.’ Hearinir th& from" hW ilm^slii, .fuU 
“ of anger, asked ohil^ Ito the 

“ king whereby they would gain wealth. His wife rejoin^ : t 
“ do not want wealth aequired BJ' you ; you &in do what you 
“ like i I will no longer maintain you,’ . Dirgliatama said, 
‘ from this day I ordain, for this world, that a woman shall 
“ adhere to her husband alone as long as ate lives. Neither 
after his death nor during his lifetime, shall she have iii- 
‘'tereourse with another man. She who does so shall be 
‘‘ surely degraded. From this day* women, neglecting their 
“ husbands and having intercourse with other men, shall be 
“ sinful, shall not be able to enjoy riches if they are posses- 
“ ed of any, and shall always be infamous.’ Dirghatama’s 
“ wife, hearing this, asked her sorts to throw him irtto the 
^‘Ganges. Gfi^sma and other sons, blinded by avarice,* and 
thinldrtg.it .tmeless to support a blind and an old father, 
“ tied him to a float . and left him rtoating on the river.” 

It is evident from the above, that Dirghatama resent- 
ing his vvife^s refu|^ko support him any longer, enjoin- 
ed that a womai^i^^ adhere to her husband alone, and 
that women ft^^ting their husbands shall be ^ful. 
Seeing himself sHghtiwIbyhie he imaglijl|d she was 
thinking <rf abandorting have intocourse with 
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'' 'anottof otto, j; ’.b^ he 

ilij^'|ictiO$ ib' oj 

wdtjjfen tp tfielr iUcU- 

nations, This practice was regard ab a Dharma by piois 
men in early ages, a»d they imputed no guilt to it. Con 
sequently, Birghatama's wife would not have been oul 
pable or sinful by adopting it j and hence Birg^tama 
ordained, that, a woman committing adultery shall b( 
degraded and culpable. If B^htama's injunction be 
interpreted to jipaply that a woman shall not have inter- 
course with another man or marry him under any circums 
tances, even in accordance to the injunctions of Sastras 
how could Dirghatama himself immediately after procre- 
ate a Kshetraja son on Sudeshna the queen of King Vali. 

wnm ^ « 

ur«rrT ^ vvirWr Af^i wwtiniw: i 

w w ^xjdvi ii 

^«{fTWTwin5nfWTW ww wnnsr i 

w w wwwtirTn»rfir; \ 

nw w xxmx isrt wr^t UTf^nft=fi^T « 

** The blind Brahmana, floating at random in the stream 
passed through many countries. King Vali, superior to al 
in the knowledge of religion, was bathing in the Gau^s 
<< when he saw the old Brahzmma floating close to him on 
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< ‘ the king inpii^ediately seized him, an4 , * 

“ ingftU .the particulars, i^isquestcd him *to procreate' a^rir-* ’ 
“ tuous and able son on his queen. Blrgha^ma accepted the 

offer, and the king sent Sudeshna to him.'* 

Hence, if Dirghatama’s injunction had condemned as 
sinful a woman's intercourse with another man than the 
luisband, even according^ to the rules prescribed by the 
Sastras, he himself would not have agreed, to violate 
his own injunction, by undertaking to procreate a son on 
the queen of king Vali. He would have certainly pre- 
vented the king from giving his queen to another man 
for the procreation of a son. Agiin, in another part of 
the Mahabharata, it will be found that Arjuna married 
the widowed daughter of the Naga-raja Airavata. If 
Dlrghatama's injunction had been prohibitory of the 
marriage o£ widows, then Naga-raja Airavata, after the 
issuing of the injunction, would not have offered his 
widowed daugliter in marriage, and Arjuna also would 
not have married the widow. In fact, the procreation 
of sons by another man, and remarriage after the death 
of the husband, are consonant to the Sastras ; and Dir- 
gbatama's condemnation of the long prevailing practice 
of adultery, not sanctioned by Sastras, cannot interfere 
with these. Hence, it is evident that Dirghatama ha? 
prescribed his rule only to prohibit the long existing evjf 
practice of adultery 

Let us examine the passage in another way. Even 
admitting that it has reference to the remarriage of women, 
it cannot by any means be said to support the opposi^ 

6 
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tioiusts in tbeir assertion that injunction of Dirgha^ 
ta^ is profctorjj^ of suiii xhai^^.' w the ^6xt 
does not mention any particular ; Yuga, it is to be c6i&- 
dered w a g^ral rule applicable to all the Yu^. The 
Text of Parasai^ applies^ as has already beOn sthtedi to 
the Kali-yuga only, and is therefore a special rule on 
the subject. As in cases where there are both general 
and special rules, the latter always supercede the former, 
so in the present instance, Parasara’s rule must super* 
cede that of Dirghatama. Should Birghatama'S rule 
be admitted to apply to the Kali-yuga only, even then, 
it cannot be understood to prohibit the remarriage 
of women altogether. Por, this rule enjoins general 
prohibition, while Parasara makes live exceptions in 
wliicli remarriage is allowable. The special rule must 
supercede the general one. 


CHAPTER X. 

The Pabasara Sa^hita teaches the Dharmas 
OF THE Kali-yuga alone and not 
OF OTHER YuGAS. 

. Spme have raised an objection, that it is not only 
the Bharmas of the Kali-yuga that have been set down 
iU'the Parasara Sanhita, but the Bharm^s of the othei 



Yugas have se.t^dg)vtt also. Xbe puiport o? thiii 
objectioii se^s to be, ji 
Bhsktm^ of ihe otKer Tugas, besides those of the Kali, 
had been declared ia the Parasara Sanhita^ then the 
rule^ which Parasara has laid down for the marriage 
of widows and other wedded women, would apply to 
those Yugas and Aot to Kali ; and thus the marriage 
of widows would not be consonant to the Sastraa in the 
Kali-yuga, In the Parasara Sanhita, the sacrifice of the 
horse ; the eating of the rice of a Dasa, Napita, Gopala, 
and some others of the Sudra caste ; the shortening of 
the period of Asaucha (impurity) of a twice-born in case 
he is a student of the Vedas &c. are enjoined. The 
opponents, supposing these to be the Dharmas of Satya, 
Treta, and Dwapara, and not of Kali, have raised the 
'objection under review. But, from what has been proved 
before, it is clear that the sole object of the Parasara 
Sanhita is to enjoin the Dharmas of the Kali-yuga 
alone. So, there is not a shade of plausibility to suppose, 
that the Dharmas of the other Yugas should be enjoined 
in that Sanhita. The sacrifice of horse Sec,, therefore, 
from the purport and aim of the Sanhita, cannot be 
proved to be the Dharmas of the other Yugas alone. 
The opponents, finding in the Adi, Vrihannaradiya and 
Aditya Puranas the sacrifice of the horse &c. interdicted 
in the Kali yuga, have concluded them to be the Dharmas 
of the other Yugas. The line of argument they seem 
to have adopted in their minds' is this : In the 

preceding Yugas the sacrifice of the horse were 
permitted aill performed. But it is found that in some 
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Saatras they are> prohibited, jiji the, Kali-yuga. They, 
therefore; ca^ot be th^ Dha^as of that Yuga. Hence, 
when they are enjoined in the^ Parasara Sanhita, it , is 
evident that in that Sanhita the Dharmas of the Yugas 
other than, the, Kali are set down also.” 

In order to meet this objection, we should see, in the 
first instailce, whether the interdiction of the Adi, Vri- 
hannaradiya, and Aditya Puranas have, all along in 
the ^ Kali-yuga, been observed as such. We have no 
history of .the manners and customs of our country. 
Complete success, therefore, in the inquiry is impossible. 
But, from as much as can be learned by a careful in- 
vestigation, it is clearly demonstrated tliat the interdic- 
tion of the Puranas, mentioned above, has not been 
observed as such. We have distinct evidence of some of 
those Dharmas having been performed in the Kali-yuga 
which are interdicted in those three works. When, there- 
fore, in the face of the interdiction, those Dharmas 
have been performed, how can it be maintained that 
the interdiction has been properly observed as such ? 
IThe marriage of a wedded woman ; the allotment of 
the best share to the eldest brother ; sea-voyage ; turn- 
ing an ascetic ; the marriage of the twice born men with 
damsels not of the same caste ; procreation on a bro- 
ther's widow or wife ; the slaughter of cattle in the 
enteiftainment of a giiest ; repast on flesh meat at sa^i- 
flces for the satisfaction of cLeparted ancestors ; entrance 
into the order of Vanaprastha (hermit) ; the giving of a 
damsel to a bridegroom a second time, after she has been 
given to another j Brahmacharya continued for a long 
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time ; the sakdifice of a man, horae, or bill ; waUcing 
on a pilgrimage till the pilgrim die j entrance into fire ; 
the rule of expiation for Brahmanas extending to death ; 
the filiation of no other sons than the Battaka (son given) 
and Aurasa (son by birth); the diminution of the period 
of Asaucha, (impurity) in proportion to the purity of 
character and the extent of erudition in the Vedas ; the 
eating of edibles offered by a Dasa, Napita, Gopala &c. 
of the Sudra caste ; these "bharmas and some others are 
stated in the Adi, Vrihannaradiya and Aditya Puranas as 
those, the observance of which is interdicted in the Eali- 
yaga. Of these, the sacrifice of horse, entrance into fire, 
turning an ascetic, Bramacharya for a long time, sea- 
voyage, distant pilgrimage and the marriage of ‘widows 
are the Dharmas, of the observance of which in the Kali- 
yiiga we have clear evidence. 


Thus ; 


The Pandavas, who flourished 653 years after the Kafi- 
yuga had commenced, performed the sacrifice of horse 
and went on a distant pilgrimage. These are facts so 
well and universally known, that to adduce proofs there- 
of is superfluous. It has also been stated before (P. 76.) 
that Arjuna married the widowed daughter of the Naga- 
raja Airavata. 

A king of the name of Sudraka flourished a few cen- 
turies before the birth of Vikramaditya, We have clear 
evidence of his having perforoaed thQ sacrifice of horse 
and of entering fire. 
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Thtis 

irftnnm 

^ca[T inrnfTi{7^^»nTftrfiT^ • 

’^IFT 

^•ifT^T^i it<ni?f* trf^^i « * 

“ He (Sudraka) was well rersod in the Rik and Saraa Vedas, 
“ in the Mathematical Science, in the sixty-fonr elegant arts, 
‘‘ and the management of elephants t by the favor of Siva 
“ he enjoyed eyes nninvaded by darkness, and beheld his 
“ son seated on the throne : after performing the exalted 
“ Aswamedha (the sacrifice of horse) and having attained the 
age of an hundred years and ten days, he entered the 
“fatal fire. ”t 

* 5lrichchhakati. Prelude. 

f In the chapter of propUecico lu the Skauda Parana wc find a 
uieatioa of this Sudraka. 

Thus 

151-^t wfir wfrof?? i 

■JT^^^SfTW TUrr’UmfTf'r: « 



t 103 ] 

We have clear evidence of e king of the name of Prava* 
rasena having four times performed the sacrifice of as- 
wamedha. Distinct nwntion of this is made in the title 
deed of the gift of land, which he made to a Brahmana of 
the name of DevasarmacHaijra. 

Thus 

TWTTf^ I* 

“ King Pravarasena the performer of four sacrifices of 
' horse, descended from king Vishnu-rudro, the sovereign 
“ ofKataka <fec,” 

It is also mentioned in this title deed that the ances- 
tors of Pravarasena ten times performed the sacrifice 
of horse. 

Thus : — 

Performed ten times the sacrifice of horse. 


“ 3290 years after the Kali-yuga has commenced, there wiJl be a Kinp 
on this earth of the name of Sudraka. He will be a great hero and one of 
the principal devotees. He will destroy all the sinful ani potent, sover- 
eigns and contemplating and worshipping the Divinity at Cbarvita ln> 
will acquire succees in Yoga (devotion). Twenty years after that, +bo 
descendants of the Nanda family will become sovereigns. Chanakya 
will destroy this Nanda family and comtemplating and worshipping the 
Divinity at Sukla-tirtha will expiate his sins. 690 years after that, Yik- 
raroaditya will become king." 


* P, 728 Asiatic Society's Jouraal Nov, 1836. 
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We have also evidence of Mihirakula, a king of Kasmira, 
having entered fire.. 

Thus;— 

>1 ^ W Mm MM ; I 

■o V| 

TnfWWTT^^ITJ* 

** Of fiery disposition, King Mihirakula, after enjoying 
“ sovereignty for seventy years and being attacked with many 
“ diseases, entered fire. 

King Mihirakula led his army to Singhala (Ceylon) 
and deposed the sovereign of the Islands from his throne. 
From this, it is evident, that at his time sea-voyage was 
not considered as a prohibition. 

Thus 

Ttn II 206. 

H 297. 

M'^M^ « 298. • 

The Queen had worn a bodice manufactured at SinghaJa. 

‘ King Mihirakula, seeing foot marks in gold upon her 
‘'breast, was all inflamed with ire. On enquiring, the eu- 


;* Rajatarangim by KahivUia. Taranga 1. 
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iiuch of tho female apaijme^te replied^ * Oa clothes 
“facturod in Singhala they ^imprint the foot marks of ’^iheir 
“ sovereign. On hearing this, the king marched to invade 
“Singhala. King Mihirakula fought a battle with the king 
“ of Singhala and thus appeased the auger, which he felt 
“ from the circumstance of the foot marks of the latter hav- 
“ ing touched the breast of his queen,” . 

There is clear* evidence of king Jayapira having sent 
his ambassador to Singhala. This, therefore, u an addi- 
tional proof, that it was usual then to undertake 
sea-voyages. 

Thus 1— 

TrRTriTftfK^T^T(%f?TH<qT3Slf’r’r7r: » 503. " 

“The ambassador V fell into the sea from the \cssel. A 
“ whale swallowed him up. He burst assuiider its stoniacb 
“ and came out.” 

We find that Matrigupta, a king of Kasmira, adopted 
the Dharma of an ascetic. 

Thus 

^ceiT i 

« 322. t 

* Rajatarangini by Kahlana. Taranga IV. 
t Rajatarangini by KaMaua. Taranga. Ill, 
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“Afterwards the pious and ririttous Ma^rigupU^'^^ving 
“up every thing Wrldly, wenr'tdlBenafee and W&ng red 
“ clothes adopted the Bharma of an acetic.” ^ 

King Suvastu in the year 1018 of the Sanvat, the era 
of Vikramaditya, erected a temple to Siva of the name 
of Harshadeva. In the tablet, which was attached to the 
temple, distinct mention is made of his having observed 
a life-long Brahmacharya. " 

Thus 

?^2lKT?gT 

wTcw « t 

“ That Suvastu, who observed a life-long Brahmacharya, 
“ remained naked, restrained his passions, led the life of a 
“ hermit, was devoted to the worship of Harsbadeva, was 
“ devoid of all attachment to the infatuations of the world, had 
“ accomplished the object of human existence, and was a 
‘‘ handsome persoii, has for pious purposes erected the well 
“ constructed and the vast temple of Harsbadeva.” 

'WTfhqfBiMY it it 

“ He observed a life-long Brahmacharya and was a devoted 
Sivitc.” 

* Even in the present age, it is usual for persons, in all parti of India, 
to become ascetic. 

t See P. 378 Asiatic Society’s ^urnak July 1835- 
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From ail this^ it clear^ of 

horse, diiuat pilgrimage’, .entraiae^ the adoption 

of the life of an ascetic, Sea-voyage, ?rahinachaxya of 
long duration, and the marriage of wedded women, are 
the Dhannas which have been observed in the Kali*yuga. 
There is not the least doubt that the Hindus of the 
olden times had greater knowledge of Sastraa and had 
entertained a greater veneration for them than those of 
the Kali-yuga. They however, without observing the pro- 
hibition of the Adi Parana <S5C., used to perform the sa- 
crifice of horse, entered the fire, and so on- From this, 
it is clearly proved, that the Hindus of those ages did 
not desist from the exercise of the actions which had 
the sanction of the Smritis, .from the mere circumstance 
of their performance being prohibited in the Puranas, 
It is stated in the Aditya Purana, that 

^nrrfw wifiwfir; i 

^ s> 

“ These (that is Aswamedha <kc.) have been legally abro- 
gated, in the beginning of the Kali-yuga, by the wise and 
“ magnanimous, fOr the protection of men. ' 

and for confirming what the wise and magnanimous have 
said, it is stated at last, that , 

The decision of the virtuous is authority like the Vedas " 

When in the face of this dictum, the Hindus of old en 
times used to perform the Aswamedha, witb<^ut minding 
the prohibitions 6f tie’ .Puranas, there is not the least 
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.doubt, that thesje prohibitioft$ weie neithej j:onsid^p^ riQi: 
respected as such.' 'Besides, there is a prohibition in the 
Aditya Purana of the filiation of any other spns than the 
Dattaka (son given) and the Aurasa (son of the body). 
But the inhabitants of Benares and the neighbouring 
districts are in the practice of taking Kritrima sons. It- 
is for this, that Nanda Pandita, in his Dattaka Miman- 
sa, has decided, that 

On the failure of the sou of the body, like Dattaka we 
can take also a Kritrima son ; because, Parasara has or- 
daiued that in the Kali-yuga, there should be three sorts 
“ of sons, the Aurasa, the Dattaka and Kritrima.” 

That is, though according to the prohibition of the 
Aditya Purana, there could, in the Kali-yuga, be but 
two classes of sons, the Dattaka and the Aurasa, yet 
when Parasara, in declaring the Dhannas of Kali, has 
sanctioned the filiation of the Kritrima, this latter also 
becomes canonical. Distant pilgrimage, we find, is men- 
tioned as a prohibition in the Aditya i^urana. But it is 
unknown to none that even now many persons go on 
distant pilgrimages. Tfie prohibition of the rule of ex- 
piation for Brahmanas extending to death is a prohibition 
without having ever beeh observed ; for the celebrated 
Udayanacharya, who defeated (in controversy) the Bud- 
dhists and established on a firm ba#is the Vaii^c teUgi 
on, ended his life by burning himself' to death. Very 



t I 


latelyj i diatmguiabfed peraon^^*, with tli^ of ex>, 
piatiiig his sins, observed the rule of expiattou exteiid^ 
to death and starved himself till his life ended, with the 
sanction of all the Pandits of Benares. 

When, therefore, Parasara has given his sanction to 
the performance of the sacrifice of horse with reference 
to the Kali-yuga, and when clear evidence is found of 
kings at different periods of the Kali-yuga having per- 
formed the sacrifice, it becomes a Dharma which may 
be observed in the Kali in common with the other Yugas. 
The shortening of the period of Asaucha (impurity) simi- 
larly, when mentioned in the Parasara-sanhitaas a Dharma 
of the Kali, becomes such without a shadow of doubt. 
The reason, however, why we do not see the Brahmanas 
of the modern times shorten their periods of impurity, 
is that Parasara has given his precept for the shortening 
of this impurity with reference to them alone, who perform 
every day sacrifices at the alter and who every day study 
the Vedas. 

Thus — 

^^Tiie Brahmana, who performs every day sacrifices at 
the alter and every day studies the Vedas, shall be cleared 
‘‘ of impurity in one day, and he, who simply studies the 
vjdas, in three days. He, who, neither p^orma the one 

* The Ute SamaclmrQ BaWjea. 

10 
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^ nor studies the other, Shall be cleared of impurity itl ten 
''days” ■ 

Since, now a days, e^ry-day sacrifice and the study of 
the Vedas have fallen into disuse, the shortening of tfie 
period of impurity has inconsequence been disus^. And 
when in the Parasara Sanhita the eating oftheXn^ia 
(edibles), offered by a Dasa, Napita and Gopala 8cc. of the 
Sudra caste, has been mentioned as a Dharma of the 
Kali-yuga, that it is such there cannot be the least doubt. 
It might be urged, that if according to Parasara, the 
eating of the edibles, of a Dasa &c. in the Kali-yuga be 
allowable, are the three superior castes (the Brahmans, 
Kshatriyas and Vaisyas) then allowed to eat the anna 
of those Sudras ? I think they are allowed to eat and 
they do generally eat. A careful consideration of the purport 
of the Text in which Parasara gives this permission and 
of the two Texts that precede, shall make even my 
opponents agree to this. 

Thus ^ 

" Dried edibles, that is unboiled Vice ; cpwjuioe, that ia 
" milk, and oil, when brought from the house of a Sudra and 
<< cooked at the house of a Brahmaua, becomes purified and 
Manu has declared that anna (edibles) to be acceptable 
“ as food. " , 

This Text states that a Brahm&ha may, mthdut lU6{(riing 
guilty bring to his honie'uubbiled'rice fee. ^ given to him 



by a S^m, a^d eat 4;h6m after having them -cpoke^ M 
bis own b 9 use. It is inferentiolly to bb understood, 
fore, that be incurs guilt by eating them> after baving^ 
them at a Sudra's bouse* 

; , W ■' ' 

*«T ■*r!f w%ir II 

At the time of danger, if a Brabmana eats at the house 
" of a Sudra, he will be cleared of all impurity by repen- 
tance, or by repeating the Drupada Mantra a hundred 
“ times.’* 

• 

That eating at the time of danger at a Sudra’s house, 
after cooking the edibles tihere, is not reprehensible, 
clearly appears from this Text. It is inferentially evi- 
dent, therefore, that eating at a Sudra's house after cook- 
ing the edibles there, at other times than those of dan- 
ger, is reprehensible. 

Tjft li^irnirr wieiTwtw 

** Of the Sudra CMte, Dasa, Napita, Gopala, Kulamitra, 
** and Ardhasiri are the classes, and those that come for 
** help are liie individuals, whose anna may be eaten ; that 
“ is; the unboiled rice Ac., which they might offer, maybe 
eaten, after being boiled or cooked at their houses.*' 

By these three Texts it is c}^, that if a Brabmana 
eats even the unboiled rice fee., offered by a Sudra, after 
cooking them at his, (the Sudra's) house, he eats the 
ay^na of a^Su ^'5 unbodj^^ tme ,,fec., given by a 
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Sadra> do not become iTWia.of aSudta, 
home and eaten affer being cooked. ; At times of danger 
liQwever, these, edibles migH b© eatwi at ^ ^tidra^s house 
after cooking them there. But the unbodW rice given 
by a Da8a» Napita, or a Qopala and so ^th may, with- 
out incurring guilt, be eaten after cooking or bdilihg 
jt at his house, whether at times of danger or at other 
times. - 

Now let my readers judge what harm is tbfere In 
accepting this sort of cmTia of a Sudra. Some have un-* 
derstood the word Sudranna (anna of a Sudra) to mean 
the boiled rice of a Sudra. This, however, cannot be' the 
meaning of the word here. Had it been so, there would 
not have been in the Adityh Parana the prohibition of 
the cooking of the anw of a twice born by any one of 
the Sudra caste, immediately after the prohibition of 
the eating of the anna of Dasa, Napita &c. of the 
Sudra's. # When, of the two prohibitions, one after ,the 
other, in the one that comes last, the cooking of the 
anna is distinctly mentioned, the first prohibition, as 
a matter of course, must refer to uncooked omna. It 
must be considered also that even unboiled rice of the 
Sudros is treated in the Sastras as Sudrat^'. ' 

- WT1|P<JTf^ ^ WTf< fi( W i ' 

*' Th« eating ol the wmm by a grihaetha (houarfiolder) of the 
born olaaew offered te him by a Daea, Qopala, Kulamitra,, and Ardhasiri 
of the Sudra oMte ; distant pilgrimage ; the wking of 8 Brahmana’e 

by a Sudra (are > 
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gyff wtc' I* 

- • •■ . 

" l^e unboiled antiaot a Sudra is to be contideted as b'oil> 
“ ed ; the boiled anna of a Sudra as an offal.” 

The explanation that has been given above of the 
word Sudranna is corroborated by a discussion on the 
subject by the Smarta Bhattacharya Baghunapdana. 

Thus ■ 

vnrmr* tfwfir sfhnraiT% i irvn'WT- 

firtT! 

•sr^r^ijifw srr itf? ^ i 

*r vfhinfl ’«’>*[ •• 

fwffww •^renfirw^i irarnr Tw- 

«rv^Tf? I jwirfirtTi 

nvTTvpranft ’irnf: TiPf" srtPiT itht} i 

HTT )l 

ufsriftr ’Hcnn:* 

rnaipif%iT|^' vtff >flW! 

1 vwtw ^fHTT 

vsTfsrnnw i 

* THKttettiirir' 
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injirrwtjnf ^i»nt’H.ii 

MTfir?i nf\w5t I 

“ Even unboiled rice offered by a Sudra and eaten at bia 
house becomes Sudranna ; for Angira has said, that ‘ A 
Brahmana, who has ceased eating Sudranna, should not 
“ drink even milk or curd at a Sudra’s house, for that also 
“ is Sudranna/ On the subject of unboiled rice <fec., Angira 
‘‘has said again, that ‘As water, coming from any part, 
“ becomes purified the moment it has fallen into the river, so 
“ unboiled rice <kc. on their very entrance from a Sudra’ s 
house to a Brahmana’s, becomes purified/ Parasara has 
“ said that Sudranna, even after it has entered a Brahmana’s 
^ “ house, in order to be purified, requires his acceptance t 
“thus— ‘ So long as a Brahmana does not accept it, 'it re- 
mains Sudranna ; a touch of his hand purifies it/ la the 
“ Visl^u Puraua, it has been stated that' Sudmuna should 
“be accepted after being washed or sprinkled with water : 
“ thus—* When Sudranna comes to one’s own houses it should 
** be accepted after being sprinkled/ Angira has stated 
“ that Sudranna is to be received on a dififereht plate f^m 
“ that on which jt is brought : thus-^ * The inilfc or curd 
^‘wbiclfh ^ a i^ft of, on his' own plate, when 

'‘brought to one’s own house, should be'acce|>ted after being 
**ptod on’ a difibtenti plate/ Froto these, it ii demonstrated 
“ that unboiled rice <fca given by a Sudra lose fJl impu^ty 
“ when brought to one’s own house ;/.^heU they rolftaiu:|t a 
“ Siidrft’u/ 



From all these eonsideraUonjs, therefore, it i$ evident 
that starting from the preconceived notion that the 
sacrifice of horse &c. are not the Dhanjias of the Kali- 
yuga^ it ismo way consistent with reason to come to the 
conclusion, that because these Bharmas are sanctioned 
in the Parasara Sanhita, Parasara has not only declared 
the Bharmas of the BLali-yuga, but has also declared 
those of others, and that consequently Parasara /Sanhita 
does not teach the Bharmas of the Kali-yuga alone. 


CHAPTER. XX. 

The father can make a gift of hts widowed 

DAUGHTER. 

Many have stated the question, in the form of an 
objection, ** that in marriage, who is to make the gift of a 
widows When the father has once given her away, his 
right in her has ceased. When he has no right in her, 
how can he dispose of her by giving her again ^ mo- 
ther in mftn;iagoX . ; . : . 

We have a1> present in our country two sorts of marri- 
age “ the BrShma'' and “Asura," thaj is by R gift or sale of 
the daughter^ J^ere thq^woxds *^gift” and . ** sale” do not, 
exactly mean what they, mean elsewhere. . In ordinary 
cases, a man can make^i^t or sale of a thing, - if he 
has a right in it. He his right in that if he 

once mak^s ^ it> mi oehdequehtiy '^ 



, f m f 

make a sale or g|ft (jf it From tim# imtxielspria!, 

this law prevails wltii reference to the gift #salp of land^ 
house, garden, cattle fee. There seems, however, to be 
no analogy between such sale or gift, and sale or ^ft of 
a daughter. In the case of land, cattle &c. no' one can 
make a gift or sale, if he has no right therein. Should 
he happen to make such a gift or sale, it becomes null and 
void. But this rule does not hold with reference to the 
gift of a daughter. Gift in marriage is not actual but 
merely nominal. The framers of our Sastras have en- 
joined the disposal of the daughter in marriage under the 
designation of gift. The marriage is consummated on 
any cue's making this gift. The marriage is valid ^d 
complete by the gift of the bride by a person who could 
have no right whatsoever in her, equally with her gift 
by him who may have 'an actual right in her. In the 
case of ordinary things, no person can make over by gift 
a thing to another when he has no right in that thing; 
while a bride can be made over in gift by any person of 
the same caste. 

Thus — 

fT(WT «rm TfTwinr: i 

f 

“ The father should himself make the gift of the daughter, 
or the brother should do so with the permission of the fa- ^ 

ta tl^ t:: 
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‘'ther. materrjAl 

“ ^rsbns dj^ended from the aame ]^at^:]tuir ancestor, and 
“ persons ’ wilft whom there are ties of consanguinity, shall 
“ make gift of the bride. In the absence of all these, the 
“ mother, i^he is in her sane state, shall make the gift, 
“ if she is not, the gift shall be made by persons of the same 
“caste/' ’ ^ 

Mark now, if it had been the intention of the framers 
of our Sastras, that the same rule shall hold with re- 
ferencse to the gift of a bride as with reference to the 
gift of land, cattle See., that is, he alone who has. a light 
in her shall be entitled to make the gift, then how could 
persons of the same caste be e|^titled to make the gift ? 
If any one has a right in her it is her father and mother 
alone. The others can have a right in her by no possi- 
bility. If the rule had been, that ^ike the gift of land, 
cattle «Sw., the gift of a bride shall be made by him alone 
who has a right in her, then the framers of the Sastras 
would not have stated the maternal grand father &ic. as 
persons entitled to make £he gift, or why would they 
make the mother the person last entitled to make the 
gift ? She should have been, in that case, held second to 
the father only. In fact, there cannot.be the same right 
in a daughter as there is in land, cattle &o , ; if there had 
been, the giving away of a bride in marriage without 
the knowledge and consent * of the father* by any other 
person, would have been^considered null and void, being 
a gift by a person who^gmo right whatsoever. But it 
is not a rare occurren^ that sometimes persons give 
away females in mar^age^ mder. ^^imatances. 
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Why are such marrifi^es valid ? cau^t thiJaj^hor 

lay complaints before a court of justice, and j^^ake void 
the gift of his daughter by a person who 8ad no rig^ 
whatsoever in her ? The gift of another's land and cattle 
is never valid. It becomes void when a compAnt is lo<%' 
ed before a court of justice. From all these considerations, 
therefore, the gift of a bride is merely nominal and is 
founded on no right whatsoever. If then the gift of a 
daughter is founded on no right whatsoever in her, and if 
it is a gift merely nominal and is enjoined by the Sastras 
as only a part of the marriage ceremony, there is nothing 
to prevent the father to give her away in marriage again, 
if her husband is dead, or in any other contingencies 
specified in the Sastras. As in the Text quoted above, 
sanction is given to the gift of a female on her first mar- 
riage, so in other T^ts like sanction is given, in certain 
contingencies, to the gift of her on her remarriage. 

Thus : — 

^ irfwirt rni ^ i 

If after wedding, the husband be found to be of a diflfer- 
ent caste, degraded, impotent, unprincipled, of the «une 
‘‘ Gotra or family, a slave, or a valetudinarian* then a mar- 
“ ried woman should be bestowed upon another decked with 
proper apparel and ornaments.^' 

Mark I sanction is here give to ^ve awajr ajgain a ^ed* 
bed female in marriage in due form/ If the circwstance 
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of having given away a daughter once in marriage wera 
a bar to her being made a gift of on the occasion of remar- 
riage, then the great sage Katyayana would not have 
given clear |anction to her being made over to another^as 
a gift, on her husband being found to be degraded, im- 
potent, valetudinarian &c. Moreover, it is not only that 
we find a mere sanction, but clear evidence is found that 
a father did ‘mctkc the gift of a widowed daughter on 
the occasion of her remarriage. 

Thus— 

tttSw It 

WT I 

OTnrr s 

By Arjuna was begotten on the daughter of the Nag-raja, 
a handsome and powerful son named Iravan. When her 
“ husband was killed by Suparna, Airavata, the magnanimous 
“ king of the Nagas, made a gift of that dejected, sorrow- 
' stricken, childless daughter to Aijuna/' 

W^hen, therefore, the gift of a daughter is, as proved 
abov^l, not founded on right, but only forms a part of the 
marriage ceremony, when there is clear sanction in the 
Sastras to make the gift of a daughter on the occasion of 
her remarriage with all the rites and ceremonies of 
marriage, and when we have clear evidence of a widowed 
daughter having been made over as a gift on the occasion 
of her r^arriage ; the objwtidn th^t, after thi gift 
of the daughter! ■ the father Ms Ic^t sdl his right’ in her 
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aad therefore cannot give her away a second timoin. mar- 
riage, is altogether unreasonable. The fact is, those 
parties, who are entitled, according to the Sastras, to 
make the gift of a female on the occasion of her fifst 
marriage, can also do so on the occasion of her remarriage. 


CHAPTER XXII. 

The Mantras (Nuptial Texts) to be used on the 
OCCASION OF A Second Marriage are the 

SAME, AS THOSE THAT ARE USED ON THE 

occasion op a First Marriage. 

Some of the Replicants object to the remarriage of 
widows on the ground, that there are no Mantras for such 
marriage, and that therefore it cannot be contracted. 
This seems to be a futile objection. There is nothing 
in the Mantras used on the occasion of a first marriage 
to make it valid, which would prevent their being used ^ 
on the occasion of a second. Those Mantras, that sane- , 
tify the first matrimonial connexion, shall also sanotifj' 
the second. 

It has already been indisputably established that Manu, 
Vishnu, Vasishtha, Yajnavalkya, Narada^ and Katya* 
yana have enjoined the remarriage of women under certain 
contingencies. But if the Mantras, prescribed for the first 
marriages, h^d not been applicable to rems^nag^, those 
Rishis'^Woulii oertaihiy h^kve prescribe ‘ dth& Mantras 



ofl443MiJ^ioRre|Mrna«awou|i^ if*]&,J|ip(& 

WplipaWe^^'?;*^ 
^ ^ «^‘'«io. nmir>b» 

called th 6 ^Wirfjatu (nte) q/ marriage, wWch requires 
the applioatiq^ ot proper Mantras in due form. If the 
reifmrTiage of women jtt^epttree.with men, 

not duly sanctiHed by proper Mantras, the authors of our 
Saetrae aforesaid would not have applied the word Sa7t9^ 
kara to it also. Thus, 

Manu says . 


WT imr m irPrailfT IVwitt wr i 

viqT^iw ^wfT w i^w ), 9. m, 
WT ^hf^TOTwwrfw wr 1 

w|ww%nr WT Mmvimiftf « 9 . i76. 


a woman after becoming a widow, or being divorced 
“ by her husband,, marrieft ^i% the son bom of her of this 
marriage, is called a Faunarbhava. If she be a virgin, 
" or if she leave her husband and return to him, she is, a^|ai|t 
entitled to the or ceremony of Koarriage,*’ 

VMishthaia^^ 






‘ *" 1 ' 



yishuusays 

*\ She, who, thongh married, continues a virgin and under- 
goes the Sdnthara for a second time, is called Punarbhu. 

Yajnavalkya says t — 


She, who continues a virgin, or otherwise, is called 
Punarbhu, if she undergoes the Sanskara for a second time ” 


' When, therefore, Mann, 'Vishnu, Vasishtha, Yajnaval- 
kya, Parasara and other writers of our Sostras, have 
enjoined the remarriage of women under certain contin- 
o’encies j when they have denominated such marriage 
“ the Sanskara of man^iage'* ; when the word Sanskara 
can by no meajas be applied to a move iTitsvcouTss-^ of 
the sexes, not sanctified by Mantras; when they have 
legalized the issue of such marriages *, and when, at the 
same time, they have not prescribed a different set of 
Mantras for them, the Mantras, now used , in fi^st . mar- 
riages, should cettmnly be used in the s^ond, esp^ally 
as there is nothing in those Mantras which,vwould make 


Uty of ^he retnairriage Of 

the strength df the folibwinjj of U|mu 






.Hi^' tiupt^f 'Teifs m 'Sst^pliei ' sok^' '1^ ' [kff^^0' ' ; 

** gins/ ^d ndWhiire to -dfe%iw'V^ ^rli^ ^loiiAYe * Ibst tj®^ i 
“ yirgittity ‘, fiidce iklti/ are ^dJi^S^ 

* ‘ Migi(M* duties . Z’^/ 


Here I have td observe tliat ia the iext/ dited, 
M^u> by the word Ahanya^ doesuot ineha but 

girls who have lost their virginity befbri£^;:ihWi^e by 
illicit intercourse with men, as is evident from the last 
part of the clause Since they are excluded from the " 
performance of religious duties** No Hindu can assert 
that widows are excluded from those duties. On the 
contrary, such widows, who Would prefer widowhood to 
remarriage, are enjoined by the Sastras to pass their lives 
in the performance of such duties. 


CBAPTEilXIlt 

la Matrimonul Aiumm Bwabwip, H 

PiiP'ERABLB TO MABRIW 

AS UnmaRA^ Men are to Mabribi) owes. 

. dw^lmg.upou thjO of the remarnt^p of 

t||t th^ foiidwin^ ' 

of f ajnav^ya^^jo^^;:^rt^ 



: ^*flrW^ fifi|WfV i 

'liM J r )pf !^|n Vlf W? fWiW!^^ 

l^ing t^e^^«pf.a at¥j^i;^feiji|^yp4«^;4^P^|b 
‘;.^uld mariy^, af d^f^, , i»^ri^;|» 

*', agp* ^ ai|ai»oioj^^^ l>hy«ic^,aig;pa^ a^ w 

From thw aa well as other TexU upPa the $uh^|i» 
oppositionists try to establish that a married damsel 
shopid not be married again. 

This conclusion is no way cosistent with the precept of 
Manu, Yajnavalkya,Vaeishtha, Vishnu, and other sages, 
who have in their Sanhitas given sanction, in certain 
contingencies, to the remarriage of married women. For, 
if the conclusion of my adversaries be admitted, the 
sanction of the sages alluded to becomes absurd. In fact 
the true purport of the Text is, that when a person 
is entering into matrimonial alliance, he should prefer 
an unmarried bride to a marrieS one, just as in the 
bestowal of a daughter^ an unmarried person should be 
preferred to a married one. As in th(5 T^xt of Yajha* 
valkya a man is enjoined to marry an unmrried damsel, 
so in t^e following Text of Baitdhayal(i% it is laid down 
that a daughtw should be bestowed on mi unhaa^sd man "i 

A dftUght^ should befcMto^^ ou a jb 

“ the Vedaa,''viirtubus, 

' H '''' .’iV’ 

* Ya}i^Tail^*ia|«(^K 

t ,i» the 9 ^ TAyfavaliya pipfdc^ka. , . 




0, tJik'^iapj^a)r^»l4^r^ ’ 

conclu^? 1^^, t^.® T^'exts refer to differs! degf^s of pre^ 
feri^p^;]; iL i4i^ tlit^t be^arrivjed at witk 

rlgS&4 tS'liie marryi^^^ a titgid'iot a 
fact marrying a damsel once majriied i» aa 'mucli a cifee 
of ^coiid prefei^nce on the part of a man, as marrying a 
male person once married is <m the part of woman* ' ^ '‘^ 
I’his is a conclusion which has been arrived at by the 
Stnartia Bhattacharya Eaghunandanaaiso.- 

Tbus'.— ,;, 

wiU’^rfc®’ wT^ri^fhm^^Sfir w^ff^wTvr^rwpftvr-^ 
i^ifffii fsvTfnrtR^f^- 

Baudbayaha h4$ said that a daughter should? be bestowed 
'• oiv a sui^ StudiM' Htk.ihe Ved^^ yirtuous* wise and ttar 
‘‘ iiderpreta^ion of this, it 

“ would apj^'ttot dau^iers should be bestowed on un^ 


classes of 
ire^l^t by'the ^use 
'■[a^h^mf,ant^^ t|at 
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“the I^SWiits i 

“caieif -■ - ■■'■"■’ ■' 

Spirits' 

equal rui^ for both tb^ sexes.'^l^ey bave, dr 
that, before teUotVp^nt, mqwy as to the faihUy 
character of the brid^^room is as much necessary . as that 
of the bride/ After the marriage is contracted^ they make 


« h ^2. 

TT^irm fTOTiisr^rr i l. sa. 

^t*. 1 


After leading the life ot aetudeot m ^e Ve<k^ a person aliould 
'* marry a damsel, unmarried, amiable, with aujipielous pbyeiotu aigna, 
'* inferior in age, mthout the pale of cansan^inity, having ho inou^ble 
'* disease, haTiag a brothm', not dwoeaded fr^ the sa&e line of ances- 
" tors, and five degrees without the motherV eid^ tihd seven without 
'* the father's. A bride should ;aot be selected Jiw ^hich baa 

a blenush or is subjiMt to dont^ous diseaiie notwithsiwQ^fing It be very 
** distinguished^ oelebn^^ lof tea genbratlohs, ^ rieh^ eorn 

1“ Ac., and one in wWobithe ^bdas are every-day brideffm^ 

-“also should he phsaessed of these- attribute, slidW<^ 1 »^^e 

‘ same caste Ao^dd hej» every d^ etod^nt of the/y^l^vlll^over 
'* 'eveiy' 'iffiik ^tsfcen Jo , ' wcertain *’ 

, ’• Vi 



■ r''^«g7'’ ; 

mtush as 

that 6f ih^ wife ^ to please jumt.# 
tnai^ as slafttl OQ the par^M matt ptt:itfat of womattf 
An ^iy hat^ ordttMed matt to n^in ojxH^ 

daa^^Of hiit on her proving barirett feo.»* ^o they 
have Oiraaitted womatt to marry again on the demise of 
her httsbattd or on his proving impotent &o. Marrying a 
woman once married they have made as much a case of 
second preference on the parfc of inan, aa marrying a man 
once married on the part oi woman. ^T-But unfortunately 


^ WTir \ « 3. 60. 

v» 

“ Constant prospwity attends tho family in which th» wife pleaew 
“ the husband and Uie hueband pleases tho wife.” Xanu, 

^f'Tt * 1. 74. 

“The tamily, in which the wife and the hueband keep each other 
“ Pl«»^ “wi Jwihavo well towards each other, is one in wUch virtue, 
“,;rioi« and onjoylnent increase." y<yiMi»«fiy«. 


5fjr irm^ i 

Tun.^titrn 

i»fsnrt ft^Tiirfr ii~^ 

v<'’ -"i-" '='f^ / 'V ‘ * 

’ s wo^ to hMst^d ihauluflur 


he fs^hol^wi!!&f''td'= 

taken tBe Si^WnSlnW ‘OMt^ lijtf 

mdu|d^ tBem in'a wy which best iSits hfe "tiibht^iiyise * 
perfectly d^raded condition to^' '#hich 

woman haft reddoed through hi$ selfiid^oss tnd ;-in* 
justice. A eight of the wm|s of the women of rin^Wn 
India is re»Uy heart-rending, To respect the femsdo eex 
and to make them happy are things almost unknown in 
this country. Nay men, who* consider themselves wise 
and are esteemed as such by, others, take a pleasure in the 
degraded state of the females. 

Manu has declared : — 

fwif fw*si^«rfw|*?rT‘. nfufH^nr^WT i 
venf w-^rf^ufTarTig fwt h 3. 55, 

W^Tirr^ o 3. 56, 

wiwf’ft wm ftrwijrwTxi wtt irstw r 
n WT «nf t wfif ^ h , 3. 67^ 

»tf»r i^ATTf^ i 

TTfPf nwurflT^fa 

“ Fati^rf,, brothe brothers 

‘ aijd keep ihW Movp/^ m eloper intTbiyaS^ji?^!^ 

‘ gods temWh pro|d^dH#‘t(^4W 

fj^Hs in- 



_ , ■ i$' 

I^r; «,tj^ly 

salutary rule regardmi^ tki 

m^tti 6f ilbfii^'fe Mowed ; ajid tfce ^il conse^ 

qu^n<^, TOi&iiy attetidanit u|ydn a irat: 
a golden rule, are everyw^liere visible. 


Ctil AFTER XXIV. 

The Custom of the Country is not a stronger 
Authority than the Sastras. 

I have, to the best of my ability, explained the true 
meaning and purport of the Texts quoted by the Repli- 
cants with the object to prove the nonconformity of the 
marriage of widows to the Sastras. I will now endeavour 
to meet another objection Which they have m’ade with 
regard to the introduction of the practice. The oppo- 
nents have urged that even if the remarriage of widow.s 
be consonant to the Sastras, it should not prevail, being 
oppolted td custom of the country. Anticipating 
such An objection, I pointed m my first pamphlet 
shew that the Sa^tra is 'a 

^ 



Thus :•— ’ . 

V V, ^fiirtrTtirt^t Wht# i 

flpfW «* 

“ Those: that wish to know, what Dharms<s ar^j for them 
‘Mho Veda is the highest authority, the Smriti. the . seeond, 
“ and Custom the thu*d. ” “ . . - 

Here we see that custom is held as the weakest 
authority ; and the Veda and the Smriti are stronger 
authorities : 

Again : 

w ■^rnsrTftK'wrf ^ i 

HTHTTT^ 11’^ 

“ Where there are no direct sanctions or proliibitions laid 
“ down ill the Veda or the Smriti, tlie Dharmas are to be 
“ ascertained from an observation of the custom of the coiln- 
“ try and of, the family* ” , ' 

Thus it is distinctly stated that custom is to be followed 
on those matters only on which there are no precepts in 
the Sastras. 

f'urther-: 

* MahAbharata, Pa^ 

i-awitepBailfit'-Sr' 
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Smtiti lu^fc ta bo. .^^ofepted whp^ it'io pj^iosod ^ fh® 
** Vedas, so custom is not to be respected wbcn it is , at ; vari- 
ance with Smriti. ” ■ " . 

^ So when Smtiti and custom are opposed toreach other, 
custom is not to be followed, ^ 

When we see, therefore, that there is distinct sanction 
in the Sastras for the marriage of widows, to attempt to 
establish that it should not prevail, because it is opposed 
to the custom of the country, is acting in direct opposi- 
tion to the opinion and precept of the framers of our 
Sastras. 


CHAPTER XXV. 


CONCLUSION. 

Every one, having " the senses of sight and hearing, « 
must acknowledge how intolerable are the hardships of 
our widows especially of those who have the misfortune to 
lose their husbands at an early age ; and how baneful 
to society are the effects of the custom which excludes 
them from the privilege of marrying again. Reader ! I 
beseech you to think seriously for a while upoivthe sub- 
ject, ^ then to say 5he%r^W« fhpii^l^^t^t^l^siaves to 
suc^ a 

V''- 



i: 



pr should urp l^pfr pff 



wJddWi " thm rellevB uniprttmw cri 
fro^ th^ir iukeries; ’WTbilp foilrtikjf^ your ypd 

sho^d bew in xpind the bultPb^^ bfpuir coW^ 
not inlm^^le in their haiure. Kb one cciii asseit thaif 


they haVe never undergone any change. On the contrary, 
the present inhabitants of India would appear to. 
be altogether a different race, were you to compare 
their customs with those that prevailed in days of old 
amongst their ancestors. One instance wtll suffice to 
illustrate the truth of this statement. It, was considered 
a heinous offence in a Sudra, if, in ancient times, he 
durst be seated on the same carpet or mat with a Bra- 
hmana ; but the Brahmanas of these days, like menial 
servants, content themselves with ntting on the carpet 
or mat. while the Sudra occupies a raised seat upon the 
same.# 


* ThU custom if opposed to the Sastras. It not only the Sudras and 
BrahmaxMs ignorant of the Sastras that follow this custom, but those 
Brahmanas and Sudras who are reputed as veTsed in them, act in ac- 
cordance with it without oompunotion. 

Kanu has said : — ’ 


< be' iri 
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, ' ci^gea in <mr customs have taken pkc^ even withw 
a receiit peripdL Th^ Vaidyas, iromtke time of Rajah 
Rajbullub, have commenced to reduce the period of 
their ^saucha (impurity) to fifteen days, and to wear, 
the sacred thread, Before his time, the period of their 
Asaucha was a. month, and they did not wear the sacred 
thread. Even now, there are families among the Vaidyas 
who stick to the old custom. Have these innovators and 
their descendants ever been treated as men degraded and 
having no claim to the privileges of their caste ? Again, 
before the appearance of the Dattakachandrika, all Hin- 
dus in adopting sons were obliged, in order to make the 
adoption valid, to take them before the age of five, and to 
perform the rite of Chiirakarana (ceremony of Tonsure]^ 

them. Since the publication of that work, if a soa^B 
adopted, in the case of a Brahmana, before the ceremoi» 
of the sacred thread, and in the case of a Sudra, before ' 
the marriageable age, he is still admitted to be within 
the proper limits of age, and his adoption considered as 
valid. * 

In these cases, new customs were adopted according to 
a new interpretation of the Sastras, not because they were 
absolutely needed by the society at large, but merely be- 
cause they suited the convenience or caprice of certain 
individuals* For, if the Vaidyas did not reduce the 
period of their Asaucha, or wear a theard, or if sons 
were not adopted after five years of age, society couldT 
neither gain nor lose. But what an amount of mi^ry 
and evil does the country sustain from the non-pre- 
valence of the marriage of widows I Here you have a 
12 
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positive ,evii-*evil of a magnitude posting our iiruLgj|ta- 
tion to conoeive. Now, if ypU could adopt customs tl^at 
at best suited but your convenience, Jou should do any 
thing for the removal of this awful evil, when you have 
your Sastras most explicitly permitting your widows to 
marry again. 

But I am not without my apprehensions that many 
among you at the very sound of the word “custom’' 
will consider it sinful even to enquire if the change should 
take place. There are others again, who, though in their 
liearts agree to the measure, have not the courage even to 
say that it should be adopted, only because it is opposed 
to the customs of their country, 0 what a miserabh^ 

P ' ite of things is this ! Custom is the supreme ruler in thi-^ 
untry : Custom is the supreme instructor : The rul# 
custom is the paramount rule The precept of custom 
IS the paramount precept. 

What a mighty influence is thine, 0 custom ! Inex- 
pressible in words ! With what . absolute sway dost thou 
rule over thy votaries ! Thou hast trampled upon the 
Sastras, triumphed over virtue, and crushed the power 
of discriminating right from WTong and good from evil ! 
RucU is thy influence, that what is no way conformable 
to the Sastras is held in esteem, and what is consonant 
to them' i« set at open deflence. Through thy influence, 
men, lost to all sense of religion, and reckless in their 
conduct, are every where regarded as virtuous and enjoy 
oil the privileges of society, only becaiise they adhere 
to mere forma; while those truly vktuous and of un- 
blemished conduct^ if th^ disregard those forms and 
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disobey thy authority, are considered as the most irreli 
:gious, despised as the most depraved, and cut off from 
society. 

What a sad misfortune has befallen our Sastras 
Their authority is totally disregarded. They, who pas.‘ 
their lives in the performance of those acts which tin 
Sastras repeatedly prohibit as subversive of caste am 
relegion, are every where respected as pious and virtuous 
while, the mere mention of the duties prescribed by the 
Sastras makes a man looked upon as the most irreligious 
and vicious. A total disregard of the Sastras and a care- 
ful observance of mere usages and external forms is the 
source of the irreristible stream of vice which overflows 
the country. 

How miserable is the presant state of India ! It was 
once known to nations as the land of virtue. But the 
blood dries up to think that it is now looked upon as the 
land ol depravity, and that from the conduct of its pre- 
sent race of people. From a view of its present degrada- 
tion it is vain to look for a speedy reformation. 

(Jountrymen ! how long will you suffer yourselves to 
be led away hy illusions ! Open your eyes for once and see, 
tliat India, once the land of virtue, is being overflooded 
w ith the stream of adultery and foeticide. The degradation 
to which you have sunk is sadly low. Dip into the spirit 
of your Sastras, follow its dictates, and you shall be able 
to remove the foul blot from the face of your country. 
But unfortunately you are so much under the domination 
of long estabRehed prejudice, so slavishly attached to 
custom and the usages and forms of society, that I am 
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afraid you will not* soon be able to assert your dignity 
and follow the path of rectitude. Habit has so darkened 
your intellect and blunted your feelings, that it is 
impossible for you to have compassion for your helpless 
widows. When led away by the impulse of passion, they 
violate the vow of widowhood, you are willing to connive 
at their conduct. Losing all sense of honor and religion, 
and from apprehensions of mere exposure in society, 
you are willing to help in the work of foeticide. But 
what a wonder of wonders ! You are not willing to follow 
the dictates of your Sastras, to give them in marriage 
again, and thus to relieve them from their intoterable 
sulferings, and yourselves from miseries, crimes and vices. 
V'ou perhaps imagine that with the loss of their husbands, 
your females lose their nature as human beings and are 
subject no longer to the influence of passions. But what 
instances occur-at every step to show, how sadly you are 
mistaken. Alas ! what fruits of poison you are gathering 
from the tree of life, from moral torpitude and a sad want 
of reflection. How greatly is this to be deplored ! Where 
men are void of pity and compassion, of a perception of 
right and wrong, of good and evil, and where men consider 
the observance of mere forms as the highest of duties and 
tlie greatest of virtues, in such a country would that 
women were never born. 

Woman ! in India, thy lot is cast in misery ! 



TO THE HOx\ORARLE THE LEGISLATJVE COUNCIL 
OF INDIA. 


The Humble Petition of the Under-* 
signed Inhabitaitts of Calcutta and 
the Lower Provinces of Bengal. 

Most respectfully Sheweth, 

1. That your Petitioners have read with much con- 
cern the Draft of a Bill entitled. “ A Bill to remove 
all legal obstacles to the marriage of Hindu Widows,’* 
which was read by your Honorable Council for the first 
time on the 17th November last, and for the second 
time, on the 19th January. Your Petitioners are aware 
from the printed papers of your Honorable Council, that 
the said Bill has been brought in, on the Petition of 
certain Hindus who desire that Widovv Marriage should 
he legalized. Your Petitioners are also sensible that 
the principle of the said Bill is consonant with the 
social system of their English fellow subjects, and there- 
fore is likely to be acceptible to your Honorable Coun- 
cil ; yet your Petitioners cannot but feel it as a duty 
as well to themselves as Hindus as to their countrymen 
in general, to submit their objections to the proposed law. 

2. The preamble to the Bill states that “ whereas 
it is known that by the law as administered in the Civd 
Courts established in the territories in the possessioti 
and under the government of the East India Company, 
Hindu Widows with some exceptions are held to be, 
by reason of their having been once married, incapable 
of contracting a second 'valid marriage, and the offspring 
of such widows by any second marriage are held to be 
illegitimate and incapable of inheriting property ; and 
whereas many Hindus believe that this imputed legal 
incapacity, although it is in accordance with established 
custom, is not in accordance with a true interpretation 
of the precepts of their religion, and desire that the 
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Civil law administered by the courts of justice, shall no 
lonj^er prevent those Hindus who may be so minded 
from adopting a different custom in accordance with the 
dictates of their own consciences*^ &c. 

3. Your Petitioners beg leave to observe that the 
remarriage of Hindu females is not only not in accordance 
with the established usages of Hindus, but is likewise re- 
pugnant to the precepts of their religion and the ordi- 
nations of Hindu law, from which all their social insti- 
tutions have originated. Though there are different tribes 
of Hindus who speak different tongues, follow different 
codes of laws, wear different dresses, and have different 
customs and usages, yet they are all unanimous in re- 
prehending the marriage of their widows, in consequence 
of its being against the positive injunctions of their law, 
and the interpretations of that law by different com- 
mentators of ancient and modern times. The Yojur 
Veda in the Taithriya Sakha declares that as round 
a single Yupa (sacrificial post) two tethers can be lied, so 
one person can marry two wives. As one tether can 

not he tied round two Yupas, so one female can not 

marry two husbands.** The most ancient and revered 
of our lawgivers. Menu, says in Chapter V. verse 161 

that “ a widow who from a wish to bear children, slights 
her deceased husband by marrying again, brings dis- 
grace on herself here below, and shall be excluded from 
the seat of her lord.** And also at the following verse, 
“ issue begotten on a woman by any other than her 

husband, is here declared to be no progeny of hers ; 
no more than a child, begotten on the wife of another 
man, belongs to the begetter ; nor is a second husband 
allowed in any part of this code to a virtuous woman.’* 
The same authority further directs in Chapter IX. verses 
64 and 65, that “ by men of lwice«born classes no wi* 
dow or childless wife must be authorized to conceiv e 
by any other than her lord ; for they who authorize her to 
conceive by any other, violate the primeval law. Such a 
commission to a brother or other near kinsman, is nowhere 
mentioned in the nuptial texts of the Veda ; nor is the 
marriage of a widow even named in the laws concerning 
marriage,” The Mahabharui, too, lays down that “ a 
woman is to have only one husband upon whom she 
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must depend through her whole life.*' These ordina- 
tions in the highest sacred works of the Hindus, added 
to the long established custom and usage of the country 
against the marriage of widows, will, your Petilioners 
trust, weigh more in the estimation of your Honorable 
Council than the forced construction of any solitary 
text apparently in its favour, but quite unsupported by 
n single instance of such marriage having ever been 
legally contracted in any period of the annals of the 
Hindus. Your Honorable Council will tima perceive 
that the marriage of Hindu widows is not in accordance 
with the dictates of Hindu law, as it is stated in the 
preamble to the Bill for the removal of legal obstacles 
to such mariiages. 

4. Your Petitioners further beg leave to submit that 
the proposed law is also at variance with the several 
statutes of the British Parliam ’iit and the Regulations 
of the East India Company, by which the natives of 
this couiitry have from time to time been assured, that 
their rights of marriage and inheritance shall not be 
disturbed or violated. Section 23 of Regulation I. of 
1772 which was re-enacted in Seqtion 15 of Regulation 
IV. of 1793 , ordains that in all suits regarding success 
sion, inheritance, marriage and caste and ail religious 
usages and institutions, the Mehamedan law shall 
prevail in respect of Mehamedans and the Hindu law 
in regard to Hindus. This is also laid down in the 
2l8t George III Chap. 70 Sections 17, IB and 19. The 
3id and 4th William IV Chap. 83 Section 53 expressly 
provides that in making any law for the natives of this 
country a du** regard should be had to their religion, 
customs, laws and usages. The more subsequent Re- 
gulation V of 1831 declares that cases relating to the 
marriage, succession and inheritance of Mehamedana 
shall be decided according to Mehamedan law, and those 
concerning the Hi idus shall be adjudicated according to 
Hindu law. These repeated declarations of the British Par- 
liament and the local Goveniinent have induced a firm 
belief that the natives of this country would be continued 
'u\ the eiij-'yment of their laws relating to inairiage, 
succession and inheritance. Even in the General Order 
iccrnlly is=ued by the Governor General in Council in 
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reference to the late disturbance at Bi)laruin and the 
conduct of Brii^adier Mackenzie on the occasion, the pub- 
lic officers were enjoined in the strongest manner never 
to interfere with the religious observances of the natives 
of India.’' When the late Law Commission in 1837 
5»pplied to tile Sudder Courts at the several Presidencies 
for their opinions on the subject of Hindu Widow 
Marriage, the Judges of those Courts unanimously ob- 
served that the legalization of such marriage would 
be ail interference with the Hindus in the matter of 
tbeir own law and religion and at once dislocate the 
whole frame work of Hindu jurisprudence.” The Hin- 
du Society has undergone no material chauge what- 
ever since that year, which would warrant the Legisla- 
ture to interfere witli the Hindu law on the ground of 
expediency. Its integrity, it is true, has been most 
seriously affected by the enactment of Act XXI of 1850, 
but your Petitioners submit that one encroachment does 
not justify another ; and, what is of more importance, the 
said law has not increased the number of native coiu 
verts to Christianity, The experience of the last six 
years shows that practicdly it has been of no more use 
than affording an example of an arbitrary and uncalled-for 
interference with the Hindu law of inheritance. Legis- 
lative intervention has never yet been able to effect a 
change in public opinion, while the more such interfe- 
rence is exercised, the more it assumes an objectionable 
character. 

5. Your Petitioners have been told that the Bill for 
the removal of legal obstacles to the marriage of Hindu 
widows, is merely a permissive law. In reply they beg 
leave lo observe that so far as it allows a widow to 
contract a second marriage, at her option, it is undoubt- 
edly of a permissive character, but in its immediate 
and ultimate consequences, when it interferes with the 
rights of others, your Petitioners humbly submit that 
it is a compulsory measure. As for example, if a Hindu 
dies leaving two daughters, both of whom are widows, 
but the one has a son, and the other no children ; by 
the Hindu law of inheritance as it is now administered, 
that son will be the sole heir of his maternal grandfather. 
Bat if the childless widow contracts a second raarriage 
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and has issue by her second husband, by the proposed 
law they would be entitled to equal shares of the pro- 
perty of their mother^s father with the son of the widow, 
who has not remarried. Aj^jain, if a married woman dies, 
leaving two sons, who have acquired property. Their 
father marries a widow and dies leaving a son by her. 
One of the brotheis has children while the other has 
not ; but both of them subsequently die. By the Hindu 
law the said children will succeed to the whole of that 
property ; but by the proposed law, the son of the 
widow will not only share equally with the two brothers 
at first, but will also succeed to the share (tf the de- 
ceased among them to the exclusion of the said chil- 
dren. A^ain, a person dies leaving a widow but no 
issue and directs her by bis will to adopt a son and 
lieir. If bt f^re the adoption takes place she contracts a 
second marriage, she cannot carry out the directions of 
her deceased husband according to Hindu law : and the 
consequence will be that his line will be extinct ; that 
he and his ancestors will have none to perform the 
usual funeral ceremonies prescribed by the Hindu reli^ 
gion ; and that whatever property he may have left, will 
go to his next of kin, who, by the proposed law, will 
find it to their interest to induce the widow to marry, 
and thus defeat the intentions of her first husband for 
their own benefit. 

6. Your Petitioners can, to an unlimited extent, 
multiply instances in which the proposed law for the 
marriage of Hindu Widows will operate against the 
civil rights of others who may prefer to follow the laws 
and usages of their country, — a consequence which 
had no doubt been anticipated by the Judges of the 
several Sudder Courts, when they gave it as tl\eir opi- 
nion that the legalization of such marriage would amount 
to an interference with the customs and laws of the 
Hindus, and would at once upset their present system 
of jurisprudence. If the Petitioners in favour of Widow 
Marriage be disposed to adopt a different custom in 
accordance with the dictates of their own consciences/* 
as it is stated in the preamble to the Bill, your Peti- 
tioners have no objeclion whatever to their doing so, 
but when the law which they have asked for, inter- 
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feres with the rights of others, who entertain different 
opinions and are not inclined to follow their example, 
their demand is manifestly unjust ^nd unreasonable. The 
Petitioners, at whose instance the proposed law has been 
brought in, form a very small and insignificant portion 
of the vast masses of the people whom your Petitioners 
represent. It would, therefore, be scarcely just and rea- 
sonable or even expedient to enact a law for the minority 
which shall interfere with the rights of the majority. 
As far as your Petitioners have been able to communi- 
cate with the people of the interior, during the short 
space of two months, which has elapsed between the 
fust and second reading of the Bill, they have found 
but one opinion exist among all classes of men, and 
that opinion is, your Petitioners need hardly say, against 
the proposed law ; and if the fact of that law being 
under the consideration of your Honorable Council be 
made known still more extensively, your Petitioners are 
sure the general voice of the entire Hindu population 
will be raised against its enactment. The great majo« 
rity of the people of this country have yet had no inti- 
mation of the proceedings which have been held in respect 
of the Bill for the legalization of the marriage of Hindu 
Widows. They have no knowledge of the English lan« 
guage, and do not read the English newspapers in 
which the reports of your Honorable C ouncil appear. Tlio 
Bill made its appearance in the Bengullee Government 
Gazette only on the 12th February; but still that would not 
be sufficient, as the Bengallee language is only read 
and understood in only one of the provinces out of the 
immense extent of territories subject to British rule in 
India, and tliat, too, by a comparatively small portion 
of its inhabitants. Its cMiactment will, therefore, be with- 
out the knowledge of the people whose interests are to 
be affected by it. If they know of it, your Petitioners 
are certain they would object to it, and it would be 
unwi&e to pass it into law on the application of a few 
against the wishes of the hundred thousands of the Hin- 
dus who own allegiance to the British Crown in India. 

7. Your Petitioners also beg leave to submit that the 
proposed law for the legalization of Hindu Widow Mar- 
riage is vague and insufficien; ; since it does not declare 
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wliat shall constitute a valid widow niarriapje. The rite 
of matrimony is held sacred in all countries and by 
all nations. It is one of the ten Sanscars or sacramen- 
tal rites of the Hindus. Its details are no where left 
to the option of individuals ; yet such would be the case 
if the Bill for the removal of all legal obstacles to the 
marriage of Hindu Widows be passed into law as it 
now Blands. The ceremony which at present prevails 
among Hindus, can not bo performed in the case of a 
widow taking another husband. “ The holy nuptial 
texts’^ says Menu in Chap. 8 Verse 226, are applied 
solely to virgins and no where on earth to girls who 
have lost their virginity.’* Again in Chapter IX Verse 
47* Once is the partition of an inheritance made, 
once is a damsel given in marriage, and once does a man 
say ^ I give.’ 'I'lieae three are by good men done once 
for all and irrecoverably.’^ It vvill, therefore, be neces- 
sary to prescribe a new ritual in opposition to the dic« 
tates of Hindu Law and Religion to prevent its being 
n source of much litigation, which it will otherwise ne- 
cessarily lead to. Such a result cannot surely be the 
object of the Bill which is now before your Honorable 
Council. Your Petitioners also beg leave to sulimit that 
many Hindu widows who, if remarried at an early age 
under the proposed law, might regard their second union 
us a degradation and wrong, when at a mature age they 
come to know the religion and laws of iheii* country. 

8. Under these circninstances your Petitioners beg 
leave to submit that the “ Bill to remove all legal ob- 
blacles to the marriage of Hindu widows*^ should not be 
passed into law, and that your Petitioners and the^ rest 
of <their countrymen, who prefer to follow the established 
laws and usages of their country, will be permitted to 
continue in the enjoyment of tlieir civil rights as they 
have heretofore done. 

And your Petitioners, as in duty 

bound, shall ever piay. 




STRAY THOUUlITS, 

ON 

CHILD MAllRIAGE 

IN' 

BRITISH INDIA. 


tTob CliARNocK was going up from (bilcutta to a placo now 
known as Bairackporo in a boat in the oarly days of tho East 
India Company. At inidstrcuin the shrieks of a fonialo reached 
jis earSj and be ordered his boatnion to land the boat on tho 
jank from where tlio wails came. He saw the corpse of a Hindoo 
)n a funeral pyre in flames, and a young female child of thirteen 
jeing forcibly dragged by ruthless Hindoos towards tho pyre 
for cremation with her deceased lord, Tho men were exhorting 
iier to die a sut tee^ and obtain eternal fame for chastity, and 
3xalt the glory of her deceased husband^s and her father’s family. 
The girl in utter despair, surrounded as she was by her execu- 
tioners, was rending tho air with her frantic cries and shrieks, 
:ind imploring Heaven to come to hor rescue, free her from their 
grasp, and save her from being burnt alive. Job Charnock at 
this juncture appeared on tho scene, took the girl into his boat, 
and rowed away to tho country-seat of the Governor of Bengal. 
He educated her, and afterwards married hor ; and she proved a 
loving and a faithful wife, and died in the beautiful country- 
seat, which after the name of Charnock, is to this day known by 
the Bengalees as Clianuk, and by tho Hindoostani sepoys as 
Aclianuk. The English know this place as Barrackpore, where our 
Viceroys at times retire for rest. 



{Similar atrocious murders of Hindoo widows wore committed 
by tlioir relatives with impunity in all parts of India under the 
cloak of roligiou until the year 1829, wlion Lord William Ben- 
tinck's Governmont passed a law making the acta crime and a 
felony, and aiders and abettors, felons, punishable, as principals, 
with death by tbe gallows. Lord Willia>» Bontinck was no 
coward son of Mars. His stern sense of duty as protector of the 
weak, the down trodden, and the helpless, living under the 
a;"is of the British Nation, impelled him to action, and, view- 
ing with disdain the prospect of a Hindoo rebellion vvliicb some 
of his chiekon-hearted councillors whis})ered in his ears, ho with 
a hold stroke of his pen rid the country of tho inluunnn rite The 
descendants of the Hindoos, Avho at tho time cursed him in secn^t, 
now hold him up as tho founder of the British reign in tho 
hearts of the Hindoo race, and bless tbe nation that sent such a 
man to their country to govern with principles of righteousness 
and humanity. 

At the present day, though such horrid deeds arc no more 
heard of, there are nevertheless practices amongst the Hindoo 
subjects of the British Crown throughout the length and breadth 
of British India which are blots in tbe present British Adminis- 
tration of India. The British Nation has no idea of the extent 
of suffering to which innocent female children are subjected in 
the name of Hindoo religion, nor of the extent of loss of life 
attendant nj)on the observance of such Hindoo customs. The 
annual adnUnisHation report of each province in British India 
gives the number of theft cases and each of the other offences 
complained against, in which perpetrators of crimes were detected 
or undetected, and in which punishment was brought home to 
the offender or otherwise, but no administration report of any 
province in British India gives us any idea of the number of 
Hindoo female children married in each year, nor of the age at 



which any particuhir number of them are marrieel from iLc ag« 
of two to the age of fourteen. No system has yet been inaugur- 
ated for the registiation of Hindoo inarriagcs and there is no 
chance of knowing the number of Hindoo female children 
married in ojudi 3’oar in India, nor the age at which any partir 
cular number of them arc married. Theic is no chance of 
knowing how many Hindoo child wives of three ymrs, how 
many of four years, and so 011 up to fourteen years become 
widows in every year in India. We cannot know of the nuirbtr 
of child wives that die in llie throes of clnld buth between the 
age of ten and foiirtcc!!. We do not tliink we can know ot tlic 
number of infaiirs of any paiticiilar race ibat die eacli year m 
British India within one monlh of their birth, ^^ithin two months 
a’.d fo on up to the third year of the existence of such infants-. 

We fear, that if the Government of India be called upon to 
furnish information ou these points it would plead its present 
inability to do so, and until the Government be directed by the 
Home Authorities to formulate measures to obtain accurate 
information on all these subjects it will take no Btep.s to this end, 
so indifferent the Indian Government seems to be in tbcEO 
matters. 

C)ur Government under the impression that the high 
education it is giving to the p'eoplc of this country will awaken 
in them a high sense of their rtsponsibilities as lathers for their 
children’s wcll-b(‘ing, and that there will he no occasion lor 
interfering witli parental rights of the Hindoos over their child- 
ren. Our Goveimncnt has been acting on this impression. 
The continual flow of le. tures by Hindoo young nieu from the 
year 1850 to the pi*cs<mt dale on public platforms against child 
marriage and enforced widowhood and the virtuous indignation 
the lecturers displave<l on such occasions ou the evjis of Hindoo 
^luld marriage and the unaiumous vote of eenoure which the 



atidiencc on sucli occasions 4^a*<sed against such practices induce 
a belief in hi<Th oiHcers of Government tliat the days of child 
marriage are doomed and that British India "will in a short time 
be freed from the yoke of such iuhnnoan customs and of streams 
of evils which How from such a system. 

At tlic risk .if Ixdng long and tiresome I will reproduce hero 
the proceedings of two meetings of educated Hindoos from tho 
Indian Mirror of Sep’eml)er and October of 1878, to shew tlic 
attitude of educated Hindo s in connection with the subject of 
child marriage. 

fFrom the Indian Mirror, Thursday, the September 1878.] 
“P.-ocoedijtgs of a Meeting of theStudou's of Calcutta against 
child iiiarriHge.” 

the Instance of the Students' Association a public meet- 
ing of the Students of Calcutta was held at the Albert Hall on 
{Saturday last at d-30 P. M. The Hall was crowded to suffoca- 
tion and hundreds had to go away from want of apace to stand in.'* 
<’Dr. Mohondra Lai Sirkar was voted to the chair. The 
cliairman opened the proceedings of the meeting with the remark 
that as one interested in the welfare of the country he considered 
child marriRge a great source of evil and that ho was impelled by 
a scus(^ of duly to be present in the meeting. Tlie movement ho 
said was a liglitone and it originated in the most proper (piarter.” 

“TJk' Steretary then read a precis of the letters received from 
ditb rent schools and colleges in different parts of the country 
and It was seen from it that the movement was held with uni- 
versal joy and unbounded enthusiasm. Meetings were held in 
different Schools and Colleges in the Mofussil and all were 
unanimous in adopting the line of procedure indicated by tho 
Students’ Association.’^ 

“Utmost entlmsiasm prevailed during the three hours during 
which tlic meeting lasted and the following resolutions were then 
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proposed and cariicd by acclamation. The llcsolulions were all 
moved, seconded and suj ported in neat eloquent, and earnest 
speecliesby students representing the ditt'erent colleges of Calcutta 
and it is worthy of note that all of them were unmarried except 
the supporters of llie hist and second Kesolution. 

“ilosolution 1.'^ 

“That this Meeting deeply impressed with the pernicious 
character of tlio custom of Child Marriage, convinced that it lies 
oven in the luiinlilc! power of students to take steps to check it, 
resolves to organis(‘ a movement amongst students to put down 
a custom so prejudicial to their host interests whether as students 
or as mcn.^' 

‘‘Proposed by ]>a]»oo l^yomkesh Chakravarti, M. A., 
(Preside nc)' College) seconded by Baboo Bidoo Bhoosun Muk- 
herjeo ((hithedral Mission College) and supported by Baboo 
Jogendro ^lath Boso.^^ 


'^Resolution 2.’^ 

^‘That this Meeting convinced of the importance and neces- 
sity of forming a band of young men pledged not to marry at too 
early an ago with a view to help this movement and gradually to 
influence public opinion in its favor, resolves That tlio following 
form of pledge be adopted to be signed by siieb students as aro 
in a position and feel themselv(‘S able to enter into this solemn 
obligation.” 

“Deeply impressed with the pernicious cliaraeter of tho 
custom of child marriage and with tho evils that liave followed 
in its train, convinced of tbo solemn duty I owe to myself 
and to my countrymen to discourage so far as mny be in my 

humble power a custom so hurtful to students, so prejudicial 
to the best interests of my countrymen at large, 1 hereby so- 
lemnly declare that 1 shall not marry nor allow mvself to be 
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given in marriage HU 1 have completed the age cf twenty one' 
years, iny present ago being 

‘‘Proposed by Baboo Narendrolal Dey (Presidency College) 
seconded by Dr. Tumizoddin (Medical College) and supported 
by Baboo Jogendra Ghundor Bose B. A. (Presidency CoUego)’’ 
“Resolution 3*.” 

“That the Members of the ('ornmittoo of the Students’ Asso- 
ciation (e,v ojfi^io) and the following gentlemen form themselves 
into a Permanent Standing Conimiltee with power to add to their 
number for the purpose of taking such steps as may bo deemed 
necojsary to lielp and promote the movement that has t)een 
inaugurated and there l>e two secretaries to the ^Standing 
Committoe, one of them being the secretary to the Students’ 
Associjition for the tinu^ being, and the other to be appointed by 
the Standing Committee” 

“Proposed by Baboo Nrityalal Mukerjee ( Free Churcli 
Institution) seconded by Baboo Somendro Nath Tagoro (St* 
Xaviers College) and supported by Baboo Bijoy Uobindo Bose.. 
General Assembly’s Institution. 

“The following arc the gentlemen in the commitee. A. M. 
Bose Esqr. M. A, Baristcr at Law, PreMdent, Students Associa- 
tion, Baboo Rally Churn Banerjoo M. A. B. L. Vice-President 
Students' Ass iciatiou, Surendra Nath Banerjec B. A. Vico- 
PfL'sident-Siudents, Association, Gooroo Dass Bancrjce 
J3, \i, Vice-President Students’ Association (now Honblo 

justice Goorto Dass Bancrjee D. L* Vice-Chancellor Calcutta 
University) Byomkesh Chakravarty M. A., Suruth Cliuiider 
Chattel joe (Lucknow) Gooroo Prosunno Puttadar (Krishuaghur) 
Jogendor Ohunder Bose M. A., Tarakissore Chowdry, Rally 
Sunkur Sookool, Syamul Dhun Mittra, Nritya Lai Mukerjee, 
Somendro Nath Tagoro. Aiouorunjun Dass (Secretary 
Bhowaniporo Students’ Association)/’ 
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mnst bo noted here that an amendment to the second 
Tosohition was pi'opostd by one I3epin Chunder Pal who wished 
to add the following w’ordsin the form of the Pledge, “and 1 will 
iiot marry nor allow myself to be given in nnirringe to a girl 
wlio has not completed her fourteenth year.” 

“The Itesolution was subsequently withdrawn when the 
impracticability of the amendment was explained by ditfrent 
speakers.’* 

Baboo Kajnaran Pose of the Adi Prabnio ^omaj and tbc 
Uev. Dr. K. M. Panerjee, wlio were present at the meeting spoke 
strongly in support of Ibo amendment. The remarks which 
Paboo Rajnaran made in Pengaliwero very luimorons and called 
forth roars of laughter. He exhorted the students to benvare lest 
their zeal and enthusiasm evaporate like camphor. Dr. Panerjee 
exhorted them to have 'patience’ He remarked tliat ho w^us glad 
to notice a spirit of self-reliance growing up amongst the students 
of the present generation. In his younger days the students 
looked up to Government for suport in all sorts of reform.** 
“Pabu Surendra Nath Banerjeo in proposing a vote 
of thanks said that the most difficult part of the business 
yet remains to bo done ; the difficulty was to carry on the 
movement with caution, earnestness and zeal.'* Ho exhorted 
the Students not to flinch nor to flag. Asa Vice-President of the 
Students^ Association he said, that that body did not arrogate to 
itself the functions of a Refonner but it has taken up the question 
of Child marriage into its hands because of all others this w as the 
subject which affected the interests of students most seriously.” 
The Meeting broke up at 9 30 P. M. and twenty five of the young 
men present expressed their willingness to sign the pledge.** 

From the Indian Mirror, Tuesday the 15th and Thursday 
the 17th October 1878. From a correspondent 

10 October 1878** 
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“BIRBHUM’* 

^‘On iho requisition of* the Calcutta Students* Association, 
a meeting of the gentlemen of Suri was convened by the 
pupils of the Birbhum Government Sehool in September 
last^ in the Birbhum Government School premises, for con- 
sidering the subject of early marriage and the advisability of 
the students signing a pledge not to raarrv before the age of 
twenty-one. The meeting was largely attended by respect- 
able Native gentlemen of the station, and presided over by 
Babu Kulodnnund l\Tiikerji, an Ex-Subjndgo. After tbo 
delivery of addresses by some of ilie gentlemen present, it 
was resolved that tlio pupils should not sign the pledge with- 
out obtaining tlie consent of their parents and (ruardians. 
The following is the substance of the speeeli delivered ])y 
Babu Khotter Mobuii Gaugoly which produced a telling 
effect on the audience. 

*^Mr. President and Gentlemen. — We have been called 
hero to-day to give expression to our views on the subject 
of early marriage amongst students of our schools. The sub- 
ject lias been one of great interest to mo, and it is with no 
ordinary doliaht that I accept tbo invitation. T commend 
the spirit with wliicli the matter has been taken up by tdio 
pupils of this School, and without any further observation 
I proceed to address them. 

^‘Tbe move now made by the Calcutta students’ Association 
for the repression of early marriage, which has been one of the 
many causes to which the present degenerate state of the natives 
of this country is attributable, inspires me with the hope that 
there is looming in the distance, it may be, a more happy and 
prosperous era for the conntry. In days gone by, when the 
Aryans first settled in the Valleys of the Indus and the Ganges, 
and framed comprehensive rules for their conduct in life^ early 
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inarriiiges were quite unknown. The rfhastras, which the 
Jiishis promulgated for tbo governmeut of the people of India, 
went so far as to prohibit them. By the laws of Manu it 
Avas ruled that a man Avas first to finish his education, and then 
take to him a wife ; and the Hindus of old never thought of 
marriage for tlunnselves or their children until they had 
attained the age of twenty-five, and when having completed 
their education, they Avere in a better position to judge for 
themselves, and strike out a course of life most advantageous 
to themselves and to their fellow-creatures. In those days 
Avoinon enjoyed greater privileges and liberty of action than 
now. Tlio i^agei of the lilahabharat and the Uaraayan tell us 
of the age at which men and women joined hands at the 
liyna.mncal altar and the difterent modes in Avhicli they did so. 

“ Femalos of the age of those Avho are in Europe conai- 
dorod marriagcahle could choose their husbands from among 
the male guests invited by their parents. The Saijamvaras 
of Domayanty and other renowned ladies will doubtless recall 
to your mind the nunnerous instances in Avhich educated ladies 
of high rank exercised the privilege of choosing their partners 
in life. Your Head Master, Bahu 8ih Chunder Shome, has 
already quoted authorities to show that early marriago was 
never couatcnaiiced l)y your ancestors ; ;ind that it is because 
early marriage was unktioAvu amongst them that they came 
to be a great nation. Whence, then, has this bariefnl practice 
of early marriage sprung up —a practice Avhich has taken such 
a deep and Avidospread root in our land ? This may at first 
sight appear to admit of no satisfactory answer. But when 
we recollect the changes which India has undergone from 
the time of the extinction of our independence ; when 
consider the misfortunes it laboured under during centuries 
of Mahomedan misrule, when we contemplate the struggles 
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which the Hindus luid to make to prevent an}^ fusion of the 
races and the shifts they resorted to in order to attain that 
end, the difficulty vanishes, and we see at least two of the 
expedients they adopted. The Moslems, who then governed, 
were far from being a chivalrous nation. They often attempted 
the chastity of Hindu ladies, and the pages of history are replete 
with instances of Hindu ladies having perished by consigning 
themselves to firo rather than submit to dishonor at the bands 
of their lawless conquerors. It was in order the better to secure 
their ladies from harm that the Hindus of those days first 
introduced the zenana system and the practice of early marriage. 
Once wedded to those systems, the Hindus became staunch 
adherents to what had obtained the sanction of age. In course 
of their degeneracy during this dark ago the groat majority of 
them ceased to cultivate tho language in which their ancestors 
had sung praises to God, and thus it was that tho sacred texts 
were left in the hands of those who could retire from tho 
scene and remain secure from intolerant enemies. The revolu’ 
tion, whifih followed the fall of the Hindu sovereignty com- 
pelled many a Hindu to take to tho study of Persian, and 
thus eke out the moans of subsistence or perhaps earn State 
honoiN. Sanskrit then bocamo a dead language. The sacred 
texts were cither destroyed, lost, or removed to places iin- 
known. Tho Rishis were lost sight of even in the mountain 
fastnesses and impregnable forests. There remained, then, 
for the guidance of tho Hindus, in matters moral and religi- 
ous, hut a few who had any pretension to a knowdedge of 
the ancient Aryan lore. In course of time death snatched 
away one by one the few able Pundits that survived the 
downfall of the Hindu Empire ; and their successors, under 
the consequent inauspicious circumstances that attended 
their ondeavours at the mastery of tho Sanskrit language, were 



ceriairily not the best guides to the fallen Hindu race ia their 
affairs, temporal and spiritual. These men, possessed but a 
smattering knowledge of a few straggling works on Hindu 
tShastras, made their own compilations, annotations, and 
commentaries, and only too often, from inability to grasf) 
the subject, rendered erroneous explanations, and in order to 
gain renown, engrafted on them opinions \vliich, at the time 
were best calculated to suit the circumstances of the people 
among whom they lived. Rnglmnuiidun Bhuttacharji was 
a person of this class. He it was that prf’ached the doctrine 
that when a m.an married a female child at the ago of eight 
li(' obtained that reward in Heaven which Menoka and Dakh}a 
attained by the gift of Gowri to Siva, and that when a man 
kept his daughter unmarried till the ago of twelve ho paved 
his own way and that of his ancestors to the seventh genera- 
tion to Hell. Ignorant men, through fear of incurring the 
wrath of Heaven, disposed of their female progeny in marriage, 
not only before their twelfth, but even before their eighth year/^ 

“Thus, early marriage having taken deep root in Hindu 
society, and having the colour of sanction of Hindu religion, 
gradually became a part of the social and religious institu- 
tions of the country.’' 

“ Unupurva marriage or betrothal of children even before 
their birth accompanied witii religious ceremonies takes place 
oven now in the H)th century among the Boidik Ikahmins ; 
and instances of baby-marriage among the higher castes in 
Bengal are not of infrequent occurrence, Kven in this school 
there are married boys of tlio age of eight ; and in this assembly 
aie grown up men avIio were married at the age of ten. 
Bengali parents think that they have the riglit to marry 
their children to whomsoever and whcnevoi they ])loase. 
The good whicli parents alone can do to tlioii eluMren with 
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ilmt hv'd] ly care aad solicitude avIucIi none other can bestow 
is marred in most cases Ijy early marriage, when the education 
of the children is incomplete and when they are incapable of 
realizing the duties and responsibilities they have undertaken^ 
or comprehending file injury, that their physical and intellec- 
tual nature are likely to suffer, and the pecuniary embarrass- 
ments that may arise. 1 do not however for one moment 
attril)uie any nnwortliy molive to parents in this I ^ay 
tlirough l)('si of motives ami mistaken notions of tin; fitness of 
things they Inirry on marriage of their clnldern. Early 

marriage was prevalent among the English, and to icpress 
it (lie Ibiiisli nation had to pass a law holding null and 
void all marriage') of iiifunts nnd>T the age of twelve in 
tlio case of females, and fotirtiMoi in tlral of males. The 
French had to go further^ and in the Code N:ipoleon it is laid 
down that any child married daring his or her minority might, 
within six' monthsaftor attaining the age of 25 at pleasure dissolve 
the marriage, if there be no children by the union. In India, 
Iiowover tliere is no such law Wc do not regret its absence when 
Ave see around us ^o many young boys, yet unsaddled with 
Avives, striving head and heart to find out the efibetive means 
of curtailing ilu^ unbounded and arbitrary ])Ower of parents 
in this matter. The present occas.on is, therefore, one of 
joy to every man Avho has bestowed a thought on the 
subject. Early marriago has the same effect on the married 
couple as the grafting process has on seedlings which grow 
into trees. tseedlings left to the fostering care of nature 
when anivod at maturity yield better and more durable 
fruit than grafts Avhicli arc uunaturally forced, and conse- 
queiiily made to yield untimely fruits Avhich erelong Avithcr 
away. ^Vo see the same ill effects from early marriage. 
Boys ill their teens become fathers, girls become mothers 
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still earlier, both become old before they bavo tasted ibo 
real pleasures of youth. So tar 'for the physical aspecc 
of this all, important question. Our Civil Surgeon, Dr. 
G. C. Roy, who from the nature of his education and his 
professional experience is hotter able to afford information 
on this subject, has already given you bis views. Now, 
let us seo what effect it has upon our hoys in respect to 
their morals. The association of married boys with the unmarried 
lias often a very deleterious effect on the latter. The bachelors 
from idle curiosity question tlieir Avedded associates about the 
mysteries of married life, and learn from them things they 
should not dream of, and become possessed with longings 
which distract their attention from their studies and create 
artificial cravings. Boys, I beseech you to shun the company 
of married boys whom the dalliance of the Bashurghur, the 
flirtations of sisters-in-law, and the blandishments of wives 
have made effeminate and renderod unfit for the austere, 
the simple, the blessed life of a student, t^hun them as you would 
shun your worst enemy, for they will poison your mind, 
and overcast the haven of your innocent thoughts with 
dark clouds, which Avill raise tempestuous storms and destroy 
your soul’s peace. It is true we see instances of young 
boys who, notwithstanding these disturbing elements, have success- 
fully passed their academical cxaioinalions. But these arc of 
rare occurrence, and are the exceptions which prove the 
general rule that early marriage has a baneful ellect on the 
prospect of many a young student, makes them mere abortions 
in the intellectual world, and sends them f'orili into cities 
and towns like fainhshed wolve s in quest of service. This is 
a fact beyond dispute^ The number of applications accom- 
panied by rccoinineiidatious, which an advertisement 
for a keraui on a miserable pittance of Rs* 15 or 20 attracts 
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from various parts of the country, affords irrefutable 
proof of tho deplorable influence of this ^rcat social evil.” 

“It may bo said that a state of celibacy up to tho 21st 
year of their a^o would lead students to habits of immorality, I 
scout tho idea. Tho tendency to immorality, which must 
bo the consequence of an unnatural and artificially created 
craving, is as much for tho married student as for tho un- 
married when they arc not taken care of by their parents and 
guardians, and are allowed to fall in bad company. But as 
students devoted to tlie noble cause of learning, as members 
of a sacred society united together by the bonds of a brother- 
hood keenly alive to the high sense of moral excellence — the 
very ideal of an ardent imagination, us votaries in tho temple 
of science, whose duties should engage the whole man, body 
and soul, you will, I am fully assured, never so far degrade 
yourselves as to forget your position, nor fail to reprobate the 
conduct of such as stray from the right path. If there be 
any whom all these considerations will not restrain, on him 
my words are lost, and to such a person I do not address 
myself/’ 

“The Students’ Association at Calcutta have asked you 
to co-operatc with them, and to sign a pledge not to marry 
before the jigo of twenty-one, I do not see how yon, who are 
dependants on your paicnts even for your existence, can accede 
to this request without obtaining the assent of your parents. 
Your parents wishes on this point ought, therefore, to be first 
ascertained, and until this is done nothing can be said by 
any one of us who are present at this meeting. Your 
fathers will, I fear, set their face against such a proposal. 
Mothers in Bengal have, in matters domestic absolute 
authority ; and it is through the influence of mothers that 
boys are married during their infancy. The avarice lor 



gold ornaments, gold and silver plates known ns Dan 
Samigri^ and cash as Gon Pon at the time of their son’s 
marriage, presents at every occasion of festivity, and pecu- 
niary assistance in times of need from the bride’s father, 
and the desire of securing docile maids of all work free of 
cost, induce many mothers to contract early marriages 
for their sons. Such mothers seldom bestow a thought on 
the future of their offsprings, and it is idle to hope that 
under the influence of such, Bengali fathers will keep their sons 
unmarried till their twenty first year, or consent to the signature 
of the pledge by their sons. I would therefore suggest to you the 
advisability of proposing to the Students’ Association a Memorial | 
for presentation to the Vice-Chancellor of the University with a ; 
prayer for the passing of a rule prohibiting the admission of ( 
married boys to the Entrance Examination, and another to the 
Director of Public Instruction for a rule to stop the admission ; 
of married boys, and continuanco in Government and Aided j| 
Schools of such as may be married after tho onforcoment 
of the rule.” 

Now, let us see what lesson the proceedings of the Students’ 
Association of Calcutta held in September 1878 teach us. It 
shewed ; — 

Istly. An earnest desire on tho part of tho Hindu students 
of all the schools and colleges throughout tho province of Ben- 
gal to prevent their parents and guardians from marrying them 
before they had obtained their full physical growth, before they 
had finished their education, and before they had begun to earn 
the means of supporting themselves and their families. 

2ndly. An earnest endeavour, with the advice and under 
the guidance of gentlemen of superior culture and worldly 
experience, and of the leaders of public opinion, to remain un- 
'iaddled with wives, and unencumbered with cares, anxieties, and 



f n; 1 


pecuniiiry cmbarrassinents consequent on tbe married state 
during their academical career. 

drdly. The promptitude with which the members of the 
learned professions, medicine, law and divinity, members of the 
British Indian Association, members of the Indian Association, 
members of the Brahino Samajes, graduates of the University, 
and members of the Hindu community of Calcutta, responded to 
the call of the students of Bengal for helj) in their deliberations 
in connection with the course to be taken to prevent their 
marriage during their scholastic career. 

4thly, The impracticability of finding unmarried Hindu 
girls ill Bengal of the age of fourteen. 

5thly. The uselessness of the endeavour of students and their 
distinguished supporters without the help of Govorment, but 
only with the aid of a pledge not to marry or allow themselves 
to be given in marriage before they have completed the ago of 
twenty-one. 

To the reader I leave the task of drawing the viorale from 
the proceedings of the meeting of the students of Birbhoom held in 
September 1878. 

More than twelve years have elapsed since these events 
took place ; ami the question of child marriage, in so tar 
as it affects Hindu stmlmits, remaius iu the same state in which 
the students found it when they took it up. But where are 
the friends and well-wishers of Hindu students v Where are the 
Presidents, Vic ’-Presidents, and other office-bearers of tho 
Students, Association who held their meeting in September 1878 
at tho Albert Hall •? Have these gentlemen, whom the rising 
generation of Bengal look up to for the welfare of their 
Country, ceased to feel an interest in the student's cause I No, 
it cannot be *, untoward events must have stared them in the 
face, and compelled them to keep back till an opportunity offers 
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to enable them to prove themselves equal to the trust reposed 
in them by their young friends the Hindu Students of Bengal, 
I have heard people say these gentlemen finding the inutility 
of tho Student’s pledge, in their unwillingness to lose touch 
with the Hindu Community by invoking the aid of theGovern- 
ment in its educational department as suggested in the address 
to the students of Birbhum and seeing no hope of having the 
co-operation of fathers of Hindu students who never let slip 
an opportunity of making money in their bargains for the 
marriage of their sons during their academical career have wash- 
ed their hands off the matter in utter despair. I do not think 
it has come to this, but if it be so, it is a matter of deep regret. 

Let us now for a moment dismiss this subject from our 
mind’s eye and turn to Miss Rukhmabai’s tale of woo of the 
Hindu child wife in her letter to the National Review repro- 
duced in the Indian Statesman of the 27th September 1890. 

"‘Rukhmabai tells the following pitiful narrative of the lot 
of the Hindu child wife” 

*Hn considering how child marriage affects the young wife 
we shall find, as might be expected, that the Hindu woman is 
oven more degraded than the man. Indeed, no words can describe 
the mischief done by the system. It is the solo cause of the 
present deterioration of women in India. If child marriage is 
injurious to a man, it is ten thousand times more so to a woman. 
It has degraded her to such an extent that she has almost lost 
the dignity of humanity^and has come to be considered an inferior 
being. Indeed men regard her as much as they regard one of 
their domestic animals. The birth of a baby girl is always most 
unwelcome. The father gnashes his teeth and stamps his feet. Tho 
mother is sorely disappointed, and although her tenderness may 
bring its sure wealth of love, she curses both herself and the child. 
There is moreover a notion prevalent that women who bear only 
3 
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^irl^ are sinful and this hitensitles the p^rief. As the baby grows 
into a little girl th(5 anxieties of the mother increase day by day. 

‘ Tlie gill as a rule, is married when she is eight years old. 
From what she has seen of life in her small experience she has a 
greater horror of going to her mother-in-law. The more men- 
tion of her name is often enough to throw the child into a fever, 
and she tries every possible contrivance to delay her departure. 
tSho knows only too well the fate that awaits her. No play, no 
amusement, no kind words, no sweet smiles, not enough food, 
not even a quiet corner to rest in. Continually before her there 
will he the stern and angry face of the mothor-in law, who wdll 
find nothing hut fault with her, and punish her in the most 
cruel manner imaginahlo — from slapping to branding and starv- 
ing or beating to death. At hand there will be young brothers 
and sisters-iii-Iaw on the alert to add to the wrath of their 
mother by telling fictitious tales of the child's misbehaviour 
towards them. She will bo kept at hard work from morning 
till night and be rewarded by upbraiding and taunts. She will 
not be allowed to speak freely with any of the family or with 
any one else. Such will be her life No wonder that the, poor 
child dreads it. Neverfcholess she lias to face it. Her only 
consolation is to tell her mother about the treatment she receives 
in her hushaiid’s house. When the opportunity comes she 
pours out all her grievances with sobs and sighs in tho hope of 
getting redress. But alas f there is none. The mother has no 
•power to help her. The only consolation she can give is to say:- 
“It was no fault of mine or yours that you wore born a woman. 
But since it has pleased God to send you as a woman into this 
world you must bear it as others have done. As time passes 
you may find your husband good and kind to you, and then 
you may feel amply rewarded for all these present sufferings/' 
The poor girl, somewhat comforted by this kind advice, patient- 



i'7 awaits the brighter future pictured by her mother, whose 
sufterings have probably been similar. The time comes when 
the young people are united, and the promised happy time 
arrives^. The young wife exerts herself to please her husband. 
If ho loves her the promise is tairly fiiltilled. She finds some 
comfort in his assurances of a happy future before tliem, when' 
he may be able to earn a living for her, and when the mother-in^ 
kiw can no longer disturb her happiness. But husbands who 
follow in the footsteps of their mothers are not rare. There arc 
many faults which may be found by such a husband. His wife 
may not he handsome enough for him. She may not belong to 
a well to do family, and may not have brought him a good dowry. 
Sho may not be clever nor obedient enough for him ; and the 
faults grow in his sight as months go by, till ho determines to 
put up with her no longer. iSho is cast aside and is superseded 
by another wife. Is there no one on earth who can help her ? 
Sho has her parents. Will they not receive their own flesh and 
blood ? She goes to them to seek refuge but public opinion is 
too strong, and though they love her dearly, they do not dare 
to relieve her, except with words of comfort. The mother^s 
heart melts with grief and the father is in deep distress, but 
they can only say to their child, 'Tarents give birth, but do 
not shape destiny. Each individual brings his or her own destiny 
into tho world. Whatever your misdoings in the former life have 
been, you must, my dear, suffer the penalty in this life. Try and 
bear it patiently and your future life will bo a happy one. We 
have done our parental duty in giving you in marriage to the best 
person wo could find ; and after marriage there is no place on 
earth for a woman but her husband's house, and tho only salvation 
for her is to live and die under his roof. Therefore, my child, be 
bravo and face your misfortune without complaint.” 

“To live and die under the roof of her husband is the only 
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salvation for a woman | She has lived all these dreary years 
under her husband’s roof ; but she has not yet died there. As for 
living under it the thought is absolutely repugnant to her. Life has 
not the slightest attraction for her. Had she not better secure the 
‘^complete salvation” as soon as possible? The end is easy. 
She drowns her- self in the nearest well, tank or river, or takes 
a strong dose of opium. Thus is closed the brief chapter of 
sorrow and misery. Thank God, such is not the fate of every 
Hindoo woman. Let us turn to those who are still dragging 
along the weary path of life. This custom of child marriage 
causes many a Hindoo girl to become a mother at the age of 
fourteen, and she may bear a dozen or more undeveloped and 
sickly children, half of whom are born only to add to the misery 
of the poor creature, and to leavo the world after having brought 
nothing but trouble and anxiety into it. It would bo marvel- 
lous indeed if the young wife were not broken down by such 
ceaseless physical aud mental strain. It has been shown that 
the education and mental culture of the boy-husband are hin- 
dered by premature marriage, and it can easily be inferred 
that the education and mental and moral development of the 
girl-wife become next to impossible. Thus any effort to educate 
the Hindoo woman before the abolition of child marriage seems 
like putting the cart before the horse.” 

“It remains for us to consider how child marriage, which has 
ruined the Hindoos, morally and physically, is to he got rid 
of. Wo must realise the fact that the race, by the long preva- 
lence of this pernicious custom, has been weakened to such an 
extent that to rise up against that custom with united strength 
has become next to impossible. Owing to the spread of Western 
education, few individuals amongst the Hindoo community 
are ready to sacrifice themselves for this object. But after all 
they are a mere drop in the ocean. The mnjority of the people. 
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being weak and ignorant, lack the moral courage to face the 
difficulties which stand in the way. The importance of moral 
courage, adherence to principles, and self-sacrifice for the good 
of their country, is not yet recognised by the masses. Still 
we are not justified in withholding the help we can give to 
bring about a better condition of things. Where is help to 
come from ? I reply the British Government. True, it has 
undertaken not to interfere with religious beliefs of the natives 
of India. But child marriage is not sanctioned by the ancient 
Hindoo religion. It is mere custom. With custom the Govern- 
ment has to its credit more than once interfered in case of 


infanticide, homicide and suttee. These Hindoo practices were 
disastrous, hut excepting the first they were self-imposed and 
not universal. The person sacrificing himself suffered prema- 
ture death in this world hoping by that action to secure eternal 
rest. He or she died and tho matter ended. But the Govern- 
nicut considered itself bound to stop in and prohibit those inhu- 


man practices. Now the practice of child marriage is really far 
worse than the above mentioned abuses, for by that practice each 
and every individual is aflectcd. It casts into tho vital essence 
of young and old alike without distinction. How many a man 
Las died" heart broken and bankrupt through it. And what 
a'nuinber of women have to lead a life of utter misery and 
degradation ! How many babes die before tl.ev are even con- 
scions of their existence, simply as an inevitable result ol tins 
unnatural system. Considering all the evil 
custom is doing to the nation, we may well ask whether t .s 
riehtfor the British Government to continue passive, ihere 
should be no delay in taking action. The measnres adopt j 
need not necessarily be harsh, but rather ;;; 

norsnasive. Without loss of timo the Government mig ■ • 

great deal in publicly showing disapproval of this custom o t o 



[ 22 J 


Hindoos' by declining to bold any marriage as binding mitil 
the ages of, say, eighteen in the boy, and fourteen in the girl. 
The email class of educated Hindoos are working with zeal to' 
bring about this reform. They form associations, and pass 
resolutions. But an association is not a Government, and a 
resolution is not a law. The evil is too widespread and deep 
rooted to be got rid of by such means. I therefore earnestly 
appeal to the British Government to help us to put a stop to 
child marriage in India/^ 

Thus has the poor girl of Southern India disburdened her 
troubled heart. The statement of her case combines moderation 
with admirable force. It is moderate in tone and stylo. Ciwi 
we say it is untruthful? Wo cannot contradict her for she 
has told tho truth and wo join her in tlio appeal to Government 
for help. But tho help wo want is not of the kind which Miss 
Rukhmabai seeks. Several influential European officials of tho 
British Indian Government seeing the present attitude of the 
Hindoos with respect to legislative interference in the matter 
of Hindoo child marriage, are counseling Government not to 
interfere for fear of creating a wide -spread disaflection among 
the Hindoo population against tho Government. Under such 
circumstances we do not think there is any chance of any alter- 
ation being made in the law of marriage among the Hindoo 
people. Are we then without any hope of reform ? Admitting 
the disinclination of Government to disaflect tho Hindoos by legis- 
lative action with a view to reform tho Hindoo marriage law, 
we do not think that after doing all that it has done for our 
intellectual elevation, it will remain indifterent and neglect to 
take such steps as without coming in conflict with Hindu religion 
and Hindu social usages will be effectual in arresting the pro- 
gress of Hindu child marriage and causing the evils which are 
the necessary consequences of such a pernicious institution imper- 
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ceptibly to disappear. It may be ^ asked what is this mighty 
force which is capable of accomplishing such a marvellous feat. 

The answer to this is simple. It is nothing but an altera- 
tion in the educational policy of the Government. It involves 
neither the curtailment nor the increase in the cost which the 
Government annually bears for the maintenance of its educational 
department. It is simply the direction to which the stream of 
education is to flow and this is a matter in which the Govern- 
ment has the supremo control and is one which our humane 
Government is bound to take up in right earnest as it will in the 
end remove the monstrous evil, the Hindu child marriage, from 
the face of India in no time. 

We will now revert to the admirable and truthful letter 
of Miss Rukhmabai which we have reproduced in extenso. Miss 
Rukhmabai in this letter states that the child-wife's life ceases 
to be insupportable when her child husband finishes his educa- 
tion and becomes an earning member of the family. We see 
from this the necessity of taking steps to throw obstacles in the 
way of the marriage of Hindu boys before they have finished 
their School career. If this be done, many of the evils of Hindu 
obild marriage will disappear and there will be no necessity for 
interfering by legislation with the rights of Hindu parents to 
marry their female children at any age they choose a right 
which they believe they are bound to exercise under the ordi- 
nance of their Hindu religion and social usage. 

The only way to prevent the marriage of Hindu boys 
during their educational career is to induce the Government to 
alter its educational policy by closing the doors of its educational 
institutions against married students and to persuade the Uni- 
versities to disaffiliate Schools and Colleges which admit married 
boys as pupi Is and allow pupils who marry to continue as stu- 
dents. In making this alteration in its educational policy the 



loremment will be acUng in strict conformity to Hindn law 
Iwwient and modera which says a man must first finish his 
;^iiGation and then take to him a wife. 

Now the question arises who will ask the Government 
^ the Universities to take up this step. I leave the question 
tinanswered in the hope that some philanthrophist will take it 
Inp in right earnest for the good of his or her Hindu fellow 
<$reatnres« 

’jtovember 1-1890. KHETTER MOHUN QANGOLY 

' Calcutta. 
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